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CtiAPTER I 
INTRODUCTION 
1. The Purpose of the Dissertation 
It is the purpose of this dissertation to reconstruct the life of 
Nathanael Emmons, to set it in the period in which it was lived, and to 
see what contributions that life made to the times. In some ways Natha-
nael Emmons' life was typical of many Congregational ministers in New 
England during and after the American Revolution. He faced many, if not 
all, the problems that then were current among the professional clergy in 
performing their parish duties. 
In other ways, howev~r, Emmons' life was quite unusual. He had a 
profound influence on his contemporaries both because he trained so many 
of them, and because many others read the outpourings of his prolific 
pen. The ministers of New England looked to hiffi for theological and 
philosophical ideas, discussed them, and, in many instances, adopted them. 
He was frequently called on to preach at ordinations, and his sermons on 
these occasions were heard with interest and relish. Many of these ordina-
tion sermons were delivered to congregations who were ordaining and 
installing his students. His study in Franklin, Massachusetts, was visited 
by the great and near-great who came to seek advice, wisdom, or argument. 
In addition, he ministered to one church for over fifty-four years. 
It is further, the purpose of this dissertation to establish the 
contribution of Emmons to the life of the town of Franklin, Massachusetts 
as a pastor, preacher, and teacher. During his lifetime, his church was 
1 
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the only church in the town, and he served as its only minister. He 
shaped and moulded the thinking of the townspeople, not only in theo-
logical areas, but in cultural and political matters. The town bore the 
stamp of his ministry for many years after his retirement. 
It is, further, the purpose of this dissertation to describe Emmons' 
system of theology as he taught and practiced it. He wrote no systematic 
treatise on theology, but the sum of his theology is to be found in the 
many sermons he wrote and published. These will be analyzed for their 
content and will be compared with the prevailing theology of his day. 
2. Previous Research in the Field 
Two years after Emmons' death, his son-in-law, Jacob Ide, of West 
Medway, Massachusetts, published a six volume edition of his sermons, to 
which he appended a short life.1 In this same volume Ide also incorporated 
an essay on Emmons' life and character by the latterts good friend and 
student, Edwards Amasa Park.2 Both of these works are eulogistic rather 
than critical in nature. Their purpose was to praise Emmons as a minister 
and writer; his weaknesses are passed over. They are invaluable, however, 
as primary material for a reconstructed biographical study. 
Twenty-one years after Emmons' death, the same Edwards A. Park 
(1808-1900) published the only full length biography. 3 It has much of the 
1. "Additional Memoir'' in Jacob Ide (ed.), The Works of Nathanael Emmons 
(6 vols.; Boston: Crocker and Brewster, 1842), I, xxxix-cxxvi. This 
edition will hereafter be referred to as: Works (1842). 
2. "Miscellaneous Reflections of a Visitor," in Emmons, Works (1842). 
3. "M<~moir of Nathanael Emmons," in Edwards A. Park (ed.), The Works of 
Nathanael Emmons (6 vols.; Boston: Congregational Board of Publica-
tion, 1861), I, 1-468. This edition will hereafter be referred to as: 
Works (1861). 
3 
material that any biographer of Emmons needs for a full interpretation 
of his life. Growing up in a Congregational parsonage, Park learned 
from his father about Emmons and later heard Emmons preach the installa-
tion sermon when his father was settled over the church in Stoughton, 
Massachusetts.1 His father was sympathetic to Emmons' theology, and 
Edwards Park grew up with the same sympathy. In 1836, while Emmons was 
still living, Park became Professor of Sacred Rhetoric at Andover Theo-
logical Seminary, Andover, Massachusetts; and in 1847 he was made Pro-
fessor of Systematic Theology in the same institution, a position he held 
until his retirement in 1881. While in the theological chair at Andover, 
Park was the last theologian to teach what has come to be called the "New 
2 England Theology." Although he never published a systematic theology, his 
sympathies toward the "New England Theology" were well known, and his best 
publications are full length studies of two of its leading lights, Samuel 
3 Hopkins and Nathanael Emmons. 
Park wrote his biography from his own intimate knowledge of Emmons, 
and further depended on Emmons' contemporaries and students, many of whom 
1. Nathanael Emmons, A Sermon, Preached Dec. 13, 1826 at the Installation 
of the Rev. Calyin Park. D. D. in the First Congregational Church in 
Stoughton, [Mass.] (Bostonz Printed by T. R. Marvin, 1827). 
2. For a full discussion of the life and influence of E. A. Park, see: 
Frank Hugh Foster, .Ihe Life of Edwards Amasa Park, (S.T.D., LL.D.) 
Abbott Professor Andover Theola ical Seminar (New York: Fleming H. 
Revell Co. [1936 ). Foster studied under Park, and was indoctrinated 
in the "New England Theology." Though he left it for more liberal 
pastures, he never lost his love for the men of the old New England 
way, and was to write at length about them. Later in this disserta-
tion there will be occasion to refer frequently to Foster's very 
important work in this area. 
3. "Memoir of Samuel Hopkins," in E. A. Park (ed.), The Works of Samuel 
Hopkins, D. D. (3 vols.; Boston: Doctrinal Tract and Book Society, 
H352). 
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wc::re alive while he was writing. There are letters and reminiscences 
in Park's work which are available no place else. Since Park had visited 
with Emmons and exchanged correspondence with him over many years, he re-
membered his appearance, the sound of his voice as he preached, and the 
impress of his vivid personality. 
In certain important respects, Park's biography is marred by flaws. 
Despite the fact that his "Memoir" is panegyrical and somewhat incomplete, 
it remains a mine of information for the discriminating student. He fails 
to mention several important relationships Emmons had with others of his 
community which showed his hero in a less than favorable light. He makes 
no attempt to analyze the influences which formed Emmons' life. Park's 
"Memoir," however, still serves as the best single secondary source for 
subsequent studies of Nathanael Emmons' life. It is, of course, one hun-
dred years old, and new interpretations of history and theology must be 
t~ken into account. The present study will make much use of Park, and 
this author owes a debt of gratitude to Park's work in gathering valuable 
source material. 
Beyond the material mentioned above, little has been published on 
the life of Emmons. A. R. Baker published a short essay on Emmons' life 
1 two years after he died. Baker was one of Emmons' parishioners who was 
later to go into the Congregational ministry. His essay contains little 
information beyond that furnished by Ide in his edition of Emmons' ~orks. 
1. Abijah R. Baker, Memoir of Rev. Nathanael Emmons, D. D. Pastor of the 
Church in Franklin, Ms. (Boston& Press ofT. R. Marvin, 1842). 
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En1mons' close friend, Thomas Williams, was asked by Emmons to preach 
his funeral sermon, and this sermon was published shortly after Emmons' 
funeral. 1 It contains references to Emmons' life which this author has 
drawn on, but for the most part, it is a loquacious and pedantic sermon. 
It did have official recognition, as Williams showed the completed manu-
script to Emmons before his death and gained Emmons' approval of it, after 
some minor changes. 
3. Sources 
Tie sources for a life of Emmons are full and varied. Any student 
of another mants life is grateful for autobiographical material. Emmons 
wrote a short but noteworthy autobiography, which Ide published in his 
2 
edition of Emmons' Works. In it Emmons describes his early life and 
education, his call to the Franklin church, and something of his ministry 
there. Characteristically, however, he refrains from mentioning his inner 
feelings, except on the death of his first wife and first two children. 
1. Thomas Williams, The Official Character of Rev. Nathanael Emmons, D. 
D.; Taught and Shown in a Sermon on His Life and Death (Boston: Fer-
dinand Andrews, 1840). 
2. "Memoir of Nathanael Emmons, D. D. Written by Himself," In Emmons, 
Works (1842), I, ix-xxxvii. There is no diary or journal--he was not 
tl!e kind of person to keep one. The manuscript of this "Memoir" is 
in the Congregational Library in Boston, and this author has care-
fully compared it against the published version and found that, with 
minor exceptions, Ide published it as Emmons wrote it. The dating of 
this autobiography poses some problems. It carries Emmons' life to 
his retirement and loss of his second wife in 1829. It is the con-
clusion of this author that the "Autobiography" was written shortly 
after this date (perhaps 1830). It does not mention Emmons' third 
marriage (1831). It would seem probable that he would have included 
it if he had been married again at the time of its writing. Moreover, 
the manuscript was completed and written by Emmons at one time, in 
one notebook. The handwriting does not change, and is the same firm 
strong handwriting that was to be characteristic of Emmons until his 
death. 
6 
We wish that he had opened himself more to us, telling of his personal 
battles and problems, for they were many. 
A few manuscript sermons of Emmons, still extant, are not included 
in the published editions of his works. These are to be found in the 
Congregational Library in Boston, the Franklin Public Library, and the 
Historical Room of the Federated Church1 in Franklin. These have been 
noted in the bibliography. 
In addition, there are the published works of Emmons. They fall 
into four categories. Pamphlet sermons published during Emmons' life-
time comprise the first group. These are noted individually in the 
bibliography. Because everyone of these sermons has been reprinted in 
Ide's edition of Emmons' Works, the task of reading Emmons becomes con-
siderably easier, for the reader has before him in a collected edition 
2 
all of these sermons. 
The second group of published works is to be found in the volumes 
of sermons that Emmons prepared for publication during his lifetime. 
There are six of these, published from 1800 to 1826, and they are listed 
as such in the bibliography. All of these sermons have been reprinted in 
the Ide edition of Emmons' Y!Qili. 
r1e third group is sermons which were published by Emmons in various 
magazines, quarterlies and other periodicals. Since a full list of these 
l. The Congregational Church is now part of the Federated Church of Frank-
lin. In 1938 the Baptist Church in Franklin was destroyed by a hurri-
cane, and at the time the Congregational Church was without a pastor. 
They voted to merge, to meet in the Congregational Church building, 
and to have the same pastor. 
2. The writer of this dissertation has carefully collated all these pam-
phlet sermons against the Ide edition and found everyone of them re-
printed there. It appeared to this author that the easiest way was 
to list the texts of the sermons and compa:e by text. It proved 
7 
l is given in Ide's "Additional Memoir," it is unnecessary to reproduce 
it here. 
Sermons which were published posthum9usly by Ide and Park comprise 
2 the fourth group. Ide, who published them first, attempted to systema-
tize Emmons' theology, and in volumes IV and V he published sermons which 
illustrated Emmons' particular theological concepts. Park later reprinted 
most of what was in Ide's edition, adding some further sermons which Ide 
did not publish.3 
The town records of Franklin are complete, and provide many insights 
into the structure of the church and Emmons' relationship to it. Franklin 
was originally part of Wrentham and was set aside as second precinct in 
that town in 1738. The records of the second precinct are complete from 
its inception, and this author has drawn heavily on them.4 When Franklin 
was separated from Wrentham and incorporated as a separate township, a new 
valuable, and the surest way to find a sermon. The best collection 
of these pamphlet sermons is to be found in the Antiquarian Society 
Library in Worcester, Massachusetts. They have all of them. 
l. .Jacob Ide, "Additional Memoir," in Emmons, Works (1842), I, lxi-lxii. 
2. Emmons, Works (1842). A seventh volume was added to this set at a 
later date by Ide, (Boston: Crocker and Brewster, 1850). Emmons, 
~ (1861). 
3. This author has carefully compared both editions and found that there 
aFe thirty-eight sermons in Park that are not in Ide. However, there 
are seventeen sermons in Ide that are not in Park. A full collation 
of all these published sources is given in the appendix. As the Ide 
edition is the first published and cont~ins the autobiography, the 
author of this dissertation will use it exclusively, unless otherwise 
noted. 
4. "Town Records, Second Precinct Wrentham, 1736-1778." These are in a 
single bound volume, in manuscript, and are kept in the vault of the 
Town Hall in Franklin. They are a record of the precinct meetings, 
tne controversies and votes taken there. The first 224 pages are 
records of meetings, and the last 32 pages are of the marriages re-
corded in the town from 1778 to 1826. 
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set of records was begun, and these are a further asset to a study of 
Emmons •1 
The church records are of two kinds. The first, a formal record of 
2 the Ecclesiastical Society is complete. In addition, Emmons kept a re-
cord of marriages and deaths in the town while he was minister, and these 
have been preserved. 3 The second group of records (to be found in the 
historical room on the church), comprises miscellaneous letters, deeds, 
certificates, account books, and manuscript sermons. These are too numer-
ous to mention individually at this time, but will be noted when they 
appear in the text. 
Mortimer Blake, a parishioner of Emmons and a Congregational mini-
ster himself, has written a history of the town of Franklin.4 Blake drew 
l. "Town Records, Franklin. Volume I, 1778-1815," (533 pp.). The form 
of these records is similar to the precinct records, and are in manu-
script. In 1805 the town and parish were separated, so that beyond 
that date there is no pertinent material relating to the church or 
BTh~ons' ministry to the church. 
2. "The Records of the Second Church in Wrentham Begum on the 16th Day of 
F9lJruary Anno Domini 1737/38," (pp. 3-121, 139-148 are a record of 
Ch'Jrch business to September 25, 1785. From February 16, 1773, page 
115 on, is in Emmons' handwriting). The second volume of these re-
cords is titled, "The Second Volume of the Records of the Church in 
Franklin Fegun A. D. 1781." It contains baptisms, admissions, dis-
missions, censures, common transactions to 1888. All the records 
were kept by Emmons during his ministry and are in his writing. These 
a:re in the vault of the Benjamin Franklin Savings Bank, Franklin, 
Massachusetts. 
3. "A Record of Marriages in the 2nd Precinct of Wrentham Beginning 
21 April, 1773 [to April 4, 1799]," ( 24 pp.) • 
"A Record of Marriages in Franklin Beginning January 1, A. D. 1801 
[to April 25, 1827]," (30 pp.). 
"A Bill of Mortality in the Second Precinct of Wrentham Beginning at 
21 Day of April 1773 [to June 2, 1827]," (40 pp.). All these are in 
~w~ons' writing. The dates, names, and places are reliable and only 
occasionally in the very last year as pastor does Emmons miss a word. 
His hand became shaky at the last, yet these records are still easily 
readable. 
4. Mortimer Blake, A History of the Town of Franklin, Mass.; from Its 
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heavily on the sources and his work contains much information that is 
available nowhere else. 
All of these sources form a sizeable corpus on which to draw for 
both a biographical and theological study of Emmons. Emmons' correspondence 
is missing, and has proved to be the greatest lacuna in the source material.1 
In spite of this lack, there are enough source materials to draw a 
detailed account of Emmons' life, and his extant written works give us 
more than enough information to draw conclusions as to his theological posi-
tion. 
4. The Method of the Dissertation 
Chapters two through five will be historical and descriptive. These 
chapters are concerned with the details of Emmons' life and ministry, and 
will be handled chronologically. 
This writer has thought it best to separate the treatment of Emmons' 
ministry from the narrative of his life. Accordingly, a separate chapter 
Settlement to the Completion of Its First Century, 2nd March, 1878 
(Franklin, Mass.: Published by the Committee of the Town, 1879). 
This is a most valuable study. With the history of the town, Blake 
discusses the history of the church, and outlines the lives of her 
ministers. He also gives the history of the longstanding families 
of the town. Much of this material would have been lost, if it had 
not been included in this history. 
1. The bulk of Emmons' manuscripts (letters and sermons) were given away 
dux·ing his lifetime. The residue passed :into the hands of his son-in-
law, Jacob Ide, and from there into oblivion. This author has it on 
authority of Mr. Herbert Hixon, who has long been involved in the 
history of the towns of West Medway and Franklin, that Jacob Ide's son, 
A].exis, burned or threw away what was left of the Emmons material when 
his father died. One of these sermons has found its way into the 
Historical Room of the Federated Church of Franklin and bears the 
notation, "given by Rev. Alexis Ide, grandson of Dr. Emmons." For 
the most part the letters of Emmons have been lost except for a few 
l1~tters in the Edwards A. Park collection in the Sterling Library, 
Yale University, New Haven, Connecticut. This is the best manuscript 
collection of Emmons material, but there are only a few items in it. 
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is devoted to the former. 1 This will give the reader an opportunity to 
see Emmons' activity as a minister, pastor, and teacher as a whole. 
In presenting this material, the author has attempted to show as 
many sides of Emmons• character as the sources will allow. As previously 
2 
noted, other biographers of Emmons have not treated his personality and 
character in depth. The method of these chapters is to analyze all of 
the contributing factors in Emmons' life, the problems he encountered, 
and the personality which emerged. 
Chapter six is descriptive and comparative in method. It seeks to 
describe the theological position which Emmons took, and the avenues he 
chose to arrive at this position. This chapter further seeks to show his 
dependence on those theologians who preceded him, and those opinions he 
held which differed from those of his contemporaries. 
Lastly, this chapter seeks to evaluate the permanent contribution 
Emmons made to New England theology. This section of the dissertation 
analyzes the prevailing theological conditions and Emmons' particular 
variations on the theological themes which made him a much respected 
theologian in his own day. 
I~ each of these chapters it has been the intent of the author to 
;)resent the life and work of Emmons in as objective and unbiased a manner 
a~> possible. New England theology has been superseded, and very few 
W')Uld consider returning to it. As the theological controversies which 
They will be referred to in the appropriate place in the text, and 
are listed in the bibliography. 
1. Chapter five. 
2. See above, p. 2 and p. 4. 
ll 
so occupied Emmons are not longer prevalent, it is easier to view them 
and their participants with an objective eye. However, we should not 
minimize the historical importance of these varying theological issues, 
for they were dominant in the lives of the men for whom the church was a 
vital and moving force. 
CHAPTER II 
EMMONS' EARLY LIFE (1745-1773) 
1 • Background 
i. East Haddam, Connecticut 
N:=J.thanael Emmons t birthplace was East Haddam, Connecticut, which is 
located about twelve miles from the mouth of the Connecticut river. East 
Haddam was originally a part of the township of Haddam, which had been 
founded in 1668.1 A boundary dispute between Haddam and Saybrook was 
finally settled by the legislature in 1669, and the boundaries of the town 
have not changed materially since. 
In 1685, some of the settlers moved across the Connecticut river to 
a place slightly down-river, and founded a community which came to be 
called East-Haddam. The Gates, Bates, Brainerd, and Cone families moved 
there, and Emmonst maternal forebears are to be found among the last named. 
All the inhabitants on both sides of the river were 
one society until 1700, when the people living on 
tie east side of the river, and south and east of 
Salmon river, were permitted to act as a society 
by themselves. In 1704, the societies did town 
business separately, and d~stinct records were 
kept of their proceedings. 
1. David D. Field, A History of the Towns of Haddam and East-Haddam 
(M).ddletown, [Conn.]: Printed by Loomis and Richards, 1814), p. 5. 
This is the earliest history of the town, and was written by one 
of the pastors of the Haddam Church. It contains illuminating 
material on the foundation of the towns, the churches in the towns, 
and some genealogical information. 
2. ,IQ.i9.., p. 6. 
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It was a small community with some thirty families in residence in 
1700, and seventy-one taxable persons in 1718. The town grew rapidly 
during the eighteenth century, and by 1800 the census revealed over 
twenty-eight hundred people living there. 
A school was started soon after the town grew large enough; it re-
mained the only one until 1729 or 1730.1 As the town developed, addi-
tional school districts were added, taught by men in the winter and 
women in the summer. It was in one of these that Emmons received his 
first education. 
The town was agricultural in nature, and the children of the fami-
lies there were inured to long hours and hard work. East Haddam was 
better farm country than Haddam, which probably accounts for its more 
rapid growth. 
ii. The Village Church 
East Haddam was divided into three districts consisting of the First 
Society, Millington, and Hadlyme. In 1733 an Ecclesiastical Society was 
founded in the Millington section, which was the most easterly. It was 
in this part of the town that Emmons was born and grew up. His family 
attended the Millington church, and his father served as deacon there. 
The society met in the home of Jonathan Chapman, until 1743, when a 
meeting-house was built.2 This was just two years before Emmonst birth. 
The first pastor called to the church was Timothy Symmes, of Scituate, 
Mass., who was ordained Dec. 2, 1736.3 However, his ministry was marked 
1. Field, History of Haddam, p. 20. 
2. Ibid., p. 34. 
3. !QiQ. 
14 
by arguments over the nature of revivals, occasioned by the "Great 
Awakening," and was terminated because he ''prosecuted his work with a 
1 
zeal not according to knowledge." 
Mr. Hobart Estabrook, a Yale graduate of the class of 1736 followed 
2 him, and was ordained Nov. 20, 1745. He was a good minister and held in 
high esteem by the people of the church. He came to Millington a few 
months after Emmons was born, and was to serve the church until after 
Emmons left for college. He died on Jan. 28, 1766. 
D:l.ndate Johnson, who followed Hobart Estabrook in the Millington 
Church, was the minister who made the greatest impression on Emmons. 
Later, Emmons was to name one of his children for Johnson, in deep 
appreciation for the guidance and encouragement this young minister had 
• h'" 3 g:Lven lm. Johnson had been graduated from Yale in 1764, and had come 
to East Haddam to receive ordination in 1767. He was the same age as 
4 Emmons and had fine prospects for a ministry, but tuberculosis cut off 
his life at the age of 28, in 1773, the year Emmons was ordained. 
The Half-Way Covenant was used in Haddam for a short time, but then 
rejected as not reflecting the true concept of the "gathered" church. It 
was never used in the East Haddam First Society or in the Millington Church 
where Nathanael Emmons grew. These churches subscribed to the Saybrook 
1. Field, History of Haddam, p. 34. 
2. Ibid., p. 35. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxx. 
4. Field, History of Haddam, p. 35. 
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Platform of 1708, and they all belonged to the South Association of 
Hartford County, which later licensed Emmons. Field says of the church 
life in both towns: 
There has never been in Haddam nor East Haddam so 
far as I can learn, a general revival of religion. 
The great revival of religion in New England 70 
years ago reached the towns, but produced no exten-
sive effects .1 
The church was much like any other small village church, with many 
of the same kinds of people and problems that were to be found anywhere 
in New England. The Emmons were a God-fearing and church-going family. 
Later in his life, Nathanael came back to the scenes of his childnood and 
2 preached in the church in East Haddam. He,no doubt, thought fondly of 
the happy hours spent there as a child. 
iii. Family Ancestry 
The Emmons family history in America goes back almost to the begin-
nings of the colonies. The first record of an Emmons in New England is in 
1639, in Newport, Rhode Island, where Thomas Emons [sic] is listed as being 
admitted as a freeman there, with all the privileges ascribed to freemen. 3 
1. Field, A History of Haddam, p. 40. The "70 years ago" refers to the 
"G:'.'eat Awakening" of the 1740's. 
2. Nathanael Emmons, A Sermon on the Foreknowledge of God. Preached 
Thursday Evening, Sept. 6, 1821, in the North Brick Church in New 
Haven, and also on the Following Lord's Day, Sept. 9, in First 
Ecclesiastical Society in East-Haddam, Published by Request 
(Middletown, [Conn.]: Printed by E. Clark, 1821). It is reprinted 
in Emmons, Works (1842), IV, 263-274. 
3. Edward N. Emmons, (compiler), The Emmons Family Genealogy. A Record 
of the Emigrant Thomas Emmons of Newport, Rhode Island with Many 
of His Descendants from 1639 to 1905 (Syracuse, N. Y.: [Published 
by E. N. Emmons], 1905. This genealogy has proved to be a valuable 
source for an understanding of the Emmons family traditions. The 
present writer has relied on it heavily for material in this section. 
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In 1648 a Thomas Emins [sic] was allowed the privilege of settling in 
Boston, winning his free rights in 1652. He remained there until his 
decease in 1664. 1 
Obadiah Emmons, first son of Thomas, was a cordwainer like his 
father and lived in Boston for most of his life. He had seven children, 
the sixth of whom was named Samuel. Samuel was born in Boston, Nov. 8, 
1671 and had a twin brother named Obadiah. Edward Emmons, the family 
genealogist, identified Samuel thus: 
We believe him to have been the Samuel Emmons who re-
sided in Cambridge, and migrated thence to Wethers-
field, Conn., about 1691, where he married about 1692, 
a daughter of Deacon Samuel Butler, and where at least 
two of his children were born.2 
Later in his life, he moved to East Haddam, Conn., where he and his wife 
were admitted to the Church on October 5, 1705, and where he died at the 
advanced age of 96, in 1767. 
According to the Emmons family genealogy, Samuel Emmons had at least 
six children of whom the oldest son carried his father's name. Samuel 
Emmons, Jr. is referred to in the family genealogy as Deacon Samuel Emmons, 
and, in the opinion of the genealogist, was probably born in Weathersfield, 
Connecticut about 1696. 3 He moved to East Haddam with his parents about 
1700, and in 1721 he married Ruth Cone. 4 
1. Edward N. Emmons, The Emmons Family Genealogy, p. 5. This Thomas 
Emons [or Emins] had six children, Obadiah, Hannah, Samuel, Elizabeth, 
Benjamin, and Joseph. 
2. lbid., p. 11. 3. Ibid., p. 18. 
4. The first librarian of the American Antiquarian Society in Worcester, 
Mass., Christopher Columbus Baldwin, knew many of the early families 
of New England and in his Diary relates the following humorous in-
cident in the life of Deacon Samuel Emmons: "May 8, Thurs., 1834. 
Hon. Calvin Goddard of Norwich, Conn., spent the forenoon with me •••• 
He gave me this anecdote about the father of the Rev. Doc. Nath'l 
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At the creation of the new parish in the Millington section of East 
Haddam, Samuel Emmons, Jr. was chosen as one of the members of the Society 
committee. Such an appointment indicates the respect which the Emmons 
family had earned through their deep and abiding interest in the work of 
GJd in East Haddam. In 1736, Samuel Emmons was elected one of the first 
deacons of the Millington Society, and remained such for the rest of his 
life. There is not record of his death, though we know that he died while 
Nathanael Emmons was at Yale. 
DF.acon Samuel Emmons (1696?-1765?) had twelve children, the youngest 
of whom was Nathanael. 
Emmons of Franklin. He was a Deacon of the Church at East Haddam, 
Conn., and was remarkable for credulity, as well as for his piety. 
There lived in his neighborhood an old maid by the name of Mercy 
Hosmer, and he was often heard to speak highly in her favor; and a 
wag, who knew the good Deaconts frailties, met him one day and said 
t"J him, 'Deacon, have you heard the news?t "No,' said the Deacon. 
'Wnat!' enquired the wag, 'have you not heard of the new order of the 
King and council?' 'No, I have not. What is it?' tWhy it has just 
been reported that his Majesty, for the purpose of multiplying the 
population of the Colonies, has ordered and enjoined that every per-
sr.~n in the Colonies, who has property worth five hundred pounds, may 
ha.ve two wives! t 'Two wives! 1 said the Deacon. 'Yes,' replied the 
wag, 'and there is no doubt it has been done to enable us to sustain 
ourselves against the French and Indians.' The Deacon looking him in 
the face, said hastily, 'Well, well; I have more than 500 pounds.' 
Believing the news to be correct, the Deacon hastened home to his wife 
and told her the change that had been ordered by the Government, and 
in his loyalty to his Majesty and his detestation of the French and 
Indians, said to her, 'My dear, what do you say to my speaking to 
Ms!rcy Hosmer?' 'Poh! Deacon. I have no doubt if you were to write 
to the King and tell him that we have added twelve sons to his sub-
jects already, and that our little Natty was born when I was in my 
fi::'ty-third year, he would not only excuse you from the expense of 
a second wife, but settle a pension upon us for what we have done 
thus far. 1 " 
Christopher C. Baldwin, Diary (Worcester, Mass.& The American 
Antiquarian Society, 1901), pp. 298-299. The author of the story 
made a mistake about the twelve sons, for there were twelve children, 
but six of them were daughters. 
18 
2. Birth, Childhood, Schooling (1745-1763) 
Nathanael Emmons opens his "Autobiography" with a statement con-
cerning his birth, which he puts on "April 20, 1745, 0. s.1 , in the town 
of East Haddam, county of Hartford, and colony of Connecticut."2 He was 
the youngest of twelve children, 3 and if the anecdote in Baldwin's Diary 
4 is correct, his mother was fifty-two years old when he was born. 
His home was a two-storied house, thirty-six by twenty feet, on a 
knoll that overlooked the gently rolling hills and meadows that char-
acterize the Connecticut river valley.5 His father was a miller, as well 
as a farmer. In those days this was a profitable craft, so that the 
Emmons family was well established economically in the community of East 
Haddam. 
His parents were members of the Millington Church, and this led 
Emmons naturally to the church in his youth. He was taught the meaning 
of church membership and the nature of the nprofessed" religious experi-
1. As he was born before the Gregorian reform of the Julian calendar was 
accepted in the colonies, his own statement about his birthdate must 
be equated with other biographical material which gives the date as 
May 1, 1745, New Style. 
2. Nathanael Emmons, "Memoir of Nathanael Emmons, D. D. Written by Him-
self," in Emmons, Works (1842), I, ix. Throughout the rest of this 
dissertation this work will be referred to as his "Autobiography" to 
distinguish it from other material bearing the titles "Memoir." 
3. The other children werez Dorothy, born Sept. 16, 1722; Elizabeth, 
born March 6, 1724, married Feb. 1, 1750 to Peter Spencer; Ebenezer, 
Sept. 18, 1725; Samuel born Nov. 20, 1727; Mary, born Feb. 6, 1729, 
baptized April 19, 1730, and died unmarried; Daniel, baptized June 25, 
1732; an infant, baptized June 30, 1734; Jonathan, baptized March 14, 
1736; Hannah, married Sept. 18, 1760 to William Cowdry; Ruth, married 
Abner Chapman; Sybel, baptized June 6, 1742; Nathanael born May 1, 
1745. 
Fromz Edward N. Emmons, The Emmons Family Genealogy, pp. 18-19. 
4. See above, p. 16, footnote 4. 
5. Edwards A. Park, "Memoir," in Emmons, Works (1861), I, 21. 
19 
ence. He says of his parents, "They gave me much good instruction in 
piety and virtue, and restrained me from all outward acts of vice and 
immorality."1 
However, his childhood was marred by the loss of his mother (1757) 2 
when he was twelve years old, and this tragedy must have left a deep and 
abiding mark on the boy. He speaks often of her, and in glowing terms, 
so that even in advanced age, while he is writing his "Autobiography," 
memories of her are pleasing to him. 3 
Evidently, he was not given to working the farm, or to following in 
his father's trade, for he reports that he soon took to reading and study-
ing, probably avoiding the heavy work of the farm in this way. As he was 
the youngest, he no doubt was able to play on his mother's sympathies to 
pass the chores of the farm to his elder brothers. His intellectual 
capabilities, however, led his parents to consider educating him beyond 
the narrow limits of the local schoolmaster. 
He did not always apply himself with the diligence that his parents 
hoped for, and they seriously considered whether it was worth their while. 
He reports, 
I manifested such a volatile, trifling spirit, that 
they altered their purpose of sending me to college, 
and determined to make me a farmer. This deeply 
wounded my feelings; for I never loved labor, but my 
heart was set upon study.4 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, ix. 
2. Franklin B. Dexter, Biographical Sketches of the Graduates of Yale 
College with Annals of the College History (6 vols.; New York: 
Henry Holt and Co., 1903), III, 216. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, ix. 
4. Ibid. 
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This same attitude was to show up later in his life, when he was 
responsible for his own farm in Franklin. He would much rather spend 
his time in his study than out in the fields. 
He did not give up his hopes of a college education. On his own, he 
purchased a Latin Accidence and Grammar, and began its study by himself. 
Convinced at last that Nathanael meant to study seriously, his parents let 
him go to the local grammar school. Soon he had absorbed all the school 
could offer and began casting about for a teacher in languages who would 
prepare him for examinations for college. In 1762 he found such a teacher 
and began to study for his higher education in earnest. 
Throughout the winter of 1762-1763, he prepared diligently, and al-
though he didntt have the advantage of a formal preparatory education, he 
was proficient enough to gain admission to Yale college in September of 
1763.1 
Thus he grew and was nurtured in a good Christian ho~where love and 
charity prevailed, was given the best preparation for school that it was 
possible for his parents to provide, and knew the sorrow that comes to a 
young person who loses a loved parent. In short, his home life was se-
cure and happy. 
3. College Life at Yale (1763-1767) 
i. College Education in the Eighteenth Century 
The only two colleges, in the middle of the eighteenth century in 
New England, were Harvard and Yale. Both had been founded for the pur-
l. Emmons, "Autobiography," in Emmons, Works (1842), I, ix. The informa-
tion on the early part of Emmons' life is limited almost exclusively 
t~ his autobiographical statements, which are sparse indeed. 
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pose of training men for the ministry, and although they had expanded 
this original purpose, their graduates were generally destined for the 
pulpits of New England. 
Of the two, Yale was the more orthodox in her requirements, and the 
officers and teachers of the college had to subscribe to a strict inter-
pretation of the Westminster Confession. The first professor of divinity, 
Naphtali Daggett, elected in 1755,1 
not only assented to the Westminster Confession, the 
Catechism, The Saybrook Platform, the Apostles' Creed, 
the Nicene Creed, the Athanasian Creed and the ninth 
of the Thirty-nine Articles of the Church of England, 
but also renounced all the errors and heresies commonly 
kaown as 'Arianism, Socinianism, Arminianism, Anti-
nomianism, and Enthusiasm.' Surely no taint of heresy 
could penetrate such a professorial defense!2 
There were only three men on the faculty, the student bodies were small, 
and the president of the college played an important role in the training 
of the young men. 
The Bible was the most important object of study. Ancient languages 
stood next on the list. The plan of education was still that of the 
English University of Cambridge; this was to be expected because the Har-
vard founders were Cambridge men, and Harvard influenced the pattern of 
education at Yale. 
The education of divines at Yale consisted of a "thorough grounding 
in doctrine, and a training in dogmatic, controversial, and casuistical 
1. William O. Shewmaker, "The Training of the Protestant Ministry in the 
United States of America, Before the Establishment of Theological 
Seminaries," Papers of the American Society of Church History, 
Frederick W. Loetscher (ed.) (New York: G. P. Putnam's Sons, 1921), 
Second Series, VI, footnote. 
2. Mary L. Gambrell, Ministerial Training in Eighteenth-Century New 
England (New York: Columbia University Press, 1937), p. 59. 
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skill. It would provide a soundness in the pew ••.. ,l In addition, 
the ministerial student would be trained in philosophy, morals, and 
ethics. William Wollaston's The Religion of Nature Delineated, Thomas 
Clap's An Essay on the Nature and Foundation of Moral Virtue (1765), 
and Jonathan Edwards' On the Freedom of the Will were the staple diet for 
philosophical and moral education. 2 
Latin, Greek, and Hebrew were the standard language requirements. 
Virgil, Cicero, and Horace had to be read for passing these requirements 
in Latin. Both Harvard and Yale met increasing resistance to Hebrew as 
a required subject. By 1790 both colleges had bowed to reality, and made 
this language elective. 3 Greek, of course, was considered necessary for 
an adequate understanding of the New Testament, and all young degree 
holders had been put through their Greek paces. 
With Naphtali Daggett's appointment as the first Professor in div-
inity, ten years before Emmons' arrival at Yale, it was recognized that 
theology had to be departmentalized; the president, alone, could not 
handle the task. 
From 1756 to his death in 1780 he held the professor-
ship of divinity,- but he seldom lectured on week-days, 
communicating in sermons preached on Sundays in the 
College Chapel his erudition, which Ezra Stiles re-
cognized as genuine, but not "extensive."4 
The colleges, however, were not able to give the complete training 
for the ministry that was necessary, and the young graduates began to 
1. Gambrell, Ministerial Training, p. 73. 
2. Roland H. Bainton, Yale and the Ministry: A History of Education for 
the Christian Ministry at Yale from the Founding in 1701 (New York: 
Harper Brothers, 1957), p. 39. 
3. Gambrell, Ministerial Training, p. 78. 
4. Shewmaker, "The Training of the Protestant Ministry," VI, 150. 
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look to the local parish ministers for further education beyond college. 
This idea was not new, for in the seventeenth century several ministers 
1 
were training their young successors in their own homes. 
However, many did stay on to earn a Master's degree after they had 
finished their Bachelor's work. 
Although, theoretically, the higher degree was a 
reward for continued study evidenced by a thesis 
defended at commencement, this formality came to 
be disregarded; degrees, when requested and paid 
fo.:r·, seem to have been freely conferred upon 
gxaduates of three years' standing. The fact, 
however, that a second degree was expected must 
have served to keep alive the feeling that ad-
vanced study was desirable. At any rate, there 
were always a few who, often encouraged by col-
lE~ges bounties or exemption from fees, remained 
foi· a few weeks, months, or even years to pur-
sue their studies, availing themselves of the 
l:lhrary and of suggestions from the president 
and his teaching associates.2 
Em~nons took advantage of these opportunities. When he was graduated from 
Yale, he had both his Bachelor's and Master's degre~ 
At best, the education Yale provided was limited. Since little or 
n·J professional training for the pulpit was offered at the school, it was 
necessary to go beyond to complete the ministerial education. 
ii. Emmons at Yale 
When he arrived at Yale, Emmons was just over eighteen years of age, 
and he said he "enjoyed a good degree of health" while there. 3 He had 
brought with him some apprehensions about his ability to do the required 
l. Shewmaker, "The Training of the Protestant Ministry," VI, 151. 
2. Gambrell, Ministerial Training, p. 84. 
3. Emmons, "Autobiography,•• in Emmons, Works (1842), I, x. 
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work, and he did not lose them after he had been there. He said, "though 
I was pretty studious during my residence at college, yet I could by no 
1 
means equal a number of my chss." His class furnished formidable com-
petition, for such men as Joseph Lyman, Samuel Wales, John Trumbull, and 
JJhn Treadwell (who afterwards became the governor of Connecticut) were 
all members of it. 2 
Treadwell and Emmons became fast friends. Even though their 
correspondence thereafter was limited, their friendship was resumed after 
the passage of thirty years, with fond memories of their early days to-
3 gether at school. It was Treadwell, who, according to Park, introduced 
Emmons to Edwards' Treatise on the Freedom of the Will, 4 and probably 
started off the young student on the theological trail that he was to 
follow the rest of his life. 
The excitement of being away from home, of conversing with good 
teachers, and ~~allenging students, all helped Emmons to sharpen his 
mind for the theological debates in which he was to be engaged, for the 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, x. 
2. Thomas Williams, The Official Character of Rev. Nathanael Emmons, 
p. 54. 
3. In a letter to Emmons written thirty years after graduation, Tread-
well remarks, "permit me to remark the pleasure I feel on there-
collection of our former habits of intimacy, my ? at their having 
been so long almost totally interrupted, partly by imperious circum-
stances and partly, I (fear)(?) from inattention, my desire that they 
may revived as far as practicable, and high esteem and regard with 
which I still, and trust shall ever, remain, your friend and obedient 
Serv•t John Treadwell." 
John Treadwell, "Manuscript Letter to Nathanael Emmons," Farmington, 
[Gonn.], Aug. 25, 1796. This letter is in the Historical Mss. Room 
of Sterling Library, Yale University. E. A. Park Collection, Addi-
tion 3. 
4. Park, "Memoir," in Emmons, Works (1861), I, 27. 
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remainder of his life. The theological nature of college education; 
the important place the church played in the college life; the course 
of theological instruction the professor of divinity gave from the 
church pulpit from Sunday to Sunday, all pushed Emmons further towards 
the ministry, though he had not yet "professed" his religious experience, 
a~d had not yet said specifically that he was going into the ministry. 
Three months before he was graduated with his Bachelor's degree, 
his father died, and left him without any financial means except that 
the rest of his college expenses were to be paid out of the estate. 
When he left college, he found himself almost destitute, and owning lit-
tle more than the books in his hands and the clothes on his back. 
He did have the respect and admiration of his classmates, for when 
tne honors were being awarded, his class voted that he should deliver 
the Cliosophic Oration. Thomas Williams quotes Professor Kingsley of 
Yale, who says of this honor, 
At the time Dr. Emmons was in college, an ora-
tion called the Cliosophic Oration, was pro-
nounced by some of the Senior class, at the close 
of their examinationfur the Bachelor's degree. 
Ibis exhibition was in July, generally, eight 
weeks before commencement. This is the oration 
which Dr. Emmons delivered in 1767. The Vale-
dictory Oration, at that time, was delivered 
wh=n the class received their Master's degree. 
Dr. Emmons' class received their Master's degree 
in 1770, at which time Samuel Wales, afterwards 
Professor of Divinity, was valedictory orator. 
The Valedictory Oration was always in Latin; the 
Cliosophic Oration sometimes in Latin, and some-
times in English.l 
1. Williams, The Official Character of Rev. Nathanael Emmons, p. 74, 
Appendix II. Here Williams is quoting a letter which Kingsley 
wr-ote him when he (Williams) was looking for information for his 
sermon on Emmons. 
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Though Errunons won no academic prizes, he did a competent and 
satisfactory job in his college work, and he wast continue to grow 
intellectually the rest of his life. His introduction to the great 
Puritan divines, his testing his theological beliefs against theirs, 
and the continuing conversations with his ~lassmates, all served to 
temper his young mind. 
H•~ emerged from college, not ready for the ministry as yet, but 
ready to further his pursuit of theology at the hands of one of the 
masters in the vicinity. 
He did not have the financial means to place himself immediately 
with a parish minister for study, and he records that he was dependent 
for a time on an older brother, 1 until he had a little money saved 
aside. Accordingly he took a position a~ an English schoolteacher for 
2 
a few months. However, teaching secular subjects was not congenial 
to him, and soon he was looking for a master at theological subjects 
who would help him learn a system of theology. 
4. Training for the Ministry (1767-1769) 
i. Ministerial Training in the Eighteenth Century 
Prior to being ordained, a candidate for the ministry in New Eng-
land generally had to be licensed by one of the local ministerial assoc-
iations. This meant appearing for examination on various theological 
subjects, and as the colleges did not prepare them for this examination, 
1. Errunons, "Autobiography," in Emmons, Works (1842), I, x. This 
bTother was Jonathan. 
2. Ibid. 
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most of the aspirants to the ministry placed themselves with a learned 
divine to study in his home. Having been taught what was expected of 
them, they would then appear before the association for licensing. It 
was their purpose to learn a particular system of divinity, perhaps pre-
pare a few sermons, and observe the local parish minister as he covered 
his rounds. The ministers' homes where this kind of theological educa-
1 tion was pursued became known as "Schools of the Prophets. 11 Many of 
these teaching pastors were alumni of Yale, ttand regarded as part of its 
2 graduate teaching staff." However, there was no such administrative con-
trol over these teachers as there would have been at a professional sem-
inary, for they were chosen by the students, not by the school. 
On•? of the first of the young ministers to seek such an education 
w3s Joseph Bellamy, who came to Jonathan Edwards in Northampton to study 
wlth the master there. He in turn taught John Smalley, who was Emmons' 
teacher; hence the theological genealogy can be traced from Edwards to 
Emmons. Samuel Hopkins, who was united to Emmons by ties of personal 
f.riendship and theological kinship, also studied with Edwards in the same 
manner. 
Bdlamy's fame as a teacher grew and many trekked to Bethlehem, 
3 Connecticut, to learn theology from him. Bellamy's technique was to 
give his students extensive lists of questions on doctrine and polity on 
1. Gambrell, Ministerial Training, p. 101. 
2. Bainton, Yale and the Ministry, p. 49 
3. Shewmaker, The Training of the Protestant Ministry, VI, 154. 
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which they were expected to prepare answers. The students were asked 
to read the books in Bellamy's library; frequently this method lead to 
a limited view of theology, as there were only a few dissenting opinions 
to be found there. 
When Bellamy thought his students were ready, he had them begin to 
write sermons. He then would read and criticize their products for form 
and content.1 In addition, the methods that the teacher employed as he 
met problems in the parish could hardly have escaped the student's eye, 
so here too the young internes learned from the teacher. If, as was the 
case with Bellamy, the teacher did little parish work, the student would 
be likely to copy his mentor's limited concepts of pastoral obligations 
too. 
John Smalley (1734-1820) who taught Emmons, followed Bellamy's rule 
for teaching, and he greatly influenced his young student. Smalley went 
to Yale, graduating in 1756, and immediately went to Bellamy's home to 
study with him. 2 He was licensed to preach in 1757, and was ordained 
pastor over the church in Berlin, Connecticut, in April of 1758. In 
1800 he received the degree of Doctor of Divinity from the College of 
New Jersey, thus capping an honored and productive career. His reputa-
tion for pastoral competence drew many men to him, including some who 
W9re later to gain great reputations as theologians in their own right. 
He was a follower of the "New Divinity," that is those who supported the 
1. Gambrell, N[nisterial Training, pp. 130-131. 
2. William B. Sprague, Annals of the American Pulpit; or Commemorative 
Notices of Distinguished American Clergymen of Various Denominations 
(9 vols.; New York: Robert Carter & Brothers, 1859), I, 559. This 
large work is a mine of information about the ministry in early 
A:nerica. Sprague has drawn on reminiscences of contemporaries for 
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revival method of preaching, and his students were thoroughly taught 
its meaning and consequences. His library, while not as full as some 
of his students would have liked, did have many works that were necessary 
for competent theological education. He did have some titles from the 
Deists, 1 withW1om he violently disagreed, and his students were well 
trained in the errors of this heresy. Gambrell says of him: 
If he did not drill his students in systems of div-
in~ty, steep them in theological lore, or train 
them in Biblical exegesis, perhaps his acquaintance 
with classical and modern literature and his inter-
est in the world outside may have given them a 
bi·eadth of view unusual for the average preacher, 
and not without value in a divine serving the 
early republic.l 
While this method of education had its advantages, one of which was 
intimacy with a well-known teacher, 3 it had its defects also. The train-
ing was spotty, dependent on the whims of the teacher. The period of 
training might last for only a few weeks, or it might continue as long 
as two years. It was limited by the nature of the teacher's library, 
which might, or might not, contain the best theological works. Ulti-
mately, in the nineteenth century, the defects became so well known and 
generally admitted, that formal theological schools were started, and the 
training of the ministry in general was improved as a result. However, 
his biographical notices, and has also turned to the best published 
sr.~Urces. He includes a list of each man's publications for whom he 
gives a biography. 
1. Gambrell, ~nisterial Training, pp. 114-115, for a list of the titles 
of the Deists in his library. 
2. Ibid., p. 115. 
3. One other advantage which might accrue to some of the young men who 
stayed in these parsonages (and maybe to their teachers as well) 
was that they often met their future wives there. Bainton says, 
"This could not of course be expected in every instance for even 
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these "Schools of the Prophets" served the church well at a time when 
there was nothing else; we may be grateful for the contributions they made. 
ii. Emmons' Preparation for the Ministry 
Under the conditions just described, Emmons left his school teaching 
1 
after "seven or eight months," and went to Coventry, Connecticut, to 
2 
study with Nathan Strong, pastor of the church there. He stayed in this 
family for several months, both learning from Strong, and teaching his 
children. 3 Of his training with Mr. Strong, he says nothing specific in 
his "Autobiography, •• only mentioning that he spent some time there. 
5nrnons arrived in Coventry without being sure of himself, or hE call-
ing, yet he had had serious thoughts as a young man. 
I remember well that, by reading the life of a pious 
youth, I was sensibly struck with a conviction of my 
great guilt, and the awful thought of dying unpre- 4 pa~ed, which led me for a while to secret devotions. 
though the minister, like the father of Jonathan Edwards', produced 
sixty feet of daughters, he could not provide for all of his pro-
te9es if like Emmons he trained more than eighty." 
Yale and the NQnistry, pp. 49-50. 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, x. 
2. Nathan Strong was a native of Woodbury, Conn., graduated a Yale College, 
1742; studied Theology under the Rev. John Graham of Southbury; was 
ordained pastor of the Second Church in Coventry, October 9, 1745; 
and died October 19, 1793 (67 years old). His son, Nathan, was a 
celebrated divine of Emmons' own day. See, Sprague, Annals, II, 
34 ff. 
3. The question of paying onets way created a problem. If a minister 
were to attract many students to study with him, of course, the cost 
would become considerable. Often the young men served, as Emmons 
did, as teachers for the children of the host minister. Many also 
worked the master's farms, especially if he had a considerable acre-
age. This was the system that Emmons later used with his students. 
4, Emmons, "Autobiography," in Emmons, Works (1842), I, xi. 
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He had intellectually decided to follow the ministry, but was not 
emotionally committed to it. He says, "I felt a peculiar respect for 
ministers, and thought I should be extremely happy if I could be pro-
perly qualified to be one myself. ,.l 
However, this intellectual decision was not enough. He reports, 
Wh,:m one of my sisters died of the consumption, my 
fears about myself were again alarmed; and I had 
some lively apprehensions of the state of the dam-
ned, especiall~ of the lake which burneth with fire 
and brimstone. 
Such fears were with him through his college career, and he never really 
found the answer to them while at Yale. He was still searching for a deep 
conviction that he was among the saved, rather than the damned. Duringhis 
studies with Strong he cultivated a deeper piety hoping that this would 
bring the assurance that he so desperately needed. He felt that he could 
never preach any doctrine of salvation, unless he felt himself to be an 
object of Godfs saving grace. He says, "I viewed a graceless minister as 
a most inconsistent criminal, and odious character."3 
A-~ Mr. Strong's he faced the enormity of his condition. 
One night there came up a terrible thunder storm, 
which gave me such an awful sense of Godfs displea-
sure, and of my going into a miserable eternity, as 
I never had before. I durst not close my eyes in 
sleep during the whole night, but lay crying for 
mt:rcy with great anxiety and distress. This im-
pression continued day after day, and week after 
week, and put me upon the serious and diligent use 
of what I supposed to be the appointed means of 
gra.ce.4 
W1:·tether he was dissatisfied with Strong's theology, or whether he felt 
that he had learned all he could from the preacher in Coventry, we do not 
l. Emmons, "Autobiography," in Emmons, !9-lli (1842), I, xi. 
2. Ibid. 3. Ibid. 4. Ibid. 
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know. So far as we can tell, he never refers to him again. Without any 
answer to his problem, he left Mr. Strong's home sometime late in 1768, 
and went to John Smalley of Berli~, Connecticut. 1 At that time says Spra-
gue, Smalley had the " 
2 in New England." 
reputation of being one of the ablest Divines 
At Smalley's, Emmons continued to be disturbed by the doctrine of 
divine sovereignty, and while thinking about this he became sure he could 
not depend upon himself to do anything at all pleasing to God's sight. 
I knew not what to do, nor where to go for relief. A 
deep sense of my total depravity of heart, and of the 
sovereignty of God in having mercy on whom he will have 
mercy, destroyed my dependence on men and means, and 
made me almost despair of ever attaining salvation, or 
becoming fit for anything but the damnation of hell.3 
In this state of futility and despair, all at once without warning or 
particular preparation he felt a sense of relief. He attributed it to no-
thing of his own doing, but rather to the goodness and grace of God. 
Bl.lt one afternoon, when my hopes were gone, I had a 
peculiar discovery of the divine perfections, and of 
the way of salvation by Jesus Christ, which filled 
m~r mind with a joy and serenity to which I had ever 
before been a perfect stranger.4 
H•: felt in his inner being a sense of well-being and an assurance that 
God had marked him to preach the gospel plainly to all men. 
1. See above, p. 28 for biographical data concerning Smalley. 
2. Sprague, Annals, I, 693. Emmons' funeral biographer gives the same 
impression. "In many respects, Dr. Smalley never had his superior, 
nor his equal, as a teacher and preacher of the gospel, among the 
thf~ologians of New England. Dr. Emmons always spoke of him with 
hi9h esteem and tender and grateful affection." 
Williams, Official Character of Rev. Nathanael Emmons, p. 55. 
3. Emmons, "Autobiography," in Emmons,~ (1842), I, xii. 
4. Ibid. 
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It would be mistaken to assume that Smalley did not help the young 
theologue. At college Emmons had been inclined to Arrninianisrn, and with-
out much help had tried to argue against the system of divine decrees. 
Having read Edwards on the Freedom of the Will, he found himself more at 
home in Calvinism. At Mr. Strong's he read Willard's and Ridgely's Exposi-
tions of the Assembly's Catechism, and these authors convinced him of a 
strongly orthodox interpretation. Before he carne to Smalley, he had 
accepted Strong's interpretations of Calvinism, and was sure he could de-
fend them against the modifying influences that Bellamy had made upon 
Edwards. Strong was an orthodox Calvinist, but Smalley had joined the 
group of Calvinists known as the "New Lights," who accepted some rnodifi-
1 
cations in the doctrine of the infusion of grace. Smalley kept after 
Emmons, constantly challenging him with new ideas, so that in later years 
he often said, 
He at length succeeded, and I began to see a little 
light. From that time to the present, the light has 
been increasing; and I feel assured that the great 
do:trines of grace which I have preached for fifty 
years, are in strict accordance with the law and the 
testirnony.2 
Evan after this experience, Emmons had not fully developed his theo-
logical or emotional realization of the sovereignty of God. His in-
tellectual assent was more fully realized than his emotional and it took a 
further deep personal tragedy to help him lock his whole being on the 
Calvinistic system of theology. This was to come almost ten years later, 
1. Emmons, ttAutobiography," in Emmons, ~ ( 1842), I, xii. 
2. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, cl. 
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when his first wife and two children were lost to him in the course of one 
1 
summer. 
After a year's stay at Smalley's he felt he had enough assurance to 
enter upon the gospel ministry. Accordingly, leaving his studies there, 
he looked to his home association for licensing. One prerequisite had first 
to be met. In the summer of 1769, he applied for membership in his home 
2 
church in Mlllington, and was received, at the age of 24. He had now fix-
ed on his vocation, but he was not sure about his fitness as a preacher. 
I was destitute of an easy address, of a strong 
voice, of a good style, and of a graceful delivery. 
Despairing of being a popular, I was solicitous only 
to become an instructive preacher. With this view, 
I determined to give myself wholly to the ministry, 
and use every proper exertion to acquire a thorough 
k:-towledge of divinity in general, and of that scheme 
of sentiments which I had adopted in particular. 3 
Like many people, who live under a vivid sense of humility, he tended 
to deprecate his own capabilities. His writing was to develop into a 
graceful flowing exposition. It is true that his pulpit manner was not 
impressive, and he had to overcome the unfortunate inheritance of a weak 
voice. He was writing these words in later years; like St. Augustine, he 
felt that his youth was of little value in comparison to his mature life. 
It is characteristic of him that he would analyze his own personality for 
assets and liabilities, and with a true humility, sum up his potential. 
5. Examination for the Ministry 
Having found a theological system (Smalley's) that seemed to satisfy 
1. See below, p. 60. 
2. Williams, Official Character of Rev. Nathanael Emmons, p. 55. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xii-xiiL 
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him, he now felt himself ready to be licensed. Accordingly, he appeared 
before the South Association of Hartford County on October 3, 1769, for 
approval. All did not go smoothly, for his having embraced Smalley's 
''New Divinity," caused some concern and even resentment among the older 
and more orthodox members of the Association. 
During the period of questioning, he found his position being attacked. 
One of the members of the Association1 felt so strongly about Emmons' 
licensing, that he sent a letter to the Association three days later, 
summing up his reasons for opposition to Emmons. Jacob Ide has preserved 
2 that letter for us, and we can draw much useful information from it about 
Emmons' early theology. 
In answer to the questions raised, Emmons contended for example, that 
Adam's understanding was not in the divine image, but only his will, that 
his will was perfect, and that the loss of his perfect will caused Adam 
to die in the flesh. When man was regenerated, it was his will only, not 
his understanding that was made new. Eels reports that Emmons said, 
"whatsoever belonged to the rational soul, not regenerated, could not be 
prepared for the kingdom of God." 3 
Emmons further contended that the soul is passive in regeneration, 
yet it is imperative that the conscience be convinced that the law is just 
and good; yet at the very moment that the conscience is convinced of this, 
the heart rises up in rebellion against God, and according to Emmons, "the 
enmity of his heart against God and his law rises in proportion to his 
1. Edwards Eels, of Upper Middletown, Connecticut. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, xlvii-xlviii. 
3. Ibid., I, xlvii. 
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conscience being convinced of these things."1 No man could use any 
"means" to achieve regeneration, until God had implanted in him a clean 
heart. 
It looks as though Emmons was trying to work his way through the pro-
blem of regeneration by having God ultimately responsible, but at the same 
time giving man some initiative in the process. For a strictly orthodox 
Calvinist, revivals could not be espoused as the work of man, nor could a 
preacher hope to affect a sinner who had not first been cleansed by God. 
Yet revivals of religion were evident among those preaching the "New Di-
vinity," and these preachers had a hard time justifying their position to 
the older Calvinists in the vicinity. Emmons, having derived his theology 
from Edwards through Bellamy and Smalley, wanted to embrace an open posi-
tion regarding the nature and method of regeneration. The older men of 
the South Association were suspicious of this. 
After he spent considerable time justifying his beliefs, the Associa-
tion asked him to moderate his position. This he was willing to do, for 
he needed his license, and without some compromise they would not grant 
it. He signed a conciliatory creed, which was acceptable to the Associa-
tion, a majority of whom then voted to license him. But there were several 
who would not approve, and Emmons says, "Such a bustle, however, could not 
fail to make in some measure a speckled bird.n2 Armed with his license, 
he was now ready to look for a parish to serve. 3 
1. Ide, "Additional Memoir," in Emmons, Works ( 1842), I, xl vii. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xiv. 
3. There is a manuscript in Yale University Library which reads: "This 
certifies that in the Records of the South Association of Hartford 
C(;unty, now in my hands by the loan of the Registrar, there is the 
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6. Various Candidacies 
From October, 1769, when he was licensed, to the spring of 1773, when 
he was ordained, very little of Emmons' life is known. He says of this 
three and a half year period only, "I continued a candidate from October, 
1769, to April, 1773, when I was ordained to the pastoral care of the se-
cond church in Wrentham, Massachusetts. 111 
He was actively seeking a pulpit, but could find none that would take 
him. Why it took so long, we can only speculate. Possibly his short 
stature, weak voice, or unimposing first appearance may have caused 
churches who heard him to be sceptical of his potential as a pastor. He 
was older than many of his contemporaries who were seeking pulpits, so that 
age was not against him. Maybe the reputation he had gained at his licen-
sing had preceded him, and the churches who listened to him, didn't want a 
controversial man. He may have been called by a church, and the local 
association may have refused to participate in his installation. 
Park, in his biography, states that Emmons received a call to the 
church at Campton, N. H. in the fall of 1771, but that Emmons declined.2 
following entry, in the account of the session of the said associa-
tion, held at the home of the Rev. John Smalley in New Britain, on 
Tw"!sday, Oct. 3, 1769--'At this meeting Mr. Nathaniel Emmons of East 
Haddam desiring to be examined as a candicate to preach the gospel, 
W<1S accordingly examined, found qualified, and licensed to preach 
tha gospel wherever God in his Providence shall call him to do the 
same.• David D. Field, Haddam, March 20, 1840." Notice that there 
is nothing of the controversy contained in the vote, and though 
Emmons received a majority approbation, it was usually the case to 
be unanimously approved. He was, indeed, "a speckled bird." 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xii. 
2. Park, "Memoir," in Emmons, !Q.rks (1861), I, 43. Dexter confirms this 
and adds that the church later installed Selden Church (Yale, 1765) 
a:; the pastor. 
Dexter, Biographical Sketches, III, 217. 
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Whether the prospects there seemed unattractive, we do not know. It 
was over a year later when Emmons showed up in Franklin, seeking a call 
there as minister. Where his travels had taken him, 1 and what he had 
seen is unknown, but it must have worked a hardship on him, looking so 
long, and finding no opening. He may have even come to question his value 
as a minister, by the time he learned of an opening in the Second Pre-
2 
cinct Church in Wrentham, Massachusetts. 
l. We know that he was in Boston in 1770 for he watched the funeral of 
Crispus Attucks (victim of the Boston Massacre) with Mather Byles. 
Arthur W. H. Eaton, The Famous Mather Byles, The Noted Boston Poet, 
and Wit: 1707-1788 (Boston: W.A. Butterfield, 1914), pp. 146-147. 
2. As will be explained further on in this dissertation, at the time 
Emmons came to Franklin, Mass., the precinct was still part of the 
townsHp of Wrentham. 
CHAPTER III 
EMlVDNS' MIDDLE LIFE (1773-1827) 
1. The Town of Wrentham 
i. Early History 
Like all the country the white man found on coming to the New World, 
W~entham was under the dominion of the Indian. Wrentham was a favorite 
resting place for the Narragansett Indians as they took a short-cut from 
Narragansett Bay to the Charles River. Here were a group of small, but 
attractive, lakes and ponds. One of these lakes was named King Phillip's 
1 Pond, and the whole region was called Wollomonopoag. 
A community of white settlers was set aside in 1635, north and east 
of the Charles River, two miles above the falls. In 1636, the General 
Court gave special tax relief to the community, and at the same time na-
med it Dedham. This large township contained at that time the makings of 
thirteen towns, and parts of others. 
By the time of the Restoration in England, the south portion of Ded-
ham had grown large enough to consider being set aside as a second pre-
cinct in that town, and on March 27, 1661, the proprietors of Dedham 
granted their request. However, trouble was brewing, for the next year 
Philip succeeded to the leadership of the local tribe of Indians called 
the Wompanoags. The Wampanoags were unhappy, for about the same time 
1. J. D. Gallison, "Franklin and Wrentham," New England Magazine, XXI, 
No.3 (November, 1899), 321-341. This is a good short introduction 
to the early history of Wrentham. 
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that Philip came into leadership of the tribe, white men were moving into 
the Wollomonopoag country. This was a challenge to his tribe's ancient 
rights. Philip immediately began plans for a concerted drive on the us-
urping white men. The new leader spent the next half-dozen years building 
up his forces, and preparing them for an all-out attack on the white set-
tlers. 
On October 15, 1673, the settlers in the second precinct of Dedham, 
petitioned the General Court for permission to establish themselves as a 
1 
separate township, and with remarkable speed this petition was granted. 
Hardly had this action been taken, before Philip took to the warpath 
(1675), and the settlers were rushed from the Wollomonopoag section (in-
eluding Wrentham) to the confines of the Dedham stockade. Not all were 
fortunate enough to have such shelter, and the town of Medfield, on the 
Charles River and north of Wrentham, was left in ruins. One bloody en-
counter took place just north of the plain separating Franklin and Wren-
tham, at a spot called "Indian Rock." Here the Indians were caught 
asleep, and routed, giving the township some temporary peace and quiet. 
However, permanent security didn't come until the war between the settlers 
and the Indians was ended with the defeat and death of Philip (Aug. 12, 
1676). 
With thewar over, the settlers in Wrentham could turn to more do-
mestic tasks, and in 1681 decided to build a meeting house before the 
1. Joseph Bean, A.M., A Sermon Delivered at Wrentham, October 26, 1773, 
on Compleating the First Century Since the Town was Incorporated 
(Boston: Printed by John Boyle in Marlboro' Street, 1774), p. 13. 
This is the earliest history of the town of Wrentham, and still re-
mains the best single source of information about the early history 
of the town of Franklin. There were sixteen families in the town, 
when township was granted. 
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year 1684; "and probably between these dates the first meeting house was 
built. "1 In 1685, the first school house was erected, and the town was 
2 
now ready for both intellectual and spiritual growth. 
As the town kept enlarging, so the parish grew also, and in 1721, a 
new and larger meeting house was erected. The meeting house met the needs 
of all the people in the vicinity for some time thereafter. 
The western section of Wrentham was growing, too, and soon the set-
tlers found that the trek of four or five miles to the meeting house had 
become laborious, especially in winter. They agitated for the creation of 
a second precinct within the town; and finally on August 29, 1737, the town 
voted to establish in the western part of town, a second parish. 3 
ii. The Second Precinct 
Having taken the momentous step of separation from the mother church, 
the new precinct had to start all over again. A new church had to be 
built, a minister called and paid for, a school house built, and a school-
master engaged. 
A meeting house was soon raised and before long it was being used for 
both church and precinct business. It was certainly unpretentious, only 
forty feet long and thirty-one feet wide.4 It was built on a acre of land 
1. Bean, A Sermon Delivered at Wrentham, p. 13. 
2. Ibid., p. 19. 
3. Blake, History of Franklin, p. 23. This was not done without consider-
able argument on all sides. The people in the center of Wrentham did 
not want to lose the prosperous farm country in the west precinct, and 
doubtless they feared that creating a separate precinct would be only 
preliminary to the creation of a distinct township. Blake includes a 
copy of the document dividing the town, and appended to the document 
are forty-eight signatures. 
4. Ibid., p. 26. The towns people had been sagacious earlier, for when 
given by Mr. Thomas Man. Blake describes the building as foTiows: 
This summer of 1739 sees the barn-like building 
arise, and in September another committee are put-
ting in the seats according to the timber provided, 
and 'one lock and key, and bolts and latches for the 
doors and cants' for the gallery stairs, and also 
foundation for the pulpit and pulpit stairs, and 
rails round the galleries and make five 'pillows,' 
--a small number for a modern audience. 1 
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There was a pew on each side of the pulpit, a deacon's seat in front and 
long benches in the rest of the house. This first meeting house was chan-
ged and remodeled after Nathanael Emmons came to the town, but for fifty 
years it served the town as its common meeting place. No painting, wood-
cut, or drawing survives to show us what it looked like. 
Mr. Elias Haven was recommended to the church as minister, for he was 
~ualified and respectable. On March 23, 1739, he was unanimously called, 
and on November 8, 1739, he was ordained and installed over the new 
. h 2 par1s • 
He was loved by his people and served them with grace and wisdom. 
During his ministry the revival, part of the "Great Awakening," gripped 
the church, and nearly one hundred members were added in 1741. 3 He was not 
healthy, and the last few years of his ministry were marked by increasing 
inability to perform the necessary ministerial tasks. At forty years of 
they contributed to the building of the meeting house in Wrentham in 
1721, they stipulated that should they ever build a meeting house in 
their own precinct, the mother church should give them back what they 
paid in. At first the request was refused, but later the Wrentham 
church gave them the one hundred and thirty pounds they asked for. 
1. Blake, History of Franklin, p. 26. 
2. Bean, A Sermon Delivered at Wrentham, p. 18. 
3. Baker, Memoir of Rev. Nathanael Emmons, p. 5. 
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of age, he finally succumbed to consumption and died August 10, 1754, 
1 
after a little over fifteen years of service to his people. 
With the death of Mr. Haven, the church was left pastorless, and the 
arduous task of finding a successor was begun. Thirteen men were called 
over a period of six years, before the fourteenth, Mr. Caleb Barnum, 
2 finally accepted. He was granted a settlement of one hundred and thirty-
3 three pounds, plus an annual salary of seventy pounds. He was ordained 
"to the pastoral office June 4th, 1760."4 
Hardly had Mr. Barnum settled in the west precinct, when controversy 
broke out among his parishioners. The first manifestation that all was 
not well came over the introduction of a new hymn book to the meeting 
house. The church had been using the Bay Psalm Book, with eight tunes at 
the end of it from Revenscroft's collection of 1618. 5 Blake described the 
congregation's singing from this book as follows: 
The chorister starts the tune with his pitch pipe. 
The congregation follow, each in his own fashion 
and at his own pace, according to the old style in 
1. Bean, A Sermon Delivered at Wrentham, p. 19. 
2. Barnum was born in Danbury, Connecticut, and graduated at Neo-Caes, 
New Jersey, 1757; he received the degree of A. M. at Harvard, 1768. 
Elam Smalley, Centennial Sermon Delivered before the Church and 
Congregation in Franklin, Mass., February 25, 1838 (Boston: Manning 
and Fisher, 1838), p. 17. Smalley was pastor of the church in Frank-
lin when the church celebrated its one hundredth anniversary, and he 
wrote a short history of the church in the form of this sermon. For 
the early parts he relied heavily on Bean's Century Sermon, but later 
turned to the records of the Franklin Church. 
3. Blake, History of Franklin, p. 33. 
4. Smalley, Centennial Sermon, p. 16. 
5. Blake says that the church was asked to add to the number of these tunes, 
but the request was turned down. The eight tunes were: Canterbury, 
LJndon, Windsor, St. David's, Cambridge, Short lOOth, and 148th Psalm. 
After singing these for over 20 years, no wonder the congregation want-
ed a change. History of Franklin, p. 32. 
which his grandmother sang the tune in Wrentham 
or Dedham half a century ago. All sing the same 
part with an energy begotten of facing north-
easters and felling forest trees and driving 
strings of oxen among their stumps.l 
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As there was no musical instrument, the attempts of the cantor to 
keep the congregation on pitch, and together, were often lost in the din, 
and resultant cacophony was more than the poor minister could stand. It 
is no wonder then, that Mr. Barnum asked for Watts' Hymnal, with tunes and 
words that were easier to follow. But another version of hymns was also in 
the running. On December 10, 1761, the congregation voted to use Tate and 
Brady's version, till March 1, 1762. On June 21, 1762, the congregation 
decided to return to the old Bay Psalm Book, and the controversy still 
2 
raged. 
By the fall of the following year, the situation had deteriorated so 
badly, that an ecclesiastical council was called to help the church solve 
the difficult problem of what hymn book to use. On April 17, 1764, the 
council met and advised the church to use Dr. Watts in part, together 
3 
with the Bay Psalm Book in part. 
This controversy and Mr. Barnum's participation in it served to alien-
ate him from a substantial portion of his congregation. They began to 
find fault with him in other areas as well. He was accused of holding 
doctrines of redemption and assurance of faith "contrary to the essential 
1. Blake, History of Franklin, p. 30. 
2. Ibid., pp. 34-35. 
3. Ibid., p. 35. A remarkable attempt~ compromise, but one doomed to 
failure, for neither party in the church was willing to sing from 
the other's hymn book! In reality, the Bay Psalm Book lost, and 
within ten years time, Dr. Watts' version was in exclusive use in 
the church. 
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analogy of faith. 111 Even after the ecclesiastical councils had attempted 
to solve the problem, the church found fault with him, and this finally 
led to his requesting a dismission from the pastoral office. Smalley 
suggests that the straw which broke the camel's back was this: 
It is said that the more immediate occasion of Mr. 
Bainum's dismission was a difficulty which arose 
between two members of the church about a few cran-
berries. One of these members felt himself injured 
by what he considered a trespass of the other. The 
matter was likely to occasion serious trouble, and 
Mc.. Barnum felt anxious to prevent it. He asked the 
one who felt injured, how much the other had damaged 
him in his property. The answer was, the amount of 
two dollars. He replied, 'I will give you two dol-
lars, if you will say no more about it.' The occur-
rence soon became public; Mr. B. was blamed, and 
represented as endeavoring to shield the guilty. The 
result was, his dismission from his church and people 
--a striking illustration of the words of James, How 
great a matter a little fire kindleth!2 
Whatever the reason, the church was seriously divided, and when Caleb 
3 Barnum left, the task of finding a minister did not prove easy. The 
church had not grown much during his ministry, and the costs of providing 
a settlement for a new minister would prove hard to meet. 
For five years, the church was without the services of a settled mini-
ster. On March 9, 1768, they voted to choose a committee consisting of 
Ebenezer Lawrence, Jabez Ware and Asa Whiting to be responsible for pro-
viding preaching until a minister could be chosen. The committee was given 
forty pounds to support the preaching until a settled minister should 
1. Smalley, Centennial Sermon, p. 17. 2. Ibid. 
3. March 6, 1768, the church asked Mr. Barnum to reconsider but he would 
not, so the dismission was granted. 11Church Records, Second Precinct, .. 
I, 96-97. There is no record of the size of the vote for or against 
in the records, and part of the record is blotted out by a later un-
readable over-scription. 
46 
come.
1 On May 22, 1768, the church voted to keep the next sacramental 
day as a day for prayer and fasting for having been left without a minister 
in so "Broken and Divided Circumstances."2 On July 31, 1768, they tried 
to choose a minister, but the vote failed of passage, and it was put 
off to some later unsepcified date. 
Again in September, sixty pounds additional was voted to supply the 
pulpit. But the members of the church were not happy with the way things 
were progressing, and their complaints had become more pronounced. On the 
following July, 1769, the church met to conisder the divided circumstances 
concerning church order and discipline--by releasing those dissenters who 
asked for dismission. On the 17th, the church voted to dismiss such dis-
senters, provided they were in good standing, and granted them the privi-
lege of returning to the church in the space of a year after a new minister 
had been chosen. 3 At the same meeting, the church voted to choose Mr. Eli-
4 jah Fitch as the new minister, which vote the Precinct later approved. 
But on December 11, the town voted to appropriate further money for supply 
preaching, a fact which indicated that Fitch had refused to accept their 
5 
call. All during the month of November, the church had met four times, 
trying to iron out the differences, but to no avail. Six members had 
asked for dismission, and their requests had been granted. 
l. "Town Records, Second Precinct," p. 142. 
2. "Church Records, Second Precinct," I, 97. 
3. Ibid., I, 101. 
4. The Precinct voted to give him an annual salary of sixty-eight 
pounds, and a settlement of one hundred and thirty-four pounds. 
"Town Records, Second Precinct," p. 149. (Aug 21, 1769). 
5. Ibid., p. 150. 
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A variety of candidates did come and go, but none of them seemed to 
satisfy the wishes of the congregation. They would stay for a few Sun-
days and preach, but no vote would be taken to call them to settle. 
The dissident faction in the church, along with those who had left, 
called for a meeting to air the problems, which resulted in an Eccles-
iastical Council being called to settle the difficulties. This council 
met on April 23, 1771. On April 28, the church stayed after morning 
services to hear the results of the Council. 1 Evidently the Council 
asked them to reconsider one of the rules in their by-laws which had 
caused so much of the unpleasantness, for on June 9, 1771, they voted to 
reconsider a law passed September 30, 1764. This ruling stipulated that 
if any "of its members have for two sacramental seasons been absent from 
our Communion," then an inquiry should be made as to why. 2 This prying 
into the private affairs of the members had proved to be obnoxious, and 
the rule was rescinded. It was left to the discretion of the individual 
member, and the church urged those who were dissatisfied to return, or to 
t 1 tt f d . . . 3 reques e ers o lSmlSSlOn. 
Feeling that it might be the meeting house which was discouraging 
young ministers from settling, the church voted to consider building a 
new one. The precinct concurred, and chose a committee of fifteen men to 
1. "Church Records, Second Precinct," I, 110. The results of -t:he Coun-
cil are not included in either the Church or the Precinct Records. 
2. Ibid., 111. 
3. This helped, in part. On June 13, 1771, Robert Blake and Timothy 
Hawes asked to be allowed to return to the communion of the church 
and they agreed to abide by the rules of the "late ecclesiastical 
council." 
Ibid., I, 112. 
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look into the matter. 1 However, on November 2, 1772, the Precinct re-
versed itself and voted down a motion to build the new meeting house. 
It was going to be expensive, and the conservative farmers did not want 
to embark on such a costly venture, especially in a time of national un-
rest. The people of the Precinct did not forget that they wanted to build 
a new meeting house, however, even though it was to be fifteen years be-
fore they could get to the task. 
Into the midst of this turmoil and unhappiness, young Nathanael Emmons 
came, seeking to be heard, and hoping to be called as the settled minister. 
He had been searching for almost four years for a pastorate, and the Sec-
ond Church in Wrentham had been even longer without such services. Doubt-
less the two looked enquiringly at each other, each hoping the other would 
prove to be acceptable. 
2. Acceptance of the Second Church, Wrentham 
How Emmons came to hear of the need for a pastor in the Second Church, 
Wrentham, we cannot be sure. He had been in the vicinity of Boston earlier, 
2 
and the word may have come from someone he met there. What he heard 
about the church could not have been too promising. Park quotes him as 
saying in his old age, 
Wl',en I was on my first journey to Franklin as a 
candidate I was very bashful, and full of self-
distrust. I had heard that the parish was divided 
into two hostile parties, contending fiercely with 
each other. I could not so much as hope thatthey 
would unite in my favor, for I was nobody but lit-
tle Nat. Emmons. But the night before I reached 
1. "Town Records, Second Precinct," p. 160. 
2. See above, p. 39. 
the town, I dreamed, that while riding along I 
saw a quail come out from the bushes on the right 
side of the road before me. Presently I saw an-
other quail come out from the left side, and stand 
near the other. I asked myself: 'What if I can 
catch both of those quails at once?' I started on 
my feet, took off my three-cornered hat, walked 
softly to the quails, cornered them both and took 
them. I awoke, rode into Franklin the next day, 
quite relieved of my fear about uniting these two 
parties. 1 
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He arrived in Wrentham, some time in the fall, preached there a few 
Sundays, and on November 20, 1772, 
The Chh. stayed after Lecture and appointed a Chh. 
meeting to be attended at the Publick Meeting on 
Monday the 30th Instant at ten o'clock in the morn-
ing to See if the Chh. are Ready to proceed to the 
Choice of a minister to be the pastor of this Chh., 
and to proceed accordingly or to do anything Rela-
tive thereto ••• 2 
The meeting was held as scheduled, and the church voted, by secret 
ballot, to call him, with thirty-two of the thirty-four people present 
t . 3 vo 1ng. The church then asked the Precinct for their approval and for 
the necessary funds to settle Emmons. 
0~ December 14, the Precinct met, and the record reads as follows: 
Propos'ed to the Precinct that Provided Mr. Na-
thanael Emmons Shall Except of the Invitation of 
the Chh. and Precinct and Shall Settle with and 
Carry on the work of a Gospel Minister among them, 
that they will and do hereby promise to Settle 
upon him a yearly Sallary of Eighty Pounds Lawful 
money the Sallary to begin the first Day of March 
annually, and to be Paid to him so Long as he 
l. Park,"Memoir," in Emmons, Works (1861), I, 22-23. 
2. "Church Records, Second Precinct," I, 114. 
3. Ibid., 115. There is no indication as to how the vote was split, or 
whether it was unanimous. 
Shall Remain in the Office of a Gospel Minister. 
Voted in the Affirmative.l 
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In addition, the Precinct voted to grant him two hundred pounds for 
his settlement, half to be paid within a year of his settlement, and the 
other half to be given in two years. This sum would help him to buy a 
house, or a farm, and give a start towards paying for it. As there was 
no parsonage for the minister, it was expected of him to provide his own 
living quarters; and if he were to have a family it would be necessary for 
him to find a home for them. 
Arparently, he had decided 'that he could overcome the differences in 
the parish, and could help them to settle on their future course of action; 
they, in return, were satisfied that the young man who they had heard so 
few times was the pastor they wanted. Both choices may have been made out 
of desperation, but they proved to be mutually right, for the church was to 
profit in the years to come from this strong and forthright preaching, and 
he from their willing support. 
In response to the call from the church, Emmons sent the following 
letter: 
Brethren and Friends--
Since you have been pleased to invite me to 
labor among you in Word and Doctrine, I have taken 
the matter into serious deliberate consideration as 
the weight and importance of it justly requires; 
and after seeking divine light and direction, and 
viewing the (case?) on every side, as well as I am 
able; it appears to me that I am called of God in 
his providence to accept your invitation: Accord-
ingly I do hereby manifest my acceptance of The 
Call you have given me, to settle with you, in the 
work of the gospel ministry:--Earnestly entreating 
1. "Town Records, Second Precinct," p. 163. When Solomon Stoddard went to 
Northampton in 1670, he was given one hunc~ed pounds annual salary, 
and one hundred pounds for settlement. The cost for a parish minister 
that He who hath disposed your hearts to give 
and mine to accept the call to the vacant office; 
would smile propitiously on our future proceed-
ings and make them happily subservient to his own 
glory, the cause of Christ, and the best good of 
your souls and mine. 
Wrentham 2d Precinct 
February 13, 1773.1 
Nathanael Emmons 
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He was ready to begin his pastorate in this small parish, not sure 
2 
of the future, but prepared to do what he felt was his meager best. 
3. Ordination and Settlement 
Having received a favorable reply from Emmons, the church was now 
ready to call an ordination council into meeting. Ordination was always a 
festive occasion, for it gave ministers an opportunity to get together. 
Travel was difficult and it might have been months or years since they 
had last seen each other. At first the church set April 15, 1773, for 
had not changed materially in the ·intervening century. 
Swanhart, "Solomon Stoddard," p. 57. 
1. "Church Records, Second Precinct," I, 115-116. On the record books 
of the Precinct the following appears in Emmons' own handwriting: 
11 ~Vrentham 2d Precinct February the 15th, 1773. I the Subscriber do 
hereby Declare my acceptance of the Proposals which the 2d Precinct 
have made to me, and my Consent to Settle, and as I shall be enabled 
to Carry on the work of the Gospel Ministry among them [signed] 
Nathanael Emmons. "Town Records, Second Precinct," p. 164. 
2. "He often said that he should never have ventured to settle over the 
Franklin church--so vigorously divided in feeling--if Mr. Niles had 
not just before him preached to that people his two sermons with 
such effect during his supply of the Franklin pulpit. One sermon 
was from the text, 'I ask for what intent ye have sent for me?' 
wherein he described the objects for which some people wanted a 
minister, and the proper business of the ministry. The other ser-
mon was on the text, 'I hear that there are divisions among you,' 
in which their discords and their consequences were plainly and 
faithfully set forth." 
Blake, History of Franklin, p. 85. 
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the ordination, but then it came to their attention that this day had 
been reserved for a public fast in the colony, so they changed the date 
to April 21. 1 It was voted, "that the Moderator sign letters in the name 
of the Chh. to the several Churches before requested to assist in the 
2 
ordination, acquainting them with the change of the day." The follow-
ing churches were asked to participate: The First Congregational Church 
in Newport, the Churches in Stockbridge, Medway, Wrentham, and Upton, the 
First and Second Church in Attleborough, the First Church in Dedham; and 
the Second Church in Mendon. These churches were asked to send their 
pastor, and at least one lay delegate, as was the custome. 
When the appointed day arrived, the ordaining Council, together with 
representatives from the church, met at the home of Mr. John Adams. Emmons 
presented a letter of "Dismission and Recommendation" from the Second 
Church in East Haddam, and was received into communion with his new church. 
At this council, he was further questioned by the gathered ministers as to 
his theological ideas; and after being satisfied with his answers, they 
consented to ordain him. 3 
1. "Church Records, Second Precinct," I, 117. 
2. Ibid. 
3. Elam Smalley, Emmons' successor to the pastorate in Franklin, reports 
that Emmons told him, "'When I came to this region and was about to 
be settled in Franklin, some of the neighbouring ministers had the 
impression that I was not sound in the faith. So when they came to 
examine me for ordination, they tried to draw out my heresies. I 
answered all their questions promptly; but if they had only known 
how, they would have made me a heretic and never ordained me.'" 
Sprague, Annals, I, 706. His reputation for being a "speckled 
bird," still pursued him, and he had a hard time dodging it. There 
is no record of the ordaining council, so we do not know of what the 
questions consisted, nor his answers to them. 
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Following the investigation, the Council and church members retired 
to the meeting house, where "the church renewedly manifested their desire 
that I should be ordained their Pastor, to which I consented, in the pre-
sence of the Council, and accordingly was set apart to the sacred work of 
the gospel ministry."1 
Then Samuel Hopkins of Newport, who was to be a life-long friend of 
Emmons, began the service with prayer. Levi Hart, of Presbn, Connecticut, 
followed with the ordination sermon. Both of these men were well known 
in New England for their "New Light" leanings, and it is indicative of 
Emmons' own theological concept, that he should have asked them to partici-
pate. 
The Rev. Mr. Haven, Pastor of the 1st Chh. in Ded-
ham, made the prayer after Sermon. The Rev'd Mr. 
Thatcher, Past. of 2nd Chh. in Attleborough gave 
the Charge.--The Rev'd Mr. Frost Pastor of the 
2nd Chh. in Mendon made the prayer after it--And 
the Revtd Mr. Bean Pastor of the 1st Chh. in this 
town gave the Right hand of Fellowship.2 
Probably a goodly number of the townspeople, as well as the church 
members were there, for this was an important day for them. Having found 
a new minister, the long spiritual drought had ended. Because of the large 
crowd gathered, the ordination was held out-of-doors, beside the meeting 
3 house. Here the ground dipped down, and formed an amphitheatre. The 
ordination was performed on the lower level, with the audience sitting on 
1. The report of this in the Church records is by Emmons and is in his 
handwriting. "Church Records, Second Precinct," I, 117. 
2. Ibid. 
3. The meeting house was situated on the site of the present Roman Catho-
lic Church. 
the ground, or chairs, on the side of the rise. "From this singular 
circumstance, Dr. Emmons used to say he was ordained under his church 
and people," not over them! 1 2 Now he was ready to go to work. 
In May, the church stayed after "public Lecture" to hear the 
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costs of the ordination council, which proved to be ten pounds, thirteen 
shillings, and four pence. It was voted to pay these expenses out of the 
3 
church treasury. 
It was not long before changes in the church began to take place. 
On July 4, just three months after Emmons' ordination, the church voted 
to change the covenant consented to by the people when they joined the 
4 
church. Unfortunately no record exists of that covenant. On the follow-
ing week, the church voted to change the confession offaith that new mem-
bers were required to make. 5 No doubt these changes reflected the thinking 
of the young pastor, and evidently the church was not reluctant to make 
them. One point ought to be noted, that the "Half-Way Covenant" had never 
been accepted in either of the churches in Wrentham. 6 Emmons was opposed 
1. Williams, Official Character of Rev. Nathanael Emmons, p. 55. Blake, 
who had also heard Emmons tell about the ordination, reports the same 
story. History of Franklin, p. 38. 
2. There are no census figures for the town, until 1790 when the first 
national census revealed that the population of Franklin was 1,101. 
When Emmons died in 1840, the town had grown to 1,717. It was a 
small village, and as such, one man would have no difficulty serving 
as its pastor. Blake, History of Franklin, p. 62. 
3. "Church Records, Second Precinct," I, ll8. 
4. Ibid. 5. Ibid. 
6. "Let it be observed that it hath never been the practice of the churches 
in Wrentham to baptize any children but those whose parents, one or 
both, are in full communion." 
Bectn, A Sermon Delivered at Wrentham, p. 23. 
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to the "Half-Way Covenant" also, and it was never adopted during his en-
tire pastorate in Franklin. 
0~2 of the more immediate problems he had to face, was the question 
of housing. He was invited to live in one of his parishioners homes free 
of charge until he could find a place of his own. But Emmons wrote, "I 
declined the offer, for fear my acceptance would obstruct my studies; and 
"1 this refusal, I apprehend, prevented other invitations of the same kind. 
He was not going to do anything to jeopardize his beginnings in the 
parish. He may have surmised that to stay with one family, rather than 
another, might lead to jealousies, and this could have had a deleterious 
effect on his ministry. He perceived that the division in the church was 
longstanding and deep, and he wanted to be able to minister to both sides. 
He probably roomed with some neutral party, paying for his keep, until he 
was able to find a proper home to settle in. 
After he had been in Franklin for about a year, and no doubt after 
2 he had received some of his settlement money, he began to look for a 
home. He found what he was looking for in the center of the town; a 
3 large farm of one hundred and forty acres. 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xviii. 
2. The precinct voted to give him eighty pounds of his settlement on 
October 16, 1773, and the rest on March 14, 1774. This meant that 
they actually completed the contract before the due date, as they 
had agreed to pay him over a period of two years. It was fortunate 
for Emmons that it happened at just this time. Two years later the 
American Revolution broke out, and the Precinct was, by this time, 
already in arrears on his salary, with the value of money rapidly 
deteriorating •• "Town Records, Second Precinct," pp. 166, 168. 
3. The following is a portion of the deed which Emmons received. "Know 
all men by these present, That I Timothy Pond of Wrentham ••• For 
and in Consideration of the Just Sum of Four Hundred pounds Lawful 
money to me in hand paid before the Delivery hereof by Nathaniel 
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The house needed work done on it, which he would not do himself, so 
he had some of the local carpenters make the repairs. 1 He even hired 
someone to run the farm for him, until he married, so that he wouldn't 
have to be bothered with the details of its operation. He says, "I 
kept my resolution, and confined myself wholly to my study, without do-
ing so much as an hour's labor in the garden, or in the field." 2 Even 
during the American Revolution, when hired help was scarce and hard to 
keep, he steadfastly refused to work his farm. His study was the center 
of his life and he wanted nothing extraneous to take him away from it. 3 
4. First Marriage 
Sometime in the year following his purchase of the farm, his mind 
turned to marriage. Perhaps on one of his trips to Boston he met Mr. 
Moses French, who invited him to his house to stay overnight. Whatever 
E~mons of Wrentham aforesaid, Clerk; the receipt whereof I do here-
by Acknowledge and myself fully paid, Have Given, granted, bargained 
and Sold, and do by these present give, grant, bargain, Sell ••• 
unto him the said Nathaniel Emmons, and to his heirs and Assigns 
forever, three peices of Tracts of Land lying and being in Wrentham, 
aforesaid, Situated on a Little Southerly of the meeting House, in 
the West Precinct in said Wrentham--and is the Homestead of the said 
Timothy. The whole of said three pieces Contains by Estimation One 
Hundred and Forty Acres ••• " The document is dated March 30, 1774. 
Suffolk Registry of Deeds, Book 169, p. 51. The farmhouse stood on 
the north corner of the present Main and Emmons streets, facing what 
is now Dean Junior College. One anonymous source reports that the 
first minister, Elias Haven, built it. "Visit to Dr. Emmons," in 
E. A. Park Papers, Yale University Library. 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, lvii. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xviii-xix. 
3. "I met with nothing where I resided, nor among my people, nor from 
any other quarter, which either disturbed my peace, or interrupted 
my studies •••• I felt very much detached both from the cares of 
life and the transactions of the world." 
Ibid., I, xxvi. 
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the circumstances, his eye and mind were taken with Mr. French's daughter, 
Deliverance. Within the year, he had proposed marriage to her; she 
1 accepted, and on April 6, 1775, they were joined together. Within a week's 
time, they had returned to Franklin, to set up housekeeping with all the 
hopes that young married couples have. 
Ma~y years later, Emmons looked back with tenderness upon his first 
marriage: 
She was a pattern of piety, prudence, condescension, 
benevolence, and cheerfulness. I never saw her in a 
passion. I never received an unkind expression from 
her lips. Whenever I returned from a journey, or 
even from a visit in the parish, she never failed to 
welcome me home by a smile on her countenance. I 
never knew an instance, in which she a~peared de-
signedly to give me a painful feeling. 
It was, evidently, a happy marriage, with a minimum of discontent and dis-
satisfaction. She was a churchwoman, who, with a concern for the ministry 
and a desire to please her husband, also succeeded in being a substantial 
help-mate in his relationship to the church. 
Within a year's time, their first child arrived. 3 Quite naturally, 
the age-old problem of the name arose. Emmons wanted to call him Samuel, 
following a long tradition in his own family; but his wife wanted to name 
the baby Nathanael. She won out. On June 9, the baby was presented for 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxvi. Thirteen 
days later, the battles of Lexington and Concord were to take place--
and his whole way of life was to be interrupted by the American Re-
volution. 
2. Ibid., I, xxix. 
3. April 14, 1776. Orestes T. Doe (ed.), The Record of Births, Marriages, 
and Deaths in the Town of Franklin, from 1778 to 1872. (Franklin, 
Mass.: Printed at the Office of the Franklin Sentinel, 1898), p. 9 
This compilation was made by the town clerk from a variety of records, 
some of which have been since lost, and covers the first hundred 
years of Franklin's history. 
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baptism in the church, and Emmons as the pastor, had the delight of 
baptising his own first-born son. 1 On July 28, his wife transferred her 
membership to the Franklin church from the Second Church in Braintree, 
and the family was now completely in the fellowship of the society Emmons 
. 2 
was serv1ng. 
3 On June 23, of the next year, a second son was born to them. He was 
named Diodate Johnson after the pastor of the church in East Haddam, Em-
mons had felt particularly close to this young man, who had brought him 
into the membership of the church, and who had helped him steer his 
course into the ministry. 4 Emmons baptized Diodate on November 9, 1777. 
Within five years since he had first come to Franklin, Emmons had 
been ordained and installed; had purchased a home, married, and seen two 
sons come into the world. He writes: 
Oe::- happiness was now at the summit. We had two 
lovely children, and a fair prospect of a flourish-
ing family. But we were preparing for peculair 
trials and affliction.5 
The winter following the baptism of Diodate proved to be unhappy. 
His wife, who had become sickly following the birth of her first child, 
became decidedly ill after the birth of her second, and the long winter 
months were hard on her. "Consumption" (or tuberculosis as we now know 
it) was taking its toll of her, and she finally died June 22, 1778. 6 
1. "Church Records, Second Precinct," I, 179. 
2. Ibid., I, 133. 
3. Doe (ed.), Record of Births in Franklin, p. 9. 
4. "Church Records, Second Precinct," I, 180. 
5. Emmons, "Autobiography," in Emmons, Works (1842), I, xxx. 
6. "A Bill of Mortality," p. 5. 
The death of his young wife grieved him immensely. 
It is true, indeed, I had long anticipated the 
sorrowful event; but when the parting moment came, 
it was distressing above any thing I had either 
anticipated or endured. It cast a gloom over all 
things around me, and damped all my earthly pro-
spects. Though her conduct before and in her 
sickness, gave me strong confidence that she was 
prepared to exchange this for a better world, yet 
this very circumstance served to increase the 
greatness of my loss, and the weight of my 
sorrow.l 
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His mother-in-law had stayed with him during her daughter's decline 
and death, and she remained with him the rest of the summer to take care 
of the small children. He was grateful for her help, and he turned to his 
children to help comfort him in the loss of his wife. He could see in them 
their mother, and no doubt his affection, as he transferred it to them, re-
fleeted his loneliness. They were good children, causing him no particular 
trouble, and he had increased hopes for them. 
They discovered the tender, kind, condescending 
disposition of their departed mother, which took 
a strong hold of my heart. I loved them to ex-
cess; and God saw it was not safe for them, nor 2 for me, that they should long continue in my hands. 
After havingspent the summer with him, his mother-in-law had to re-
turn to her own family. In the first week of September Emmons brought her 
back to Braintree. He was notmppy to see her go, for the full care of 
the children was to fall on his shoulders. 
When he returned on Wednesday, September 2, 1778, Emmons found the 
older son sick with what he called "dysentery.'' He was alone in his 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxx. 
2. Ibid., I, xxxi. 
60 
home, with only a hired man and maid to take care of the farm. He 
labored day and night to help young Nathanael, but on Friday, his other 
son showed symptoms of the same illness. He was now faced with nursing 
two sick children. He agonizingly watched them become sicker, standing 
by with a feeling of increasing helplessness. On Monday, his eldest 
"fell into convulsion fits, and expired in extreme agonies, about one 
o'clock at night."1 
His other son, though sickly, did offer some hope of recovery. 
Those hopes were dashed, for after a long night of waiting and watching, 
he saw his youngest die at nine orclock the next morning. 2 The tragedy 
was complete. Within the brief space of three months he had lost his 
whole family. He says, "my cup of sorrow was now filled to the brim, 
3 
and I had to drink a full draught of the wormwood and the gall." He 
stood, viewing the remains of his shattered family, overwhelmed with 
grief and sorrow. 
What was he to do? He relates, 
But I soon found the scene too distressing, and 
retired to my chamber, to medi~te in silence upon 
my forlon condition. I thought there was no sor-
row like unto my sorrow. I felt as though I could 
not submit to such a complicated affliction. My 
heart rose in all its strength against the govern-
ment of God, and then suddenly sunk under its dis-
tress, which greatly alarmed me. I sprang up, 
and said to myself, I am going into immediate dis-
traction; I must submit or I am undone for ever.4 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxi. 
2. The record of this loss is entered in his own writing, "Sept. 8, Died, 
The two children of Nathanael Emmons." "A Bill of Mortality," p. 5. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxi. 
4. Ibid. 
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This was the most critical hour he had ever faced--and the result of 
that solitary period with God shaped the rest of his life. He could have 
rebelled against all that his previous training had taught him about the 
nature of God and His government. If so, his ministry would have been 
finished, and his life would have taken a substantially different turn. 
On the other hand, he could have said to himself that God, in His infin-
ite love and wisdom, knows what is best for His creatures, and that he 
would accept whatever God dealt out to him. In the contrast, a spiritual 
life hung in the balance. 
Though the struggle was intense, the light and peace of God's pre-
sence eventually found its way into his being. He chose to give himself 
over to God's governance, and "in a very few minutes my burden was removed, 
and I felt entirely calm and resigned to the will of God."1 He went down-
stairs, and made the necessary arrangements for his sons' funeral; but he 
did it with a quiet in his heart that was born out of the struggle that 
he had just been through. 
His theology had been tested, and his emotional commitment to the 
intellectual position he had taken for himself was now firmly embedded 
in his being. Never again in the later days of personal loss and grief 
would he find himself so disturbed by a similar course of events. His 
preaching was motivated by the intense conflict which had raged through 
him, and his theology was now grounded in the revelation that God had 
given him in his lonely upper chamber. 
He was more thoroughly convinced than ever of the truth of the 
Calvinism which he had been preaching. From that time on he was to re-
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxi. 
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iterate the great doctrines of God's omnipotent governance of the world, 
of the rightful obligation of man to submit to that governance, and of 
man's total need to place his life in God's hands. 1 His conversion, which 
had begun back in his youth, had been completed. 
In addition to reinforcing his own personal theology, this experi-
ence gave him a quality of compasion which was to pervade the restcl his 
ministry. 
I have likewise learned, by past painful experience 
to mourn with them who mourn, and to weep with them 
who weep. I used to think before I was bereaved, 
that I heartily sympathized with the afflicted, at 
funerals, but I now know that I never entered into 
their feelings, and was a stranger to the heart of 
mourners. I now follow them into their solitary 
dwellings, and mourn with them after their friends 
and relatives have left and forgotten them. Their 
heaviest burden comes upon them while they are 
sitting alone, and reflecting upon the nature and 
consequence of their bereavements.2 
He had gone through the depths of sorrow and emerged triumphant, assured 
that God loved him and supported him. This reassurance sustained him for 
the rest of his ministry. 
1. Eleven years later, when writing to a friend in the ministry, he 
said, "When I heard of your late bereavement, it filled my mind with 
a train of tender feelings. I immediately entered into your case 
felt your sorrows. I wished to see you and mingle my tears with 
yours. But I reflected that there was a better Comforter near you, 
to whom you could pour out your heart, and on whom you could cast 
your burdens, with unspeakably more freedom, pleasure, and advan-
tage. We preach unconditional submission. This is a duty and 
this is a happiness amidst the heaviest trials. It is much easier 
and happier to give up all to God, than a part." 
A letter to Rev. Aaron Hall of Keene, New Hampshire, dated January 7, 
1789. Quoted by Park, "Memoir," in Emmons, Works (1861), I, 125. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxii. 
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Further, he learned to moderate his own feelings towards his 
family. 1 It was more important for him to love God, with a "disinter-
ested benevolence,'' as Samuel Hopkins called it, than to put all his love 
in his family. This may have worked him and his family a disservice, as 
we will later see, for they lost the joys of close paternal affection 
which only he could give. When they needed his love and help, he was 
loath to involve himself too much in their affairs. This also may have 
accounted for his desire to stay in his study, rather than spending time 
in play and recreation with his family. 
5. Revolution and a New Township 
While Emmons was engulfed in his personal and family responsibilities, 
the English colonies on the Atlantic seaboard had become engrossed in 
problems of their own. Their resistance to the Crown had become more 
pronounced. By the time Emmons had come to Wrentham, the "Boston Mass-
acre" had taken place, and in December of the year of his ordination (17-
73) the famed "Boston Tea Party" had been held. 2 As has been noted, two 
weeks after his marriage, hostilities broke out between the colonists and 
the English army stationed in Boston, when the "redcoats" went looking 
for stores of arms in Concord. Before his second son had been born, the 
Declaration of Independence was signed, and the country was plunged into 
a war of revolution. 
1. He said, "And I have never indulged such high hopes concerning my 
present family, as I presumptuously indulged with respect to the 
family I have laid in the dust." "Autobiography," in Emmons, Works 
(1842), I, xxxii. 
2. See above, p. 58, footnote 4. 
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Of course, Wrentham was involved in the events leading up to the 
revolution. On January 11, 1773, the town adopted a resolution which had 
been circulating about the colonies, strongly castigating the British for 
their policies. There were thirty-one town meetings between that date and 
the final meeting separating Franklin and Wrentham in 1778. 1 On June 5, 
1776, the town meeting i~ Wrentham voted to instruct their representatives 
to General Court, Mr. Benjamin Guild, Mr. Joseph Hawes, and Doctor Ebene-
zer Dagget, 
that if the Honorable American Congress (in whom we 
place the highest confidence under God,) should think 
it necessary for the safety of the United Colonies to 
declare them independent of Great Britain, that we 
your constituents with our lives and fortunes will 
most cheerfully support them in the measure. 2 
The town then took measures to stock arms and prepare the militia for 
armed resistance if necessary. On July 8, 1776, two companies were drafted 
for the battalions that Massachusetts called for, and the town voted to 
raise money for their support. Even the soldiers' families were not for-
gotten, for the town voted to supply them with whatever their needs might 
be while their menfolk were gone. 3 
As soon as the towns separated and went their own ways, the question 
of support for the Revolution occupied the minds of the people in the new 
town. Throughout the rest of the rebellion, the town gave strong, even 
fervent, re-enforcement to the war effort. 
Franklin was not only intolerant of royalists and 
their sympathizers, but showed some special favors 
to British subjects who succeeded in escaping from 
1. Blake, History of Franklin, p. 48. 
2. Ibid., quoted by Blake. 
3. Ibid. 
the British armies. Tradition has it that more 
than one deserter found a safe hiding ~lace in 
the scattered houses of this precinct. 
Support for the rebellion was not easy, for the finances of the 
country had fallen into a serious state. The value of paper money so 
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declined that by February 1782, the ratio of silver to paper money stood 
at one to one hundred and fifty. Out of such paper money inflation grew 
the contemporary saying, "Not worth a Continental."2 
For Emmons the rebellion posed a thorny problem in ethics and theo-
logy. He disapproved of war, feeling that it was "highly detrimental to 
the interests of learning, religion, and morality."3 He viewed this as a 
particularly malignant kind, for it was a civil war. How should he sup-
port it, in view of his sentiments? Many of his ministerial friends all 
along the seaboard saw no problem. They leaped into the struggle, inflam-
ing their parishioners with heated sermons against the British. 
A Tory gentleman, from New York, in 1774 wrote to a friend of his 
in London that the clergy of New England were d8 ivering, 
most wicked, malicious and inflamatory haranques •• 
• • spiriting their godly hearers to the most vio-
lent opposition to Government; persuading them that 
the intention of the Government was to rule them 
with a rod of iron, and to make them all slaves; 
and assuring them that if they would rise as one 
man to oppose these arbitrary schemes, God would 
assist them to sweep away every ministerial tool 
•••• from the face of the earth. 
1. Blake, History of Franklin, p. 52. 2. Ibid. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxvi. 
4. Quoted by Alice M. Baldwin in, The New England Clergy and the Ameri-
can Revolution (Durham, North Carolina: Duke University Press, 
1928), p. 122. This volume gives fine coverage of the role of 
the Church in the rebellion. 
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The Boston clergy were particularly vociferous in their opposition 
to British interference, and other clergy in New England followed their 
lead. 
However, there were many who felt that the ties which held them 
to Britain were so strong that they could not be cut by rebellion. It 
was one thing to stir up the colonists for war against the French, or 
against the Indians, 1 but it was quite another to advocate rebellion. 
What theological justification could be made for revolution? Calvinist 
theology requKed a man to be obedient to the state, and this the New 
England clergy had been preaching. However, it did not take them long 
to suggest that allegiance should be transferred from the British to the 
colonial state, and the war then became a crusade for them against the 
forces of Satan. This was particularly true for the "New Lights," who 
were already in rebellion against the established tradition. Of course, 
the Anglicans, who were for the most part Tory, supported the King; even 
some of the old Calvinists did so; but overwhelming the Congregational 
clergy lent their support to the rebellion. 
Whether Emmons preached in support of the rebellion, we do not know, 
for his first published sermon did not see light until 1783, and the 
earlier manuscript sermons have all been lost. He did realize that there 
were differences of opinion in his own parish, and this created tension 
within the town, and even within him. How should he approach those who 
differed with him? After debating with himself, he chose to support the 
1. See Bainton, Yale and the Ministry, p. 65, for some of the remarks 
these wars brought from pastors in New England. 
rebellion and when writing about it, he says, 
I always meant to throw all the weight I had into 
the scale of liberty; though I verily thought some 
of its advocates adopted sentiments and pursued 
measures, which were really hostile to good govern-
ment. And now I believe that many honest Whigs are 
fully convinced of the errors of some of their fierce 
and unprincipled leaders.l 
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He supported the rebellion because he thought it would produce liberty for 
the people of his country, not just for the sake of rebelling. The 
thought of revolution was odious to him, and being conservative by nature, 
he tended to look on civil disturbance as a violation of God's law.2 He 
did not go so far as to become a chaplain in the Continental Army, as his 
close friend, David Sanford, the pastor in Medway, did. But he upheld the 
rebellion as a necessary evil, and hoped for a better state because of it. 
Later in his ministry, he reported, 
I tell you, my boy, there was just as much hum-
bug in politics seventy yeas ago as there is 
today! and throwing out Sam and John Adams and 
John Hancock, and some few other leaders, the 
majority of our New England patriots were a 
sorry set. 3 
This sums up fairly well his attitude toward the politics of the rebellion. 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxvii. 
2. He said, "In March, 1770, I stood with Parson Byles on the corner of 
what are now School and Washington streets and watched the funeral 
procession of Crispus Attucks, that half Indian, half negro, and 
altogether rodwy, who should have been strangled long before he was 
born. There were all of three thousand in the procession, the most 
of them drawn from the slums of Boston; and as they went by the Par-
son turned to me and said--'They call me a brainless Tory; but tell 
me, my young friend, which is better, to be ruled by one tyrant three 
thousand miles away, or by three thousand tyrants not a mile away?'" 
QL:oted by Eaton in, The Famous Mather Byles, pp. 146-147. 
3. Ibid., p. 147. 
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However, the economics of the rebellion hurt him considerably. Like the 
town and townspeople, he suffered because of the devaluing of paper money, 
and the scarcity of hard coin. Even before the formal break of relations 
between the colonies and the mother country, the church had not paid him 
his full due. On March 20, 1775 they voted to pay him one hundred and 
fifty-six pounds towards what they owed him, and even then, they had only 
a little over one hundred and two pounds in the treasury to meet this 
vote. 1 
He remarks in his "Autobiography,"2 that he was paid for the two 
years before the war punctually, but he must have forgotten that the town 
had difficulty collecting the money which had been assessed for his salary. 
With the onset of the war, he found it increasingly difficult to collect 
his annual due. He remarks that this, plus the fact that currency lost 
value so quickly, caused him some financial embarrassment. He had to go 
into debt to pay for his farm, and to provide the daily necessities for 
his wife and children. These pecuniary difficulties pursued him for a 
number of years; long after the war was over, he was still paying interest 
on money borrowed when the precinct was unable to meet its obligations to 
h . 3 lm. 
However, he was quick to point out that he was no worse off than 
most of his people, who suffered equal if not greater embarrassments. Some 
of them lost everything, including their farms. The town did its best to 
help him during the rebellion. On May 15, 1778, they voted to give him 
1. "Town Records, Second Precinct," p. 170. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xxvii. 
3. Ibid. 
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eighty pounds annual salary, "and also the further sum of three hundred 
pounds is granted to Mr. Emmons in consideration of the high Prices of 
the Necessities of Life Accationed [sic] by the present war."1 But in 
November, 1778, they reported that they were unable to collect the three 
2 hundred pounds, and they voted to give him what they could accumulate. 
In 1779 they voted him six hundred pounds, occasioned by the falling value 
of the currency, 3 but in 1780, the vote was for eighty pounds "lawful 
4 
money." Again, in 1782, the vote was for eighty pounds "lawful silver 
money,"5 and there it remained until the change-over to the dollar system 
in 1796. 
Because the Revolution had made the town aware of the difficulty of 
meeting their minister's salary out of current income, they decided to 
set up a permanent fund. At the town meeting of February 26, 1784, they, 
voted that the old Continental Money and the New 
E~ission money in the town Treasury be appropria-
ted for to Raise a fund for the support of a Mini-
ster in this town forever.6 
However, this money was worthless, and they knew it, so it was a 
futile gesture without some other action to back it up. On May 10, 1784, 
the town voted, 
l. "Town 
to pursue Measures to begin and lay a Foundation 
for Raising a fund of Money the Interest whereof 
to be appropriated for the support of a Protestant 
Congregational Minister in this town for Ever--
Voted to Chuse [sic] a Com'tee ••• To Consult some 
Plan and Receive :Subscriptions and Donations if any 
should be offered, in Behalf of the Town. 7 
Records, Franklin," I, 7. 2. Ibid., I' 9. 3. Ibid., I' 
4. Ibid., I' 33. It would seem that they were going to try to pay him in 
hard coin, or its just equivalent. 
5. Ibid., I, 49. 6. Ibid., I' 66. 7. Ibid., I' 70. 
15. 
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This fund ~id not grow, and after the separation of the church and the 
town in 1805, it disappeared from view. No record of it now exists. 
The church tried to deal with the problem as well. They voted to 
give the pastor the interest on their public monies on March 9, 1787, and 
directed their treasurer to pay Emmons seventy-five dollars in public sec-
urities, which were valued at sixteen dollars in silver. 1 
This did not end Emmons' salary problem, for at a town meeting on 
April 5, 1790, it was voted, 
that Hezekiah Fisher, Ens. Joseph Hawes, Seth Law-
rence, John Richardson and Deac'n James Metcalf be 
a Com'tee to Make Report to the Town what Measures 
shall be taken for the punctual payment of Mr. 
E~ons Sallery [sic] agreable to original contract 
also to inquire into past Deficiencies Respecting 
his Sallery and where any are to be found to make 
provision for making those Deficiences good and 
what Shall be done for his future Suport.2 
When they reported to the town, it was voted to direct the Constables to 
collect all the taxes owed on the minister's salary, otherwise strong fines 
were to be imposed. 
In 1796, the town voted to give Emmons two hundred sixty-six dollars 
and sixty-seven cents for salary, and at the same time gave him eighty 
3 dollars back salary. They continued to give him two hundred sixty-six 
1. "Church Records, Franklin," II, 200. This fund continued to provide 
for the needs of the church and when Emmons retired, the church used 
the income for it to help him with his retirement salary. When the 
church voted to rebuild the meeting house, Sept. 7, 1840, just before 
his death, they decided to use this fund to help with the cost, pro-
viding the Parish would make up the difference. The income from the 
fund did prove to be a help. 
2. "Town Records, Franklin," I, 148. 
3. Ibid., I, 252. 
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dollars and sixty-seven cents for the restd the time that the records 
are available, and occasionally added as much as two hundred dollars to 
that sum. For the remainder of his ministry in Franklin, Emmons found 
that the question of salary was not to plague him further. 1 
During the Revolution, the town made its bid for independence from 
2 Wrentham. As early as 1740, just after the Second Precinct had been set 
aside, the town of Wrentham received a petition from those living in the 
west side of town, asking the mother township to let the daughter go free. 
It met with little sympathy, and the next mention we hear of it is a pe-
tition to both Wrentham and the General Court asking that the second Pre-
cinct be set off in a separate township. 3 Wrentham refused, and without 
its support, the General Court would do nothing. 
Nothing was done until the Revolution broke out, and the frequent 
meetings that it necessitated, caused the colonies in the large township 
to reconsider the possibility of separation. In December, 1777, the town 
meeting received another petition to set aside the west Precinct as a 
1. During this discussion about Emmons' salary, it will be noted that 
there is reference to, 1) the church and precinct, and 2) the church 
and town. The minister was called by the church and approved by the 
town (or precinct). He was to remain as pastor until he resigned, 
or the church and town voted to terminate his ministry. The town 
set the salary, collected and paid it until the separation of the 
town and church in 1805. At that juncture a "First Congregational 
Parish" was established which took over the duties that had been 
the town's in the operation of,the church. 
2. There is no record of Emmons participating in an official capacity. 
The separation between the two towns was amicable enough when it 
finally came, and Emmons probably lent his weight to the separation, 
as he makes no adverse mention of it anywhere. 
3. Blake, History of Franklin, p. 39. 
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distinct township, 1 and a committee was established to take charge of the 
matter. The Committee made its report to the town meeting on February 21, 
1778, and the town voted unanimously to accept the Committee's recommenda-
tions. The details that the Committee had worked out were acceptable, and 
the petition was forwarded to the General Court. On February 27, the 
House of Representatives voted favorably, and on March 2 the Council agreed, 
and the charter was signed. 2 The first draft of the charter had the de-
signation "Exeter" written as the name for the new town. During its pass-
3 
age, however, Exeter was written over, and the name Franklin appeared. 
How this happened, has not yet been answered, though later on the town used 
the name to ask Benjamin Franklin for a gift for the new church edifice. 
Emmons was now responsible for a town church, not a precinct church, which 
meant that he was in no way answerable to the pastor in Wrentham. From 
1778 on, the town would pursue its own independent course of action. 
One of the first acts of business the new town of Franklin engaged in 
was the acceptance of the proposed new constitution for the state of Mass-
achusetts. Emmons was chosen one of the committee of nine to look into 
the matter of the constitution, and see if the town would vote to accept 
it. On May 15, 1778 the committee reported, that "we are of the opinion 
1. The text of that petition is as follows: "Propos'ed to the Precinct 
that they Petition Said Town of Wrentham as Soon as may be to See if 
they will be a Vote of Said Town Giving Liberty to the inhabitants of 
Said Precinct to be Set off into a Distinct Township according to 
the Grant of Cort that they ware at first incorporated into a Pre-
cinct with their Part of Said Towns money and Stock--voted in the 
Affirmative." "Town Records, Second Precinct," p. 175. 
2. A full draft of the charter containing all the boundary lines, is 
given in Blake, History of Franklin, pp. 41-42. 
3. Ibid., p. 43. 
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that sd. Constitution is calculated to Secure the most essential rights 
and liberties of the people," and recommended its establishment. 1 
The revolution had one other effect which was to trouble Emmons con-
siderably. With all the attention given to the matters of survival, the 
state of religion had declined considerably in the town. In 1778, one 
person joined the church, and in 1779 only two people came into full 
communion. Emmons felt that his ministry was not effective and asked for 
2 
a dismission on January 21, 1781. He submitted a letter of resignation 
to the church which contained his reasoning in asking to be dismissed. He 
felt that if his ministry was not beneficial to his people, then there was 
no point in his staying further with them. 
By some means or other perhaps entirely thro' my 
imprudence, midconduct, or criminal defects I have 
lost that affection and esteem, which I trust, you 
once had for me, and without which I cannot be use-
ful among you. This I collect from a number of you 
neglecting to attend ••• my public services both on 
the sabbath and other days--From your Innattention 
when present--from the objections frequently made 
against the manner as well as matter of my preach-
ing--from your avoiding my house and private in-
structions--And from the coldness and indifferency, 
to use the mildest terms, which I generally meet 
with amongst you.3 
1. For a broader treatment of the role the ministry played in developing 
these state constitutions, see William W. Sweet (ed.), Religion on 
the American Frontier, 1783-1850. Vol. III. The Congregationalists. 
A Collection of Source Materials (Chicago: University of Chicago 
Press, 1939), pp. 3-8. 
2. "Second Precinct, Church Records," I, 135. 
3. This letter is in the Historical Room of the Federated Church of 
Franklin, in Emmons' handwriting, but bears no date. It is apparent 
from the content of the letter, that it refers to the first request 
for dismission, as it makes no mention of a previous request. There 
is no extant letter referring to his second request for dismission. 
His feelings about the church remained substantially the same years 
later as recounted this incident in his early ministry. He wrote, 
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On January 30, the Church met and voted not to accept his request, and 
he agreed to stay 1 on. He was looking for a vote of confidence and got 
it. But the next two or three years saw little in the way of improvement. 
In 1782 one more person was added to the church, and, in 1783, just three 
. . d 2 more JOlne • 
Evidently he was still not satisfied with his ministry, for on 
May 20, 1784, he again asked to be dismissed. 3 Since this request was 
likewise turned down, he still remained as pastor. The next year wit-
nessed the first real revival of religion in the town, and twenty-four 
were added to the church rolls. This may have given him heart, that his 
ministry was worthwhile, for he never again asked to be dismissed from the 
church. He says, 
In both these instances of asking a dismission, I 
acted with sincerity, and without any sensible sin-
ister motives. No man, perhaps, felt more reluctance 
to leave his people, than I did mine. I have cher-
"Those who had been appar~ntly warm friends, became cold and distant 
in their behavior towards me, and sometimes, indeed. treated me with 
real disrespect and contempt. These things were severe and unex-
pected trials. For I always meant to treat my people in a friendly 
and condescending manner, in all my private and public conduct. And 
being fully of the opinion, that no minister can be useful to a 
people, any longer than he possesses their esteem, confidence, and 
affection, I determined to take a dismission from my pastoral rela-
tion, whenever I should discover such symptoms of unusefulness." 
"Autobiography," in Emmons, Works (1842), I, xxvii-xxviii. 
1. "Second Precinct, Church Records," I, 135. 
2. The year 1784 is missing from the records, as this was the year the 
record book was closed out. Whether any joined the church or not, 
we cannot tell. 
3. Emmons, "Autobiography," in Emmons Works (1842), I, xxvii. There is 
no record of this request in the church records, and it may have 
been an oversight that it was not included. 
ished a warm and sincere attachment to them, and 
viewed them in general as the most intelligent, 
kind, and ministerial people I was ever aquainted 
with. And this attachment has never been destroy-
ed, though sometimes weakened, by what I have deemed 
very unseemly and ungrateful conduct.l 
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It is worthy to note that both these requests for dismission came 
during the first eleven years of his ministry, which were marred by se-
ven years of war. He was young and somewhat inexperienced, and had to 
face the heavy toll that war takes on a community. He concludes the sec-
tion dealing with his urge for dismissal by making this calculated observa-
tion: 
But after all, I am apt to think, they have gener-
ally entertained too high an opinion of my abilities, 
and too low an opinion of my attachment to them. 
Here, however, we may have erred on both sides.2 
It may have been that he did not demonstrate his love for them openly en-
ough, and they did not understand the full message that he was preaching 
to them. The years were to prove kinder to both him and the parish, and 
they learned mutually to respect, if not to love each other. 
6. Second Marriage 
Having lost his entire family, in the course of the summer of 1778, 
Emmons felt the need for the love that only the closeness of family 
affections can bring. Although he says nothing about the search of a 
second wife, no doubt this thought began to occupy his mind sometime dur-
ing the next year. During his ministerial travels, he must have met 
Martha Williams, of Hadley, Mass., though we do not know how. 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxviii. 
2. Ibid. 
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Her father, Chester Williams, was born in Pomfret, Connecticut, and 
graduated from Yale College in 1735. He returned to Yale during the 
years 1738 to 1740 as a tutor, and in the latter part of 1740 went to 
Hadley and was ordained pastor there. He participated in the Ecclesiasti-
cal Council that was responsible for the dismission of Jonathan Edwards 
from the church in Northampton, seving that Council as its scribe. 1 He 
died in 1753, at the age of thirty-six, leaving a widow and five child-
ren, of whom Martha was one. In February of 1736 the widow Williams, 
married again to the Rev. Samuel Hopkins, who was her husband's successor 
2 to the pulpit in Hadley. Hopkins brought nine children to the marriage, 
and from this family of fourteen children came the wives of the Rev. Dr. 
Spring of Newburyport, Mass., the Rev. Leonard Worcester of Peacham, Vt., 
the Rev. Dr. Austin of Worcester, and the Rev. Wm. Riddell of Bernards-
3 town, Mass. 
Emmons' marriage to Martha Williams took place on November 4, 1779, 
seventeen months after the death of his first wife. 4 Emmons says of her: 
She was well educated by her father Hopkins, who 
treated her with truly paternal tenderness, both 
while her mother lived and after her decease. She 
1. Sprague, Annals, I, 520. 
2. Mortimer Blake, A Centurial History of the Mendon Association (Boston: 
Published for the Association, by Sewall Harding, 1853), p. 112. 
This Samuel Hopkins was a cousin to the Samuel Hopkins of Newport. 
John Hopkins of Waterbury, their grandfather, had two sons, Samuel 
and Timothy. Samuel was the father of Samuel Hopkins of Hadley, who 
married Chester Williams' widow. Timothy was the father of the Sam-
uel who went to Newport. Cf. Sprague, Annals, I, 520. 
3. Ibid. 
4. Smalley, Centennial Sermon, p. 52. 
then took the principal care of his numerous 
family, some of whom were quite young. This 
gave her an opportunity of becoming well ac-
quainted with domestic concerns, and qualified 1 her to promote my personal and public usefulness. 
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This marriage lasted almost fifty years, and it proved to be a strong 
and healthy union. She protected him from the outside world when he wish-
ed to be alone in his study, and saw that no one bothered him. Likewise, 
she took from his shoulders the daily concerns of running the household 
and farm, and this added to his peace and quiet. In addition, in later 
years when many young men came to study with him, she provided for their 
needs in the home, making it a more attractive place to live. 2 
7. Family and Home Life 
After his marriage, it was not long before a family was in the making 
and the next ten years saw six children enter the Emmons household. Em-
mons seems almost self-satisfied as he reminisces many years later. 
By this second marriage I have had six promising 
children, two sons and four daughters. These all 
lived to adult age, and for nearly t~ty-four 
years, I had but little sickness, and no breach in 
my family. 3 
4 Martha was born on September 30, 1780, and baptized by her father, 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxii-xxxiii. 
2. She joined the church on June 18, 1780. "Church Records, Second Pre-
cinct," I, 134. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxiii. His 
children by this marriage were: Martha, born Sept. 30, 1780; De-
liverance, born Dec. 30, 1782; Williams, born May 2, 1784; Sarah, 
born Nov. 10, 1785; Erastus, born Aug. 5, 1787; Mary, born Dec. 3, 
1790. Edward Emmons, The Emmons Family Genealogy, p. 25. 
4. There seems to be some discrepancy in the records relating to Martha's 
birth and baptism. The town records (Doe (ed.), The Record of 
Births, p. 10) lists her as being born on Sept. 30, but the church 
records ("Church Records, Second Precinct," I, 182), list her as 
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but she never joined the village church. She married Willard Gay of 
Dedham, Mass., who was a banker, on July 28, 1814. They had four 
children, Nathanael Emmons, Boaradill Mason, Martha Williams, and Era-
stus Emmons. 1 In her later life, after her husband had died, she came 
back to care for her father, who had lost his second wife. 2 Doubtless, 
3 
at eighty-five, he needed the help. 
Deliverence was born on December 30, 1782, and baptized February 9, 
1783.4 She was named for Emmons' first wife, and provided him with much 
comfort. Because of her, a long chain of events took place in the town, 
which later altered its history somewhat. The following story was cur-
rent in the community after the death of Emmons concerning Deliverence 
and Oliver Dean. 5 
having been baptized on that day, which hardly seems likely, as all 
other children of Emmons were baptized sometime after their birth. 
As the church records were kept by Emmons, it would seem probable 
that he has the right date for baptism, which would make her birth-
date somewhat earlier. 
1. Edward Emmons, The Emmons Family Genealogy, p. 32. It is interesting 
to note the names: Nathanael Emmons, named after Martha's father; 
Martha Williams, after her mother; and Erastus Emmons after her 
brother. This last child was born May 9, 1820, just two months 
after her brother Erastus died. It is indicative of the affection 
and closeness of this family that these names should be chosen. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxvii. 
3. She died December 31, 1846. 
4. "Church Records, Franklin," II, 2. 
5. This account is available in a series of articles written by Sarah 
G. Duley for The Ladies' Repository (July-December 1873), in which 
she describes the life of Oliver Dean, who was prominent in Frank-
lin's history, as the benefactor of the Universalist Church and 
Dean Academy (later to become Dean Junior College). There is no 
mention made of this story in any other source the writer of this 
dissertation could find. It is, however, in keeping with the na-
ture of Emmons' character, and also with the later course of 
events, which shall be described. Many of the flowery details in 
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Oliver Dean was born in Franklin, Mass., February 18, 1783 to Seth 
1 Edene Dean, who were attendents, but not members of the village 
church. Growing up in this God-fearing church home, young Dean went with 
his parents to the meeting house and was served a regular diet of Emmons' 
theology. He went to school at the Framingham Academy, and later enter-
ed into the study of medicine, but because of his weak health, he was for-
ced to give it up. In 1817 he went into the textile business, in wHch he 
proved to be a success, amassing a rather large fortune. With this for-
tune he later returned to Franklin and retired in the scenes of his child-
hood. 
Dean, however, was not taken with Emmons' theology as a young man, 
and having read some of the works by Universalist preachers, notably 
Hosea Ballou, he leaned in the direction of this unorthodox position. 2 He 
had not openly committed himself by joining a Universalist Society, but 
the position the Universalists were espousing seemed to him to be right. 
W!-Jile studying with Doctor Mann, he came back to Franklin occasionally 
to see Deliverance, or Delia, as her close friends called her. As time 
wore on they became more closely attached, and this disturbed Delia's 
father. He may have felt that Oliver Dean was not good enough for his 
daughter, for he is reported to have said, when asked what he thought 
about Dean as a prospective son-in-law, 
the account should be taken cum granum salis, but the outline of 
events is entirely plausible. 
1. Doe (ed.), Records of Births, p. 12. 
2. A. A. Miner, "Oliver Dean, M. D.," The Ladies Repository, (July, 
1868), p. 3. 
"I don't like it at all, ••• I don't like it at 
all! What, my Delia, the brightest and most ta-
lented of my flock, the one, who of all my child-
ren, inherits the most of her father's traits, 
marry Seth Dean's son! I tell you, I don't like 
it at all. "1 
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Whether it was Dean's background, or his theological leanings, which cer-
tainly must have become apparent to Emmons, Delia's father sought tore-
strain the young couple from having anything further to do with each other. 
Shortly afterward, Deliverance left Franklin for an extended visit to 
a friend's house, and Dean turned his attentions to another woman in Wren-
tham, Caroline Francoeur. Deliverance, unaware that anything was wrong, 
came back to Franklin expecting to see Dean again. But he had turned from 
the Emmons family, as if in spite, and he would not talk to her or see 
her. On September 19, 1811, he married Caroline Francoeur, who remained 
his wife until her death on October 27, 1866. 2 
Delia Emmons never married, and whether it was from lack of suitors, 
or because her heart was still with Oliver Dean, we do not know. She stayed 
on in Franklin after Dean's marriage, but became ill with consumption and 
3 died on June 3, 1813, aged thirty years and five months. She had never 
professed religion, and this disturbed her father, who was concerned that 
none of his children die unregenerate. Shortly before her death, she 
stated her concern that she did not feel more deeply her sins. "'I know 
I am a sinner, but I do not feel it.'"4 Much to the joy of her father, 
she soon found that "the Saviour was pleased to manifest himself to her 
l. Duley, "Dr. Dean, A Medical Student," The Ladies Repository (August, 
1873)' p. 121. 
2. Miner, "Oliver Dean, M.D.," p. 2. 3. Doe (ed.), Record Of Births,l49. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxii. 
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in a most delightful manner."1 This peace and contentment followed her 
her to her death, though she was not able to enter into the full communion 
of the church. 
A sequel to her death is to be found many years later in Oliver 
Dean's life. Sometime after Emmons' death, the old pastor's farm came on 
the market for sale. Dean bought it, and "the thought that she [Delia] 
would have like him to be the owner of it, was no unimportant agent in in-
2 ducing him to become the purchaser." Later this property was left thro-
ugh his will to the Universalist Society and the Academy which he started 
before he died. 3 Thus, most of Emmons' farm was turned over to the 
Universalists. 4 
It is a rather ironical thing that his home and property should find 
their way into the hands of the Universalists whose theology he so de-
tested, and whom he had preached against so often. Dean evidently had a 
warm place in his heart for the Emmons family, for he left Mary Emmons Ide, 
the youngest child of Dr. Emmons, a small part of his fortune. 5 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I,cxii. 
2. Duley, "Dr. Dean, A Medical Student," p. 122. Miffi Duley says of the 
story which she has reported in The Ladies Repository, that one day 
she and Oliver Dean were standing in front of Delia's gravestone, 
and while there, "on a pleasant summer afternoon, more than half a 
century after she whose name it bears had fallen asleep, Dr. Dean 
told me the story I have related." Cf. p. 123. 
3. See Dean's will, paragraph 5, which is on file at the Norfolk County 
Court House in Dedham, Mass. The original of the will is lost, and 
all that remains is a typescript copy. 
4. Dean Academy was originally considered to have been a Universalist 
preparatory school. 
5. Dean's will, paragraph 3. "I give and bequeath to Mrs. Mary E. Ide, 
wife of Rev. Jacob Ide D. D. of Medway, five shares in the Capital 
Stock of the Amoskeag Manufacturing Company." 
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One of his biographers also states that he bought the Emmons farm be-
cause it was the wish of this same Mary Ide that he own it. 1 
Emmons' first son, Williams, was born May 2, 1784, and was his first 
son by his second wife. The church records list him as having been bapti-
2 
zed June 20, 1784, but like his elder sisters he never joined the church. 
He went to Brown University, graduating there in 1805, and later serving 
as tutor for three years. He studied l~w with Judge Wilde in Hallowell, 
Maine, and began his law practice in Augusta, Maine, where he opened an 
office. In 1812, he formed a partnership with Benjamin Whitwell of that 
city. On May 24, 1813, he married Eunice Wilde, the daughter of his law 
teacher, by whom he had two children. 3 Eunice Emmons died in 1821, after 
eight years of marriage. 
Williams served as selectman for Augusta in 1817, and again in 1833. 
He was a member of the State Legislature in 1833 and in 1834; the next two 
years saw him serving in the Senate, representing Kennebec county. In 
1843 he was appointed a Probate Judge, which office he retained until he 
retired in 1848. After his retirement he returned to Hallowell, and lived 
out the rest of his days in the town where he had first come when he mo-
ved to Maine. 
On September 22, 1823, Williams married again, this time to Lucy 
Vaughn of Hallowell, Maine. By this marriage, he had five children. 4 
1. Miner, "Oliver Dean, M. D.," p. 3. 
2. 11Church Records, Franklin, 11 II, 2. 
3. Delia, born March 8, 1814 (married the Rev. Benjamin Tappan, of 
Augusta); Eleanor B. Wilde, born July 7, 1815 (died Feb. 26, 1834). 
Edward Emmons, The Emmons Family Genealogy, p. 33. 
4. Lucy Maria, born Sept. 13, 1824; Martha Williams, born May 11, 1827; 
Nathaniel Williams, born June 10, 1831 (died October 17, 1831); Hen-
ry Vaughn, born Nov. 3, 1832; Sara Ellen, born May 25, 1836. Ibid. 
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He died on October 8, 1855. His widow followed him to the grave in 1869. 
His children kept in contact with their grandfather, and one of the 
few letters written to Emmons which has been preserved is from Delia 
(Emmons) Tappan. In this letter she expresses the delight and surprise 
at having received a letter from him in response to one she had written m 
him. She says that she showed the letter to Grandfather Vaughn (her mo-
ther's father) and that he was surprised at the clearness of Emmons' hand-
writing. In addition she hopes that he will write again and urges him to 
1 do so. 
Emmons' fourth child, and third daughter, was Sarah, born on Nov-
ember 10, 1785, and baptized December 18, 1785. 2 Very little is known 
her, other than that, like her older sisters and brother, she did not 
the church. Her name appears in the records of the Norfolk Education 
of 
join 
So-
ciety, where she acted as the treasurer for the Franklin chapter, making 
collections and then turning the funds into the main treasury. 
According to her brother-in-law, Jacob Ide, it was to Sarah that the 
Emmons family turned in later years for aid and comfort. Her mother, 
Martha, had an injury that had crippled her for twenty years prior to her 
death, and Sarah performed many of the household chores for her. Like 
her sister before her, Sarah had not professed religion, but two months 
before her death, she told her father that she had "found light.'G Her 
1. Delia Tappan, Letterm Nathanael Emmons, Hallowell [Maine], March 
25, 1830. This letter is in the E. A. Park collection at Yale 
University Library. It was written just before Emmons' eighty-fifth 
birthday. 
2. "Church Records, Franklin," II, 3. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxvi. 
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brother-in-law reports that her last days were filled with free con-
versation "about the state of her mind, and of her prospects beyond the 
grave."1 It pleased her father greatly that she had "come to see the 
light," for he wished that all his children should share his confidence 
of God's presence. She died January 3, 1823, not having been able to 
2 join the church. A. B. Baker, a parishioner of Emmons, and eighteen 
years old at the time, was present at Sarah's funeral. He wrote: 
Never shall we forget the manner, in which he 
uttered those last words. Our youthful eyes be-
held him then in the seventy-eighth year of his 
age, and in the fiftieth of his ministry, im-
ploring the prayers of his people that he might 
not sink, while "the waves of affliction dashed 
over him."3 His eyes ran down with tears; his 
people wept around him; his swelling grief choked 
his feeble utterance in almost every sentence, 
till he was obliged to terminate his discourse. 
He closed his sermonbook, withdrew his specta-
cles, wiped off the falling tears, and then, 
lifting up his suffused eyes toward heaven, he 
said, "Let us find relief in prayer."4 
Of his eight children, five were to be buried by Emmons. In his 
later life, this worked a great hardship on him. He had expected them 
to comfort him in retirement, and particularly Sarah, upon whom he had 
learned to lean, especially at home. 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxvi. 
2. "Bill of Mortality," p. 37. See Emmons' Sermon on her death, Works 
(1842), III, 260-273. 
3. And well they might, for on March 13, 1820, he lost his only other 
son Erastus, in the prime of his life. See below for an account 
of Erastus' life and death. 
4. Baker, Memoir of Rev. Nathanael Emmons, pp. 8-9. 
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Erastus, his second son by his second marriage, was born August 5, 
1 1787, and he was baptized October 7, 1787. His mind was not taken par-
ticularly wnh things of religion, and like the other children in the Em-
mons' household, he never joined the church. He left home, joined the 
army, and returned from the War of 1812, a Major. Ide says of him, 
He had repeated offers from his acquaintances of 
an opportunity to go into trade with them; which 
were apparently far more advantageous to him, in 
a pecuniary view, than any which could be made him 
at home. But from a regard to the feelings of his 
aged parents, and a desire to look after them when 
they should be unable to take care of themselves, 
he was induced to decline these offers, and to re-
main under the paternal roof. 2 
Sometime in the fall of 1819, he was reviewing troops on Boston Com-
mon, when a heavy chill gripped him, and he came down with a severe case 
of pneumonia. By the time winter was nearing its close, it became apparent 
that Major Emmons would not survive. His father was visibly disturbed be-
cause his son had made no confession of a religious conviction all during 
his life, and now, nearing his death, it appeared that he was not going to 
find death-bed repentance. He finally did make some confession, but it 
did not have his sisters' clear ring of assurance. His father was not 
firmly convinced, and it may have been that the son was trying to please 
his father in the closing moment of his life. 
His brother-in-law, Jacob Ide, was equally concerned with the fate 
of his soul, and apparently wrote in retrospect a wishful and somewhat 
l. "Church Records, Frankl in," II, 4. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxiv. How much 
pressure Emmons put on him to stay at home, is open to speculation. 
No doubt, the decision not to leave pleased his father, for he never 
liked the problems of running the farm, and his wife was physically 
incapacitated. 
inaccurate account of the deathbed scene: 
By his [Emmons'] counsel and his prayers, he 
endeavored to lead him [his son] to a saving 
knowledge of Christ. His efforts were apparently 
attended with success. For some time this son 
suffered great anxiety and distress of mind in 
view of his situation; but at length, as it was 
hoped, submitted himself to God, and found peace 
in believing.l 
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Erastus died on March 13, 1820, 2 not having joined the church, nor 
having made a full profession of faith. 3 His father was grief-stricken and, 
on the Sunday following his death, preached a strong sermon warning the 
young people of the parish that the same fate could befall them if they did 
not repent and turn to God. He said in closing that sermon, 
He [Erastus] lived stupid, thoughtless, and se-
cure in sin, until he was brought to the very 
sight of death •••• But whether he did ever 
heartily renounce the world and choose God for 
his supreme protion, cannot be known in this 
world. In his own view, he did become recon-
ciled to God, and derived peace and hope from 
his supposed reconciliation. But it is more 
than possible, that like others on a sick bed, 
he built his hopes upon a sandy foundation •• 
• It is not I, but my son, who now preaches to 
you, whose voice once sounded pleasant in your 
ears. Be pleased, therefore, to hear his voice 
from the dead; and prepare to follow him to 
heaven, if he has been permitted to enter 
there.4 
His father would not give up hope that the sone had been saved, but 
he had no assurance. Five of his children died, without having been ad-
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxiv. 
2. Doe (ed.), Record of Births, p. 151. 
3. Nathanael Emmons' good friend and minister in the Wrentham Congrega-
tional Church preached the funeral sermon. See, Elisha Fiske, A Ser-
mon Preached in Franklin, March 16, 1820, at the Funeral of Major 
Erastus Emmons (Boston: Printed by Munroe and Francis, 1820). 
4. Emmons, Works (1842), III, 458. 
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mitted into the fellowship of the church. 
We may well ask, why? The internal pressures that Emmons placed 
on his family could not have been easy to escape. He demanded a great deal 
from his parishioners before they joined the church. 1 If such a strong 
discipline were the daily rule for ordinary church members, it is possible 
that Emmons was even more demanding of his children. They may have in-
wardly rebelled against the strictures under which they had to live, 
though this rebellion took the outward form of their being unwilling, or 
unable, to make a profession of faith. It stands as a partial indictment 
of Emmons' ministry, that he was unable to give his children the necessary 
guidance and direction, to see them safely in the arms of the "gathered 
community." No doubt, there were many in the town who, behind his back, 
asked why the pastor was incapable of ministering to his own family. It 
must have caused him no small amount of embarrassment. 
Emmons' last child was Mary, who was born on December 3, 1790. She 
was baptized on February 6, 1791 2 and admitted into full communion in the 
church on November 28, 1813, 3 the only one of his children to do so. This 
1. There is in the historical room of the Federated Church a group of 
documents which are letters prospective members of the church had to 
write expressing the nature of their religious experience. These 
throw a great deal of light on what the church (and Emmons) expected 
these catechumens to do in preparation for admission. They state 
that they were living in a life of sin, until God out of his mercy 
chose to claim them for His own. Often they stated what the nature 
of their sin was and how they had been living in no hope. Further 
light is shed on what was expected of church members by the section 
of the church records entitled "Record of Censures" in which members 
are chastised for their sinful ways. It was a stringent discipline 
under which they placed themselves. 
2. "Church Records, Franklin," II, 6. 
3. Ibid., II, 68. She was not quite twenty-three years old at the time. 
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undoubtedly gave him some small comfort. Mary married Jacob Ide of 
West Medway, on April 13, 1815. 1 Emmons performed the marriage in his 
own church; it must have been a festive and happy occasion. 
Jacob Ide was born in Attleboro in 1786, and graduated from Brown 
University in the class of 1809, as the valedictorian. He went to An-
dover Seminary, and was one of the first to graduate from that school in 
1812. He came to West Medway as the pastor, and was ordained on Novem-
ber 2, 1814. On May 5, 1816, the following is entered on the Franklin 
church record books: 
The Church stayed, and at the request of Mary, the 
W:ife of Rev. Jacob Ide, voted to dismiss her from 
this church, and recommend her to the second Church 
in Medway. 2 
Thus the only child in his family who joined the church, left for 
West Medway, and became the long-standing help of the pastor in that 
church; she was remembered with affection and regard by the people of that 
•t 3 commun1 y. 
The Ides had eleven children, five of whom died in infancy. 4 As 
1. "Record of Marriages from 1801," p. 15. 
2. "Church Records, Franklin," II, 103. 
3. She died June 30, 1880. 
4. These children were: Isabella Tappan, born Feb. 6, 1816 (d. Nov. 18, 
1863); Mary, born June 29, 1817; Henry, born Oct. 23, 1818 (d. Jan. 
30, 1819); Erastus, born June 10, 1820--he was born just three months 
after the death of Emmons' son Erastus (d. Feb. 20, 1821); Nathanael, 
born Aug. 28, 1821 (d. July 29, 1847); Jacob, Jr., born Aug. 7, 1823; 
Scu'ah Williams, born Aug. 17, 1825 (d. Jan. 20, 1826); Alexis Wheaton, 
born Oct. 10, 1826 (d. Dec. 21, 1901); Charles W., born Jan. 20, 
1829 (d. Aug. 9, 1829); George Hopkins, born May 10, 1830 (d. July 10, 
1831); George Homer, born Feb. 3, 1835 (d. Aug. 9, 1862). From: 
Edward Emmons, The Emmons Family Genealogy, p. 34. 
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West Medway is only four miles from Franklin, the grandchildren had but 
a short distance to travel in order to visit their grandfather, and one 
of the joys of his older age was the time he was able to spend with them. 
Jacob Ide became very close to his father-in-law. He followed his theo-
logical leanings, and proved a boon to Emmons in his old age. When Em-
mons died, Ide was his official biographer. His inheritance of the bulk 
of Emmons' manuscripts and letters gave him the opportunity to draw these 
together in the form in which they were published. 1 Two of Ide's sons 
went into the ministry: Jacob Jr., who settled in Mansfield, Mass., and 
Alexis, who settled in Stafford Springs, Connecticut. 
The source material for Emmons' family life is slender, the corre-
spondence missing, and there were no diaries. Emmons did not keep a 
diary or journal in the seventeenth and eighteenth century tradition, nor, 
apparently, did his children. The only insight is provided by Jacob Ide 
in the "Additional Memoir" he wrote after Emmons' death. This is colored 
by time and memory, but it does give us some information on the manner in 
which Emmons treated his family, and on their life together. 
Ide reports that Emmons was devoted to his family. 
Dr. Emmons was ardently attached to his family. 
He was constitutionally a warm-hearted and social 
man, and in spite of his deep speculations and 
studious habits, naturally became strongly at-
tached to those friends, with whom he was 
habitually and intimately associated.2 
1. One of the unfortunate oversights of this publication was Ide's fail-
ure to include any of Emmons' correspondence. It was subsequently 
lost. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, cvii. 
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Those who came to live in his home as studenis, reported that there 
was cordiality in the home and affection between its members. This 
affection, however, was tempered with the strong regimen under which Em-
mons placed himself and them. He was not to be bothered while he was in 
his study, and the children were to be quiet while he was busy there. 
His determination to live in a way that he felt was the disciplined rule 
of God did not allow him to consent to many of the demands of his children. 
It gave him great pleasure to gratify the wishes 
of his children. But they all knew that they 
could never be indulged in any thing which was 
contrary to the will of God. 1 
If he did allow his children to see him while he was studying, it 
was usually to talk with them about imperson theological topics. This did 
not mean that he was not interested in them or their concerns. He felt 
that the time a person had to spend on earth was limited and should not be 
wasted in frivolous conversation. He took an interest in his children's 
religious education, 2 and frequently engaged them in discussion about their 
sinful nature, and "upon the necessity and obligation of their immediate 
repentance and acceptance of Chist."3 
This patriarchal concern continued all through their lives, and we 
can be assured that his home was a fairly serious place in which to live. 
With as many theological students in the home as Emmons had, his children 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cvii. 
2. There was no Sabbath school for instructing his children in his church, 
and this important part of Christian nurture was left up to the 
family. Here, Emmons took his obligations seriously. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, cviii. 
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must have lived under the constant tension 6f watching their manners as 
well as their theology, a situation which may account for some of their 
reluctance to make their religbus convictions public. 
As he grew older, however, the early strictness under which he lived 
relaxed, and Ide, who should know, says that he enjoyed his grandchildren 
a good deal more than he did his own children. 
He was more familiar with his grandchildren than 
he ever was with his children. And so companion-
able and interesting did he make himself to them, 
that they calculated as much upon seeing him as 
each other, and enjoyed his society as hilhly as 
they did that of their young associates. 
Ide includes five letters Emmons wrote to his grand-daughters after 
he had retired. 2 They are full of advice on how to dress, behave, and be-
lieve. However, they are sparkling and witty, and he longs to hear from 
those whom he loves, but whom he cannot see because of distance and age. 
He writes, 
Dress neatly and elegantly, but not extravagently 
and vainly. Form no intimacy with the unprincipled 
and vicious. Make as many friends as you can with-
out flattery and deception; but make very few con-
fidants. If any become your causeless enemies, 
forgive and watch them. Make not display of your 
talents or attainments; for every one will clearly 
see, admire, and acknowledge them, so long as you 
cover them with the beautiful vail of modesty. I 
wish to keep up our mutual correspondence. It may 
not be unprofitable to you, and it will certainly 
be amusing and gratifying to your aged, lonely, 
and almost forgotten grandfather.3 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cviii-cix. 
2. Ibid., I, cix-cxi. 
3. Ibid., I, cix. Ide does not include the salutation, but this letter 
was dated March 17, 1830, and was probably the letter which was sent 
to Delia Emmons Tappan. Her reply is mentioned on page 65. He re-
fers to her as his "eldest grandchild," which means Delia Tappan. 
92 
When they visited him, the grandchildren loved to tease him, and he 
in turn tried to test them. Park includes the following anecdote that one 
of the grandchildren told him. 
One of his grand-daughters, when not more than six 
years old, came to him with a trouble weighing on 
her mind: 
"A. B. says that the moon is made of green cheese, 
and I do not believe it." 
"Don't you believe it? Why not?" 
"I know it isn't." 
"But how do you know?" 
"Is it, grandpa?" 
"Don't ask me that question; you must find out for 
yourself." 
"How can I find out?" 
"You must study into it." 
She knew enough to resort to the first of Genesis 
for information on the structure of the heavenly 
bodies, and after a truly Emmons, search, she ran 
into the study. 
"I've found out;--the moon is not made of green 1 
cheese, for the moon was made before cows were." 
Park reports that not only was Emmons' life regular, but it was tern-
perate also, and this must have affected his family as well. "His usual 
beverage at supper was milk. In the evening he often drank the new milk 
2 before it was cool." He rarely drank liquor, and then only for medicinal 
purposes. But this abstemious nature did not extend to the use of to-
bacco. Park says, 
In common with the lawyers and clergymen of his 
time, he had chewed the "meditative quid." His 
indulgence had never been immoderate; still after 
he had lived ninety years he became convinced that 
it was wrong, and he determined at~ to abstain 
from it. An eminent physician urged him not to 
interfere with a habit so long indulged, as the 
consequences of its discontinuance at his great 
l. Park, "Memoir," in Emmons, Works (1861), I, 100. 
2. Ibid., I, 109. 
might be unpleasant, and it was the duty of 
people greatly advanced in years to make their 
last days as comfortable as possible, for the 
sake of their friends. He therefore continued 
the use of the weed, though he deplored the 
habit, and spoke of its evil tendency.l 
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Li,ke Jonathan Edwards, he was temperate in his meals during his mature 
life. "'Through life I have risen from my meals with as good an appetite 
as when I sat down; was the remark of Dr. Emmons when he had passed his 
2 
ninetieth year." He ate what was set before him without complaint, and 
used all foods sparingly and without indulging and craving. This gave him 
a lean, spare body all through his life; and in spite of the fact that his 
life was sedentary in nature, he maintained decent physical health because 
he regimented himself carefully. 
His homelife, then, was rigorous, but that was the way he wanted it, 
and though many of the details of the operation of that home were left to 
other members of the family, his will still pervailed. His wife and child-
ren might have wished for more overt affection, but it was not his nature 
to give it. He had vowed that he would not openly commit himself to 
loving them too strongly, for fear of losing them. 
8. Church and Town 
I had peace in my parish, and some consider-
able success in my ministry. God favored me 
with three spiritual harvests, or revivals of 
religion, which rendered my church about as 3 large and flourishing as any in the vicinity. 
wr.en he had come to the church in 1773' there were about two hundred 
1. Park, "Memoir," in Emmons, Works (1861), I, 111. 
2. Ibid., I, 110. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxiii. 
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members in full communion. 1 About one-hundred persons had been added t8 
that membership in the "Great Awakening" of the 1740's. In addition, 
there we~e about two hundred more who nominally came under his care, for 
they attended church without being full members. 2 
3 After he came to the church, as has been previously noted, the Re-
volution hampered his work as minister, and so discouraged him, that twice 
he requested dismissal, in 1781 and again in 1784. The first of the "spiri-
tual harvests" he mentioned occurred in the year after his second request 
for dismission. Twenty-four joined the church in 1785, and fourteen in 
1786. 4 This was to give him satisfaction that his ministry was of value. 
His preaching had not changed, and he never allowed itinerant evangelists 
or revival preachers in his pulpit, so we must attribute this revival to 
his ministry, and to the fact that the war being over, the community could 
return to religious concerns. It may have been that Emmons' threat to le-
ave gave the community some second thoughts about their religious condition. 
As Emmons stated, there were two other religious revivals, and both 
added considerably to the church's membership. In 1794 twenty-five pro-
fessed their faith, and were taken into full communion; fourteen followed 
1. Baker, Memoir of Rev. Nathanael Emmons, p. 5. 
2. The church only allowed those to JOln who made a full profession of 
faith, and they were then voted on. 
3. See above, pp. 64-67. 
4. "Church Records, Franklin, "II, passim. "The first revival was very 
extensive, and one of great power. It is often spoken of even now 
with deep interest by some of the older members of the church. The 
other two, though not so powerful and extensive, were yet seasons 
of refreshing to the people of God, and brought a goodly number b 
unite themselves with the church. Between these seasons of special 
revival, numbers were hopefully converted from time to time, and 
openly espoused the cause of the Redeemer." Smalley, Centennial 
Sermon, pp. 24-25. 
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in 1795. 1 While these do not seem like large figures, a further glance 
at the church records will reveal that between 1786 and 1794, only twenty 
were received into membership. In 1808 another revival of religion re-
sulted in thirty-four being added to the rolls, and thirteen more in the 
following year. These revivals extended well over a year, and their 
effects were to be found in the whole community. 2 In all, Emmons saw 
three-hundred and ten members join the church during the fifty-four years 
of his ministry, or an average of not quite six a year. 3 Certainly, this 
is no record of revivalism, but is indicative of a strong, continuous 
doctrinal preaching, which results in mature commitment, rather than 
temporary emotional zeal. 
The question of membership was, of course, a continuing one. Members 
would leave the town, not taking their membership with them, leaving their 
names on the church rolls in Franklin. This distressed the church, and 
on July 21, 1779, the church passed the two following votes: 
1. That no member of a Sister Church who makes 
his or her common residence in this town, shall 
be allowed the privilege of transient Communion, 
more than the term of two years, without moving 
1. "Church Records, Franklin," II, passim. 
2. "It has been reported abroad, at different times, that there never was 
anything like a revival of religion under the preaching of Dr. Emmons. 
The statements submitted above will show how much reliance is to be 
placed on such reports. It has also been reported that Dr. E. is 
opposed to revivals. All who have enjoyed the pleasure of his ac-
quaintance, know, and are ready to testify, that nothing can be far-
ther from the truth." Smalley, Centennial Sermon, p. 24. 
3. "Church Records, Franklin," II, passim. The years 1800, 1805, 1810, 
and 1812, saw no one joining the church. Ide says that the total 
number was 308; but the present author counted 310 names on the re-
cords. Cf. Ide, "Adcfitional Memoir," in Emmons Works (1842), I, 
lxxxviii. 
his or her Relation from the Church, to which, he 
or she, belongs, to this Church. 
2. That no member of this Church who makes his or 
common Residence in another town, shall be allowed 
the privilege of receiving Transient Communion 
there, more than the term of two years, without re-
moving his or her Relation from this Church, to 
that.l 
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However, as so often is the case, a mere vote could not solve the 
problem, and on May 23, 1791, it once again came before the Church meeting: 
At the same time also, the Chh. look into considera-
tion the case of those members of this Chh., who had 
removed from this place, and been absent more than 
two years; as likewise the case of those members from 
other Churches, who had been indulged with transient 
communion for more than two years.2 
It was not always easy to gain dismission, as in the case of Hannah 
Hayward, who requested a dismission to the First Church in Medway, which 
was turned down on October 30, 1779--no reason being given. 3 The further 
problem of the maintenance of church membership when under indictment by 
the church for wrong-doing will be dealt with in a subsequent section. 4 
i. A New Meeting House 
It had been the concern of the church and town, that the old meeting 
house had not been adequate for their needs. As far back as 1772, before 
1. "Church Records, Second Precinct," I, 121. 
2. "Church Records, Franklin," II, 203. Three days later the church voted, 
"That the Pastor should write in the name of the church to those mem-
bers of this Church, who have removed from this place, and been ab-
sent more than two years, to aquaint them with a certain vote of this 
Chh. passed July 21, 1779, respecting such members." 
3. "Church Records, Second Precinct," I, 139. 
4. See below, "Emmons as a Pastor," Chapter V, Section 9. 
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Emmons came, the precinct had voted to look into the matter of building 
a new meeting house, but the Revolution had interfered, and their atten-
tion had been turned to more pressing matters. 
Before the peace treaty between England and the Colonies became 
effective on September 3, 1783, the church and precinct were debating 
again the relative merits of repairing the old meeting house or building 
a new one. 
In the Warrant issued December 16, 1782 for a town meeting to be 
held January 3, 1783, there was an article to see if the town would 
build a new meeting house, but it was never voted on. The sentiment in 
the town, evidently, would not support the large expenditure of money 
that this would require. 1 After over three years of discussion, the 
town finally decided that they could not put off building a new meeting 
house. 2 On October 11, 1787, they chose a committee to draw up plans. 
On December 17, 1787, it was decided that the meeting house was to 
be sixty feet long, with a porch on each end fourteen feet square, and 
that the building was to be forty-two feet wide. There were to be fifty 
pews on the lower floors, and fifteen pews in the gallery. At this same 
meeting, it was voted to raise eight hundred pounds in taxes to pay for 
. t 3 l • 
Two weeks later the town voted to sell the pews to the highest bid-
1. "Town Records, Franklin," I, 50. The church and town were bound to-
gether in their financial dealings, at least. If the church wanted 
a new meeting house, the town had to vote the funds. Of course, the 
town had an interest in the meeting house, for it was used for town 
functions as well. 
2. Ibid., I, 106. 
3. Ibid., I, 107. 
ders at open auction. In addition they voted, 
that the pews on the floor and in the Galleries 
of the House be sold to the highest bidders and 
the mode of proceeding shall be to bid for the 
choice of the Pews not sold and Continue that 
mode until the whole are sold the Purchaser to 
Declare his Choice before the Next Choice is 
bid upon and every Pew or half a pew that is 
sold and paid for shall be the property of the 
purchaser his Heirs and assigns forever.l 
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By this plan of sale, it was hoped that the largest portion of the 
cost of the meeting house could be met. In January, 1788 the plan was 
enlarged to allow for fifty-five pews, the one nearest the pulpit to be-
long to the minister and his family for the time being. 2 Work progressed 
during the spring and summer of 1788, and on into 1789. On June 8, 1789, 
it was voted: 
that the Com'tee to build a New meeting house 
in this town be directed to take any part or such 
a part of the old Meetinghouse as may be used to 
advantage to finish the New Meetinghouse.3 
The galleries were enlarged by six more pews at that same meeting, 
and on October 1, 1789, it was voted that the Committee be instructed to 
pull down the old meeting house. 4 The actual date of occupation of the 
new meeting house is lost, but it was ~me time in the fall of that year. 
On December 21, 1789, it was voted that "a Part of the front Gallery be 
appropriated for the Singers to Sit in Time of Public worship."5 When the 
Committee made its final report on the building, it was calculated to have 
cost one thousand and fifty-four pounds, nine shillings, two and one quar-
6 ter pence. 
1. "Town Records, Franklin," I, 107. 
4. Ibid., I, 138. 5. Ibid., I, 140. 
3. Ibid., I, 109. 
6. Ibid., I, 164. 
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This building remained essentially unaltered until after Emmons' 
1 funeral. It was his home, he had overseen its construction, and he had 
preached in it for forty years. NotHng additional was done to it, even 
after he retired (1827), for the townspeople apparently felt, (and no 
doubt he had told them so) that it would be an affront to his ministry to 
change anything while he was minister. Renovation on the meeting house 
began, however, the day after he was buried from it, 1840. 
The meeting house had no spire, or bell tower, and the townspeople's 
desire for a bell and tower was not to be met until 1806. 2 There were no 
stoves in the meeting house, and though the women had foot warmers, it 
became bitterly cold during the long services. Outside the meeting house, 
the town had built carriage houses, horse sheds, and what were called 
"noon-houses." These last named were for the families to retire to with 
their lunch during the interval between the morning and afternoon service. 
These''noon-houses" had large stoves in them, and the noon-time was used in 
h . b h f . h f t" 3 t e w1nter y t e churchgoers or warm1ng up, as muc as or ea 1ng. 
1. Blake attempted to draw a picture of it from memory, the only one in 
existence. Cf. History of Franklin, p. 92. 
2. Ibid., p. 94. This addition cost $1,462.44, with the bell and clock 
an additional expense of $745.00. The church remainedffisentially 
the same until after Emmons' death, when extensive remodelling was 
done. Blake recounts one accident to the meeting house. In 1830, 
"while workmen were painting the belfry the bell became quite ser-
iously bespattered. It occurred to some genius to complete the ac-
cident by covering the bell all over with paint. Of course the 
sound was fatally smothered. There was supposed to be no remedy 
but to transport it to the foundry in exchange for a new one. Advan-
tage was taken to procure a heavier bell ••• That new bell still 
swings in the steeple of the present Congregational church. The old 
bell, after a light sweltering, to remove its useless jacket of paint, 
came forth as good as new, and now tells its old tales of gladness 
and sympathy to the people of Paxton [Mass.]." Ibid., pp. 94-95. 
3. Thomas B. Allen, "Reminiscences," Church Chimes, 1929. The First Con-
gregational Church of Franklin, Mass. (no publishing data). This 
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The Church pews were rectangular with seats on hinges, and when 
everyone stood up for prayer, the seats were raised with a flourish, and 
when prayer was over, they were dropped with a bang. A regular attendant 
at that meeting house gives the following description of Emmons: 
While we watch we see coming from the south our 
R8verend Dr. Emmons in his chaise. The bell be-
gins to toll. He ties his horse to one of the 
poplar trees. His black silk stockings, silver 
shoes and knee buckles, and tight-fitting clothes 
look the perfection of neatness. We pass in be-
hind him. He walks with dignity and solemnity up 
the broad aisle,--carrying his three cornered hat 
against his chest,--up the pulpit stairs, through 
the little door on the east side of the pulpit, 
shuts himself in, hangs his hat on a peg, and sits 
down. We almost fear that the sounding-board over 
his head will fall.l 
The service in the meeting house was simple. It began with a hymn an-
nounced by Emmons, the key-note was given on a pitch-pipe or tuning fork, 
and the choir led the congregation in its singing. Following the hymn, 
the minister led the congregation in prayer, which was usually from eight 
to fifteen minutes in length, the congregation standing. After the prayer 
all sat, while the scripture was read, and this was followed by a suitable 
anthem from the choir. No notices were read, and no collection was taken 
during the service, though special dispensation was given by the church 
booklet was gotten up by the church for its 200th anniversary, and 
contains much useful information concerning the history of the church. 
This particular entry was written by a man who had gone to church in 
the old building, and this is his description of the meeting house. 
1. This description is given by Mrs. Harriet Blake, wife of Mortimer 
Blake, the historian of Franklin. She grew up in the town, and was 
familiar with the old meeting house, having gone to church there. 
This was written for a booklet, titled Our Retrospect: 1738-1878 
(Walpole, Mass.: Allen Print Co., published by the Committee of 
Arrangements, 1888). 
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for an offering every Communion Sunday for the purpose of furnishing the 
Communion table.1 The sermon, an hour or more in length, followed. The 
service was concluded with prayer· and a benediction. 
Following the morning service, the congregation took an hour and a 
quarter for lunch, and then reassembled in the meeting house for the after-
noon session. At this time announcements concerning church or town busi-
ness were made, and the banns for marriage were read. Following any 
announcements, the minister read from scripture again, and the choir follow-
ed with another anthem. 2 Emmons would follow the lead provided by the 
morning sermon, and in the afternoon preached what he called his "Improve-
ment" on that sermon. Taken from the same text, but extemporaneously gi-
ven, the afternoon sermon sought to demonstrate how the congregation could 
improve themselves through a practical utilization of the morning's 
doctrinal material. 
The sermon over, the congregation would sing a hymn; then the bene-
diction brought the day's services to a close. It was a long and strenuous 
discipline, one calculated to attract only those who were most thoroughly 
committed to the work of the Lord. 
Occasionally problems arose as to the use of the meeting house. Em-
mons was opposed to any outside minister or evangelist coming in and using 
the meeting house. Evidently there were those in the town who were not 
satisfied with his ministrations, and wanted services more to their liking. 
l. "Church Records, Franklin," II, 205. Later the surplus of this offer-
ing was voted to be given to the Norfolk Education Society. 
Ibid., II, 210. 
2. Our Retrospect, p. 54. 
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When the new meeting house was being built, they approached the town 
meeting and asked permission to hold services in the new building. At a 
town meeting held January 7, 1788, an article was in the warrante request-
ing the use of the meeting house for any minister of the gospel to hold 
services, if there were no prior commitments. The town voted to dismiss 
the article. 1 Though there were dissident factions in the town, the 
church and Emmons were strong enough to prevent their using the meeting 
house for their own purposes. During Emmons' entire ministry, and later 
retired life in Franklin, no other religious denomination gained a foot-
hold in the town. 
ii. Dr. Franklin's Gift and a New Library 
It will be remembered that when the second precinct separated from 
Wrentham, it took the name Franklin. Whether this was done at the re-
quest of the State Legislature, or because some of the townspeople wanted 
to give the new town the name of one of the Colonies' most honored states-
men, is not known. When the town began to move in the direction of 
building a new meeting house, they wrote in the early months of 1785 to 
Benjamin Franklin, who was at that time serving as the United States' 
ambassador to France. This letter has since been lost but evidently the 
writers told Franklin that they were honored that their town bore his name, 
that it had been established a new township during the Revolution, and 
that they were now planning to build a new meeting house. From Frank-
lin's reply to their letter, it is evident that they had asked him to 
contribute a bell. 
l. "Town Records, Franklin," I, 110. 
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However, this was not Franklin's idea of a proper gift. He was 
perfectly willing to send something to the town, but it was to be of his 
own chosing. He wrote to his good friend, Dr. Richard Price, in London, 
asking him to purchase some books for the town, in hopes that it would 
start a new library. 1 
On May 3, 1785, Jonathan Williams wrote to Franklin's son, William 
Temple Franklin, asking him to tell the Doctor that "I have seen Dr. Price 
who will in a few days give the list of books to me for the Franklin Town-
ship."2 Price replied to Franklin's request as follows: 
Mr. Williams has given me much pleasure by calling 
upon me and bringing me a letter from you. I have 
according to your desire, furnished him with a list 
of Such books on religion~d government as I think 
Some of the best, and added a present to the parish 
that is to bear your name, of such of my own publica-
tions as I think may not be unsuitable. Should this 
1. Benjamin Franklin, letter to Richard Price, March 18, 1785. 
Benjamin Franklin Papers, Amsican Philosophical Library, Philadelphia, 
Catalogue number: B F85.269. This letter says, in part. "My Nephew, 
Mr. Williams, will have the honour of delivering you this Line. It 
is to request from you a List of a few good Books to the Value of 
about Twenty-five Pounds, such as are most proper to inculcate 
Principles of sound Religion and just Government. A new Town in the 
state of Massachusetts, havine done me the honour of naming itself 
after me, and proposing to build a Steeple to their Meeting House if 
I would give them a Bell, I have advis'd the sparig themselves the 
Expense of a Steeple at present, and that they would accept of Books 
instead of a Bell, Sense being preferable to Sound. These are there-
fore intended as the Commencement of a Little Parochial Library, for 
the Use of a Society of intelligent respectable Farmers, such as our 
Country People generally consist of. Besides your own Works, I would 
only mention, on the Recommendation of my Sister, Stennet's Discour-
ses on personal Religion, which may be one Book of the Number, if you 
know it and approve of it •••• " 
2. Jonathan Williams, letter to Wm. Temple Franklin, May 3, 1785. 
Benjamin Franklin Papers, CVI, 166. 
be the commencement of parochial libraries in 
the States it will do great good.l 
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Williams had stopped off in London to bring Franklin's letter to 
Price, and then continued on to Boston. When he arrived there, he found 
Franklin had written a letter to his [Franklin's] sister in whichhe evi-
dently expected Williams to give him some advice as to whether the people 
of Franklin wanted books instead of a bell. Williams was in agreement with 
Franklin that the people of the town ought to prefer sense to sound. He 
wrote to Franklin: 
I find by your letter to your Sister I did not 
do what you expected viz. advise whether the 
People of Franklin Town prefer Sound to Sense if 
so they ought not to Judge for themselves however 
I avoided giving them any expectations of a Bell 
or Books I knew they had no right to either it 
must and aught [sic] to depend on your pleasure 
I believe books will be much more suitable for 
they are poore and in my opinion don't need a 
bell any more than a toad neads a tail, if they 
should have a Bell they must have a ringer and 
would be a living expense.2 
The books did not arrive as punctually as Williams had hoped, and 
at the end of the year he wrote Franklin: 
It is very surprising that nothing has been re-
ceived from B. Vaughan about the books for 
Franklin library I am afraid he has forgotten 
them and that they lay neglected in his store 
I hope he will not let them travel to the West 
Indies as a case of Books of you~ once did they 
were marked with my Father's name and the Case 
was sent to Mr. Vaughan the Day before I left 
London.3 
l. Richard Price, letter to Benj. Franklin, June 3, 1785. Benjamin Frank-
lin Papers, XXXIII, 122. 
2. Jonathan Williams, letter to Benj. Franklin, June 12, 1785. Benjamin 
Franklin Papers, XXXIII, 133!. Williams' writing is marked with an 
absence of punctuation which makes it hard to read on occasion. 
3. Ibid., December 26, 1785, XXXVIII, 165. 
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However, Williams fears were unfounded, for the books arrived in 
the town sometime in the spring of 1786. Emmons preached a sermon upon 
the receipt of the books, and he encouraged his audience to make liberal 
use of them. 
How great our obligations to God for the 
unmerited and unexpected favor of a rich collec-
tion of books now received, as a mark of respect 
from the first literary character in America, his 
Excellency President Franklin! This well-chosen 
and very valuable library, while it sets the div-
ine kindness in a high and engaging light, lays 
you under the strongest ties of gratitude to im-
prove the means of cultivating your minds for the 
service of God and your fellowmen.l 
As look at the list of the one hundred and sixteen volumes of that 
donation, 2 shows that most of them were on theology or philosophy. Many 
of them were volumes of sermons3--a few were on secular subjects. 4 Most 
of these books must have made heavy reading for the parish, but in spite 
of this, they were borrowed and read. 
Following receipt of the books, the townspeople sent a letter to 
Dr. Franklin. It was apparently written by Emmons and bears his signa-
1. Emmons, Works (1842), II, 35-36. This sermon was published originally 
under the title, The Dignity of Man. A Discourse Addressed to the 
Congregation in Franklin, Uoon the Occasion of their Receiving from 
Dr. Franklin, the Mark of His Respect, in a Rich Donation of Books, 
Appropriated to the Use of a Parish Library (Providence, [R. I.]: 
Printed by Bennett Wheeler in Westminster Street, [1787]. It was 
reprinted again in 1798. 
2. Blake, History of Franklin, pp. 70-71. J. C. Gallison, says in 
"Franklin and Wrentham," New England Magazine, XXI, No.3 (Nor. 1899), 
p. 331, that in 1889, 90 of the original 116 volumes were in the 
library. One volume was returned in 1918, another as recently as 
1959--both anonymously. 
3. One of Emmons' pamphlet sermons was in the list. 
4. For example, four volumes of Blackstone's Commentaries. 
ture, along with that of Hezekiah Fisher. 1 
We beg leave to present to your Excellency, our 
most grateful Acknowledgments, for the very hand-
some Parish Library, which you have been pleased 
to bestow upon the Minister and the Parishioners 
of the Town, as a particular mark of your approba-
tion and regard.2 
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It is evident that Emmons, at least, thought that the books were for the 
minister and church, and he soon appropriated them for his, and their use. 
The letter goes on to say: 
This choice and valuable Collection of Books, your 
excellency will permit us to say, not only flatters 
our Understanding and Taste, but displays the 
brightest features in your great and amiable Chara-
cter ••• may the sincere and affectionate Esteem of 
this Town, as well as the accumulated Honours, which 
you have merited and received from the United Repub-
lics of Liberty and of Letters, serve to smooth the 
last Passages of your eminently useful and important 
Life.3 
In Franklin's letter to Price, he specifically mentions that the 
books are to be used for a "little Parochial Library," and whether he 
4 
specified this to the town, is not known. Even the term "Parochial" is 
not clear. Did he mean the books for the church or for the whole parish? 
Evidently, Emmons interpretated Frankl in's instructions as reserving the 
books for church use only. A group of dissidents wrote to Franklin asking 
him to shed further light on his intentions as to the availability of the 
books. They said that at a town meeting certain people raised questions 
l. As we shall see, there was some question whether the library was sent 
to the church or town. The letter from Emmons to Franklin, says that 
he and Fisher were a committee, but it does not specify representing 
whom--the church or town? This was a point to be debated by the town. 
2. Nathanael Emmons and Hezekiah Fisher, letter to Be]amin Franklin, June 
22, 1786. Benjamin Franklin Papers, LV, 101. 
3. Ibid. 4. The letter which Franklin wrote to the town is 
lost. 
as to who could use the books, and these same persons, 
urged the Propriety of a Part [of the town] being 
excluded therefrom Some Reasons (as they were 
called) were offered to show the propriety of the 
Exclusion--We wishing that nothing might take 
place in anywise different from the original in-
tention of the Donor, were willing to rest the 
whole upon your Pleasure. Upon which a Clause 
of your Excellency's Letter was construed by them 
for their purpose by which they would Understand 
that none were to be benefitted by your Excel-
lency's Donation, except those who did statedly 
attend on the Ministration of the Minister setled 
in the Town, by which Construction a considerable 
part of the Inhabitants must quit all Pretentions 
to any Right in the Privilege. Our Town lying in 
such a form that it was more Convenient for sever-
al Families to attend public Worship out of the 
Town, and a Number of respectable Families had 
this Privilege (viz. of attending on public Wor-
'ship in another Town) conceded to them heretofore 
by public Vote of the Town--several Families in 
another Part of Town from Principle as well as 
for Convenience attend public worship out of the 
Town enjoying this Privilege also by Vote of the 
Town.l 
107 
Franklin's reply to this request has, unfortunately, been lost, but 
whatever it was, it did not satisfy either party. At frequent intervals 
the various factions in the town brought the matter to the attention of 
the town. In the warrant for a town meeting dated September 17, 1788, 
the following article appeared 
To See if it be the Mind of the town to Take 
Effectual Measures for the right improvement of 
the Donation of Books made by his Exelency Benja-
min Franklin Esq. and to Prescribe such Rules and 
Regulations as may best answer the tru Intent and 
Design of the Donor and act or do any matter or 2 thing Relativethereto that the town think Proper. 
1. Ebenezer Guilde, et al., letter to Benj. Franklin, Sept. 8,_1786. 
Benjamin Franklin Papers, XXXIV, 140. 
2. "Town Records, Franklin," I, 120. 
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The town did not take any specific action on the question of the 
books at this town meeting, and it was deferred to a later meeting for 
action. At subsequent meetings of the town no action was taken and the 
matter was left hanging. 1 The town had possessed the books for three 
years, and the dispute was causing considerable unhappiness among the 
residents. 
It was likely that Emmons was at the bottom of the trouble, for no 
doubt, he kept insisting that the books were for the sole use of church 
members. The town was not going to let him have his way, for on June 8, 
1789 they voted, 
that Mr. Emmons Lend out the Books belonging to 
the Library sent to this town by Doct'r Franklin 
According to the Directions in the Letters 
accompanying sd. Library untill the Next March 
Meeting to which town Meeting the 6th Articl is 
again referred.2 
It would seem to the casual observer, that this might have .cleared the 
air, but the letters were, nonetheless, ambiguous. Emmons interpreted 
"the Directions in the Letters accompanying sd. Library" as meaning the 
books were reserved for church members only. Arguments continued to dis-
turb the town. 
Both warrants for meetings held in March and May, 1790, contained 
articles relating to the Library, and it was not until the November 26th 
town meeting that the matter was finally cleared up. At that meeting it 
was voted, 
that the Rev'd Nathaniel Emmons be Directed to 
lend the Books presented to this town by the 
L3te Doctor Franklin to the Inhabitants of this 
1. "Town Records, Franklin," I, 123. 
2. Ibid., I, 136. 
town, at large untill the town Shall order other-
ways they being accountable to him for the use and 
improvement of sd. Books.l 
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The town had decided that the books were to be placed at the dis-
posal of all the residents of the town. It was further decided a the 
December town meeting that this original collection of books should be 
added to by asking for a subscription of six shillings, and only those 
subscribing could have the use of the additional books. An association 
was established, which was to control the use and care of the books, and 
this turned out to be one of the first library associations in America. 
One hundred and twenty-five volumes were purchased with the subscription 
funds, and a catalogue of the books published in 1812 shows that Franklin's 
donation was numbered from 1 to 116, and the subscribers' library was 
2 
numbered from 117-241. 
Emmons continued to be the librarian for the town, and not only 
lent the books out, but saw that new books were added to the collection. 3 
He remained the custodian of the books ~ntil his retirement, when his 
successors took over the responsibility. In the later years of his mini-
stry the books were hardly ever used, and in March, 1840 (just before he 
died), a committee was chosen to look after the neglected volumes, which 
l. "Town Records, Frankl in," I, 136. 
2. Arthur W. Peirce, "The History of the Town of Franklin," The One Hun-
dred and Fiftieth Anniversary of the Incorporation of the Town of 
Franklin, Mass. (no publication data but there is a note at the end 
of the booklet stating that it was printed by the Sentinel Press, 
[of Franklin]), p. 20. There is in the present Franklin Library a 
small paper covered book in Emmons' writing, titled "A Book of Re-
cord, Franklin Library, Feb. 20, 1794" in which he kept the record 
of those who borrowed the books, when, and in what condition they 
were returned. 
3. There are two letters extant in which Emmons wrote to Jedidiah Morse 
they found stowed away in their venerable book-case in a barn. 
Tt1e ultimate result of this and another investiga-
tion in 1856, was the forming of a Library Associa-
tion, to which the town by vote committed the care 
of the old Franklin and Social libraries.l 
iii. The Church and Town Separate 
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Emmons had his problems with the townspeople in other ways. They 
did not always follow his lead, as in the case of the library, and some-
times refused to accept his ministrations. The town and the church were 
inextricably bound together from their beginnings, and, of course, there 
were people in the town who wished to have nothing to do with the church 
at all. 
Some of these people just stayed away from the church, and ignored 
religious services altogether. Others would go to the meeting house on 
Sunday, and stand around on the porches bothering the church goers as they 
came to or left the meeting house. Others would go so far as to enter the 
meeting house in order to distract the worshippers. 
Things got so bad, that on July 18, 1790 (perhaps due to Emmons' 
intransigence on the matter of the library books) the pastor pre-emptor-
ily dismissed the congregation before his sermon was over. They had re-
fused to pay attention to him, and perhaps were even making distracting 
sounds during the sermon. He just closed his sermon-book and left the 
meeting house. This caused no small stir in the community, and on 
August 3, 1790, the church met to hear what the Pastor had to say con-
(pastor at Charlestown, Mass.) thanking him for books he sent for 
the library, dated Sept. 19, 1797, and Feb. 13, 1806. In the Park 
Collection, Yale University, Library. 
1. Blake, History of Franklin, p. 72. 
cerning his actions. 
After the Pastor had explained the ground and 
motives of his conduct, on Lord's Day, July 18, 
in dismissing the Assembly before he had gone 
through the usual exercises of the day, and after 
the matter had been considerably canvassed by the 
Chh. the two following votes were put, and passed 
in the affirmative, viz_. 1. That it is reason-
able, the Pastor should insist upon having the 
proper attention of the People, in the time of 
public worship. 
2. That is is reasonable, the Church should de-
sire and endeavor that proper attention be given 
in the time of public worship, and discountenance 
all inattention.l 
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This did not end the difficulty, for the church could not bring the 
necessary disciplinary measures to clear the meeting house of distracting 
interruptions. The meeting house belonged to the town, and it was the 
town's responsibility to discipline the offenders. The following entry is 
to be found in the town records for May 2, 1791: 
M1ereas complaints have been made that Divers per-
sons have from time to time behaved in a very un-
becoming Manner by Standing in the Porches of the 
Meetinghouse of this Town on the Lords day and 
otherways Conducting in a manner not only incon-
sistent with the purpose of which they professedly 
assemble but highly unbecoming a Person of2good breeding and the Character of a Gentleman. 
The town decided that some action had to be taken, and subsequently 
they voted, 
that it is the Sense of the Town that such Conduct 
ought to be highly Reprobated and discountenanced 
by every Sober man and that they withhold them, as 
Sce~ndalous·and infamous Persons and the Tithingmen 
and other informing officers are requested to take 
the Names of all Such offenders that they may be 
l. "Church Records, Franklin," II, 202. 
2. "Town Records, Franklin," I, 174. 
Publickly exposed at the next Town meeting and 
they are further requested to post up a Copy of 
this Vote together with the Names of all Such 
future offenders as shall not have made them am-
ple Satisfaction, at the time and place best 
suited to answer the design of this Vote.l 
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Not even this public condemnation served to deter the offenders. 
At the town meeting held on April 7, 1794, it was voted, 
that all heads of families in this Town be re-
quested to use their influence and authority to 
all under their care to pass the Porches on the 
Sabbath with decency and Propriety without stand-
ing in said po~ches and thereby preventing Persons 
f~om taking their seats in the Meeting House. 2 
If the properly appointed town officers could not control the offenders, 
it was hoped that the elders in their families could. These measures 
seemed to have put a stop to the troubles for the time being. 
Later in his pastorate, Emmons was to be plagued again by some 
elements in the town who were not satisfied with his ministry. Twenty-
two years after the above incidents took place, he called the church to-
gether again, after one of the services3 to castigate the congregation 
for sorne apparently designed inattention. He requested that the church 
meet on the next Wednesday at 1 o'clock, P.M., at which time he read a 
long statement, of which the following is a portion. 
Wb:;n I became your Pastor, I supposed that a 
mutual relation between us then commenced which 
laid us under mutual obligations to discharge 
various duties towards each other. I was bound, 
on my part, to preach the gospel to you statedly 
f~om sabbath to sabbath, so far as my health and 
other circumstances would permit, and to perform 
all other religious services which belong to the 
ministerial office. On the other side, I suppose 
1. "Town Records, Franklin," I, 174. 
3. December 29, 1816. 
2. Ibid., I, 218. 
you were bound to attend public worship statedly 
from sabbath to sabbath, so far as your health and 
other circumstances would permit, and to attend with 
decency and propriety. And upon the ground of these 
mutual obligations, I have always supposed, it pro-
perly belongs to me, to insist upon order decency, 
and attention in the time of public worship. But, 
it seems, I have frequently given offense, by call-
ing for attention, and in particular on the last 
sabbath, which-led me to appoint the present meeting. 
I consider the inattention in time of public worship 
as detr~nental to me, and to the faulty persons, and 
as tending to alienate the affections of the people 
f~om me, and consequently to put an end to my mini-
sterial usefulness in this place, which I greatly 
depreciate. Now, brethren, I wish to know whether, 
by my conduct on the last sabbath, or at any other 
time, or times,l I have forfeited your confidence, 
your approbation, or your assistance, in my minis-
terial office •••• I now refer it to your wisdom 
to determine whether any, if any, what measures should 
be adopted, to be m [sic] assurance, that I may safely 
lean upon your concurrence and assistance in my mini-
sterial work.2 
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The church recognized the seriousness of the situation, for their 
pastor was visibly di9urbed. How much of the trouble was of his own 
making, we cannot be sure. He was over seventy years of age, and his 
preaching might have deteriorated in recent years. He never was a power-
ful pulpit personality, and the inattention in his congregation could have 
been the result of his growing age. 
The church did not want to offend him further, however. They were 
aware of his value as a minister, and sought to pacify him with the fol-
lowing votes: 
1. It is inconsistent with our covenant engage-
ments to bring up those underrur care in the nur-
1. No doubt he was referring to the incident in which he dismissed the 
congregation from worship on July 18, 1790. 
2. "Church Records, Franklin," II, 209-210. 
ture and admonition of the Lord, to suffer them 
to attend halls and places of vain amusement. 
2. Voted to recognize the two following votes 
passed by the Church, August 3, 1790 ••• [there 
follows a copy of these votes--see above p. 111]. 
3. Voted that the Pastor has not forfeited the 
confidence, the approbation, and assistance of the 
Church in his ministerial office, by his conduct on 
the last sabbath, or at any other time, or times.l 
114 
This evidently satisfied the aged J:B.Stor, for there is no further 
suggestion in the church records that there was any more trouble in the 
congregation. These various incidents serve to point out the fact that 
he did not have the confidence of all the townspeople, either in his 
church or out of it. Though he was recognized as a leader in New England 
theology, he had someproblem convincing the people in his parish that 
they ought to give full attention to religious matters. He was stern and 
forbidding in appearance, and this kept many people from attending church 
meetings. Others who came found him so removed from their world that they 
thought him a peculiar character, and refused to take his attempts at 
ministering to their needs seriously. 
As the above records testify, however, the majority of the church 
and townspeople were willing to see that order was kept at Sunday service, 
and they tried to take the necessary steps to insure that the worshippers 
would not be disturbed. 
He received honor from outside the town, though, and the town basked 
in the reflected glory. His fame as a writer, preacher, and teacher of 
theology had spread all across New England, particularly as his students 
began to occupy various pulpits in the region. He was awarded the honor-
1. "Church Records, Franklin, 11 II, 210. 
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ary degree of Doctor of Sacred Theology by Dartmouth College (where many 
of his students had gone), on August 22, 1798. He received the following 
letter from the president of that institution: 
I have the satisfaction to inform you; that the 
corporation of this University, entertaining a 
high opinion of your virtues, talents, and ser-
vices, considered that a tribute was justly due 
to your merit, and, accordingly, on the 22d inst. 
conferred the Degree of Doctor of Divinity. 
Please to accept of this public Expression, as 
a mark of their favourable sentiments; and as com-
municated, in this way, by one, who is with great 
respect and esteem, 
Sir, 
Your most Obedient and humble 
servant 
John Wheelock 
The reverend Nathaniel Emmons, 5. T. D.l 
Emmons replied to the honor by saying, 
l. 
I lately received your favor of the 25th of August, 
in which you politely inform me, that the honorable 
and venerable Corporation of the University over 
which you preside, were pleased at the last Commence-
ment, to confer upon me the degree of Doctor of 
Divinity. This unexpected and unmerited testimony 
of the approbation of great and good men, justly de-
mands my respectful acknowledgments. I have habit-
ually entertained a peculiar partiality in favor of 
Da::tmouth College, ever since I attended its first 
Commencement, when it was devoutly consecrated to 
the honor and service of the great Head of the church 
by your pious and venerable father. There is not in 
knerica, I believe, any seminary of learning which 
has in so few years from its institution, qualified 
so many men for public service, especially in the 
John Wheelock, letter to Nathanael Emmons, 
Papers, Yale University Library, IV, 31. 
degree in any private correspondence that 
It appears only on his published works. 
August 25, 1798. Park 
Emmons never used the 
this writer could find. 
ministry, as that which you have governed and 
instructed, with so much dignity and reputa-
tion. • .1 
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The town was quick to confirm the honor, for in the warrant for the town 
meeting the next year, he was referred to as Doctor Emmons; that appella-
tion stayed with him the rest of his life. I was an honor well earned, 
and he added further luster to it during his lifetime. 
As has been previously noted, all parish and church business was 
bound together by the precedent established when the town was formed. 
When the new Constitution of the United States of America was enacted and 
Congress met in 1789, one of the first items of business was the enacting 
of a "Bill of Rights' which had been left out of the original Constitution. 
This "Bill of Rights" was presented to the states and adopted by 1791 as 
a series of ten amendments to the Constitution. The first of these sta-
ted that "Congress shall make no law respecting an establishment of reli-
gion, or prohibiting the free exercise thereof," and the states soon began 
to enact similar laws for their own governments. Massachusetts passed a 
resolution in 1803, requesting that towns separate the function of secu-
2 lar and religious government. 
At a town meeting on March 4, 1805, the town was presented with the 
action of the General Court of Massachusetts in the form of a petition 
from John Boyd and John Whiting. After much discussion the following 
vote was taken: 
that the town are Sensible that the facts set forth 
in the petition are true, that the Town ever since 
their incorporation have transacted parish affairs 
1. Park, "Memoir," in Emmons, Work (1861), I, 123-124. 
2. Blake, History of Franklin, p. 62. It was not until 1833 that 
Massachusetts provided for mandatory dis-establishment. C£ W. W. 
in public Town meeting, and without any Ob-
jections to the Legality of their proceedings; 
but of late doubts have arisen on that subject, 
and the Town being desirous to conform to the 
rules of Law in all their public proceedings and 
future conduct do hereby Join with the petition-
ers, and humbly request, that the Honorable Gen-
eral Court would be pleased, by an act to Esta-
blish, ratify and make valid all the former votes 
and doings of this Town so far as relates to 
parish business, and all the inhabitants of this 
Town with all the lands in the Town (Except such 
inhabitants and lands as do by law belong to some 
other precinct or parish) or are exempt by law 
from doing parish duty in this Town, may be in-
corporated into a parish by the name of the first 
congregational parish in the Franklin [sic] with 
all the powers, privileges and immunities which 
other parishes do or may be law enjoy, and also 
to authorize some suitable person to issue his 
warrant to call the first meeting of said parish 
at such time and for such purposes as may be 
thought proper. 1 
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From this point on there is no further mention made of church business 
in town meeting. Unfortunately, the early records for the "First Congrega-
tional Parish in Franklin" have been lost, and we are totally in the dark 
as to the problems that the parish met upon their separation from the 
2 town. The church records are equally limited in the light they throw on 
Emmons' later life. 3 
Sweet, The Story of Religion in America (New York: Harper & Brothers, 
1950) ' p. 190. 
1. "Town Records, F:rmklin," I, 386. 
2. The first parish record book which is now extant, begins in 1846, so 
there is no information at all available as to the relationship Em-
mons had with the newly formed parish, and how they met them, for 
when the parish was separated from the towm, they lost all monetary 
help. Blake says that when he was preparing his history, he looked 
for these records in vain. This was in the 1870's. Cf. Blake, His-
tory of Franklin, p. 94. 
3. They go from 1816 to 1821, and from 1821 to 1827, without any entries 
at all. 
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Emmons' middle life had been full and busy. He had married, seen his 
first wife and two children buried, married again and brought six more 
children into the world. The church had grown, and changed with the pass-
age of time, and he along with it. His name had become well known in theo-
logical circles, and honorhad been paid to his work. He had given Frank-
lin a full and useful ministry. 
CHAPTER IV 
EMMONS' LATER LIFE (1827-1840) 
1. Retirement 
Though many members of the parish no doubt felt that he could go on 
forever as pastor of the church, old age began to take its toll. During 
the last decade of his ministry (1817-1827) he "thought much upon the sub-
ject of old age."1 He did not relish the idea of growing old and, more 
particularly, of being infirm in his old age. He did not want to be a 
care to his partner, who was herself an invalid, and he was even more con-
cerned about outliving his usefulness to the parish. 
He had fulfilled his obligations to the parish with complete devo-
tion. He had an enviable reputation in ecclesiastical circles, one which 
might have caused a lesser man to become puffed up with self-importance; 
but he was not so arrected. He was totally devoted to his little parish 
and stayed there serving it. 
I statedly preached on the Sabbath, and occasion-
ally in private houses. I visited the sick and 
attended funerals. I catechised the children and 
youths once a year, in eight or nine school dis-
tricts in my extensive parish.2 
The pace was too demanding of someone who was into his ninth decade. 
On May 13, 1827, while preaching, he was seized with a fainting spell and 
had to be helped from the pulpit. 3 He was able to return to the pulpit 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, c. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxiii. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, c. 
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the following Sunday, and finished the sermon that he prepared; but it was 
to be his last Sunday in the pulpit. 1 He was not capable of continuing, 
and he realized it. 
On May 28, 1827, at eighty-two years of age, he submitted his letter 
of resignation to his church and parish: 
Franklin May 28, 1827 
To the members of the Church and to the members of 
the religious Society in this place. 
Brethren and Friends, 
I have sustained the Pastoral Relation to you, for 
more than fifty years, which is a long ministerial 
life. The decays of nature, the increasing infirm-
ities of old age, and my present feeble state of 
health convince me, that it is my duty to retire 
from the field of labor which I am no longer able 
to occupy to my own satisfaction, nor to your 
benefit. I therefore take the liberty to inform 
you, that I can no longer supply your pulpit and 
perform any ministerial labour among you, and at 
the same time that I renounce all claim upon you 
for any future ministerial support, relying en-
tirely on your wisdom and goodness to grant or not 
to grant any gratuity to your aged servant, during 
the residue of his life. 2 Nathanael Emmons. 
On June 17, the church voted to comply with his request but asked him to 
stay on as moderator. He felt that it was not his place to occupy an of-
fice in the church, and he d9clined. 3 He did consent to stay on as Scribe 
and the records of the church were kept in his hand until his successor 
was installed. 
His people, who were devoted to him, and who did not wish to see him 
leave the pastorate, realized that he could not continue. Two generations 
1. Sprague, Annals, I, 696. 
2. "Church Records, Franklin," II, 211. This is a copy of Emmons' letter 
which has been preserved in the church records. The original has been 
lost. 
3. Ibid. 
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of people had been born in the town since he had come, and many who were 
young men and women when he arrived had since been buried by him. His 
ministry had extended a month beyond fifty-four years; and while not 
the longest in New England Congregationalism, it had been markedly full 
and valuable. 
As he had indicated in his letter of resignation, he renounced all 
claim upon the parish for financial support, and they had no legal obli-
gations to support him further. The parish, however, recognized his long 
ministry to them and responded with an annual grant of two hundred dol-
1 lars. This, along with the support he received from his farm, gave him 
enough for the remainder of his life. 2 
Al.though he retired from the pastorate, he still took an active part 
in parish activities. He was concerned that a suitable man be found as his 
successor, and he took a leading role in seeking candicates. The follow-
ing letter gives us a hint as to the kind of man he wanted: 
Franklin August 21, 1827 
Reverend Jeremiah Day L. L. [sic] President of Yale 
Ccllege 
Sir, 
I have, by reason of the increasing infirmities of 
old age, relinquished all my ministerial labours 
amoung my people, and of course, they are destitute 
of a stated Preacher. They, therefore, stand in 
l. Ide, "Additional Memoir," in Emmons, Works ( 1842) , I, cii. The parish 
records are missing, so the proceedings of the parish in regard to 
this sum are likewise lost. We have it on the authority of Blake 
(~istory of Franklin, p. 86), who was a member of the church at the 
time of Emmons' retirement, that the sum was five hundred dollars; 
but this would have been much more than he received as pastor. Ide, 
his son-in-law, and in a better position to know than anyone else, 
says, "the parish voluntarily granted him an annual stipend of one-
hundred and fifty dollars during his life, and to this the church ad-
ded fifty dollars a year from the avails of their fund." Ibid. 
2. The following receipt is in the Historical Room of the Federated Church 
in Franklin. "Franklin, June 17, 1840. Received of Ward Adams 
peculiar need of both divine and human direction, 
in order todbtain an able and faithful Minister 
of Christ. They have a preference for one who has 
received both his literary and theological educa-
tion in your university. Permit me then to intro-
duce to your attention and confidence Mr. Nathan 
Woodward the bearer of this ••. Be so good as to 
open your mind freely to him, and direct him to a 
man, (if you know such a one), whom you esteem for 
experimental piety, for good intellectual powers, 
for strictly Calvinistic sentiments, and for 
fidelity in preaching clearly and fully the great 
fundamental doctrines of the Gospel.l 
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His wish respecting a Yale graduate was not granted, for the final 
choice of the parish fell to a Brown University alumnus, Mr. Elam Smalley. 
The parish had heard several candidates but could not obtain a sufficient 
2 
majority to ask any of them to settle. However, on May 4, 1829, after 
having heard Smalley preach, they were unanimous in their vote to call 
h . 3 lm. He had graduated from college in 1827 and had studied theology with 
Rev. Otis Thompson, of Rehoboth, Massachusetts. Ide reports that Emmons 
4 
was pleased with the choice they had made. Smalley was to serve as full 
treasurer of the first Congregational Parish in Franklin, one hundred 
fifty dollars in full for my salary up to this date. Nathanael Em-
mons." It is very legible, written when he was ninety-five years 
old, and just three months before he died. It is the last record we 
have of anything he wrote and it bears out this author's contention 
that his annual due from the parish was $150, not $500 as Blake says. 
l. Nathanael Emmons, letter to Jeremiah Day, August 21, 1827. In the 
Jeremiah Day Papers, Yale University Library, VII, Zll7 0050. 
2. Smalley, Centennial Sermon, pp. 25-26. 
3. "Church Records, Franklin," II, 215. They agreed to give him $600 
settlement and $600 annual salary. These sums are to be found in a 
copy of the Parish Records in the Historical Room of the Federated 
Church, dated April 23, 1829, and signed by Ira Blake, Clerk. 
4. Ide, "Additional Memoir," in Emmons, Works (1842), I, cii. 
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pastor of the church, and Emmons left him to his own devices during his 
ministry in the town. 
On May 18, 1829, letters were sent by a committee of the church to 
the surrounding towns inviting them to participate in an ordination coun-
"1 1 Cl • On June 17, 1829, the representatives of the invited churches ga-
thered at Franklin for the ordination. Smalley was ordained in much the 
same manner as Emmons had been fifty-six years earlier. Otis Thompson of 
Rehoboth preached the ordination sermon, and Emmons delivered the charge 
to the young man who was about to follow him into his pulpit. 2 
It must have been an impressive scene, as the old man stood before 
the assembled congregation that he had served so long, to charge his sue-
cessor with his responbilities as a minister. Emmons was eighty-four years 
old, and had not stood in the pulpit since his last sermon before retire-
ment. Ide describes the scene: 
A deep silence and 
the great assembly 
to his colleague. 
thus began:3 
a most intense interest pervaded 
when he arose to give the charge 
In a low and tremulous voice, he 
De&r Sir--More than fifty years ago, while standing 
near this memorable spot, I was consecrated to the 
pastoral office over the Church and religious soc-
iety in this place, by my then Fathers and Brethren 
in the ministry, who have long since finished their 
course, and gone the way of all the earth. A vivid 
recollection of those past scenes and events awakens 
l. "Church Records, Franklin," II, 215. Those on the committee were: 
Emmons, Deacon, Joseph Bacon, Deacon Levi Hawes, Br. Caleb Fisher, 
Dr. Amory Hunting, Br. Asa Patridge, Br. Nathan Woodward. They met 
with Smalley to hear his desires in the matter, at Emmons' house. 
This is the last entry in the church records in Emmons' writing. 
2. The record of the proceedings is to be found on a single manuscript 
in the Historical Room of the Federated Church, Franklin. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, cii. 
the most serious, the most painful, and the most 
grateful reflections, anticipations, and emotions 
in my breat, on this affecting occasion.l 
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He encouraged his successor by telling him that he might supply the 
deficiencies which he found in his own ministry. He charged Smalley to 
study the rest of his ministry, just as he had done; to read the Bible 
seriously, to be a revival preacher, and to follow the Congregational con-
cept of ecclesiastical polity. He concluded, 
We now charge thee, therefore, before God ••• 
to take heed unto thyself, and unto they doctrines, 
and continue in them, that the cause of truth and 
pure religion may flourish and prevail here, from 
generation to generation, to the glory and the sal-
vation of this people. Amen.2 
He felt his work had been completed, and Elijah's mantle had been 
placed on Elisha's shoulders. However, he was to live on in the town for 
another eleven years. It could have been very difficult for Smalley, hav-
ing the retired pastor living on in the town. Emmons, for his part, kept 
himself in the background. He left Smalley alone, and allowed him to go 
his own way. Smalley says: 
It was not without trembling solicitude that I 
entered upon that intimate and solemn relation 
with him, in the year 1829. I had serious appre-
hensions that I should not be able to meet the de-
mands of a people who had enjoyed his services for 
more than half a century; and knowing what colli-
sions of opinion and feeling had often arisen be-
tween colleagues of different temperaments and 
habits of thought, I greatly feared that it would 
be impossible for me, in preaching and pastoral 
deportment, to secure his approbation in any 
tolerable degree ••• From the first, he won my 
l. Nathanael Emmons, "The Charge," found in: Otis Thompson, A Sermon, 
Preached at the Ordination of the Rev. Elam Smalley, as Pastor of the 
Church, and Minister of the Parish, in Franklin, Mass., (Providence, 
[R.I.]: H. H. Brown Printer, 1829), p. 22. 
2. Ibid., pp. 25-26. 
affection and confidence, and taught me to trust 
in him as a friend and father. He only asked that 
I would yield to him his place and rights, and most 
cheerfully he accorded to me all that I could re-
asonably desire.l 
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E:nmons rejoiced at the capable ministry Smalley gave the town, and 
when a particularly powerful revival gripped the church shortly after 
Smalley's arrival, Emmons was the first to give thanks. During Smalley's 
2 
ministry, over one hundred were added to the church, and he enjoyed a 
successful pastorate. 
In July, 1838, he asked to be dismissed to accept the pulpit of the 
3 Union Church, Worcester, Mass., where he was installed September 19. His 
leaving disturbed Emmons, for he felt secure in the ministry of his sue-
cessor, and did not relish having to watch the church look for another. 
The church was not long, however, in finding a suitable replacement. On 
November 15, 1838, Ter[us D. Southworth was called to settle and he 
Ll 
accepted. · 
Eaunons, once again sat with the committee set up to prepare for South-
worth's ordination; 5 and when the committee met, it was at his home. 6 At 
the age of ninety-three, he was actively interested in the affairs of the 
church and willing to participate. Southworth was installed on January 
23, 1839, and stayed in Franklin beyond Emmons' death to 1850. He had 
been trained at Andover Seminary, and had gone to Claremont, N.H., be-
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, ciii-civ. Ide 
quotes Smalley here, doubtless from a letter Smalley had written to 
him. 
2. Smalley, Centennial Sermon, p. 26. 
3. Blake, History of Franklin, p. 87. 
4. "Church Records, Franklin," II, 225. 
5. Ibid., II, 226. 6. Ibid. 
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fore coming to Franklin. Southworth asked Emmons to give the charge at 
his ordination, but Emmons declined, for he was so advanced in age as to 
feel insecure addressing the congregation. 1 
Southworth enjoyed the same relationship with Emmons that Smalley 
had, and found that Emmons was a kind advisor in times of trouble, but, at 
the same time, kept out of the business of ministering to the church, 
Southworth had heard that he was "austere and arrogant," but when he met 
him that impression was wiped out. 
From that time to the present, there has been no 
occasion to alter my favorable opinion of him. He 
never manifested the least inclination to dictate 
to me in my course, leaving my entirely unshackled 
and free. But his counsel, he was every ready to 
impart. This was always wise, disinterested and 
seasonable ••• In fine, Dr. Emmons was such an 
one as a modest humble man, who is willing to be 
outshone by the brightness of a sun of almost un- 2 
rivalled glory, would wish for a senir colleague. 
After his retirement, he withdrew almost entirely to his study and 
went out very little, except to attend meetings. However, on occasion, 
he could participate in the recurring controversies of the day, with all 
the old fire of his earlier years. When a convention of Anti-Masons was 
meeting in Worcester, in the year 1832, he wrote to them and commended 
them for their fine work. He had been a fervid anti-mason, and they were 
pleased to have the venerable Doctor's support. A Committee was chosen by 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cv. 
2. Ibid., I, cv-cvi. There is no indication in the church records that 
Emmons ever interferred in the activities of the church, other than 
to step in when some Universalists wanted to use the church for their 
services. He went to the parish meeting and openly objected; the 
Church voted to refuse the use of the meeting house. Cf. Park, 
"Miscellaneous Reflections of a Visitor," in Emmons, Works (1842), 
I, clxiv. 
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the convention to write a letter of thanks to him. 1 
Those who visited him, found him in good spirits and ready to thrust 
and parry in debate. He was asked by one visitor why he had retired from 
the ministry, when he was in such apparent good health. He replied, "Any 
man can lead an army into action, but it requires a skillful and ex-
"2 perienced general to make a graceful retreat. 
3 A visitor, coming to his home, on June 29, 1839, reported: 
I found him sitting erect in his chair, enjoying 
his hearing, sight, and able and disposed to con-
verse sociably. For a man of his years, he appears 
singularly exempt from the infirmities of age. He 
arose from his chair with great ease, and walked 
about the floor with the ability of youth. 
Some of the time he was playful and humorous. 
He expressed surprise that my daughter has not 
entered the matrimonial state, and said that he 
regretted his colleague's marriage, 4 implying, 
that he should be pleasedS were the choice of his 
colleague to fall on her. 
He kept up the repartee with his visitor, and they wandered over a 
wide range of subjects. His visitor, further reported: 
W!vm the Colonization Society was first formed he 
thought favorably of it; but has since become a 
decided abolitionist. When temperance pledges 
1. Asaph Rice, Ebenzer Blake, and Samuel D. Green, Letter to Nathaniel 
Emmons, Sept. 6, 1832. E. A. Park Papers, Yale University Library. 
For further comments on his support of this cause, See Park, "Mem-
oir," in Emmons, Works (1861), I, 444-445. 
2. Baker, Memoir of Rev. Nathanael Emmons, p. 10. 
3. He was ninety-four years old. 4. Tertius D. Southworth 
5. This report is to be found in the E. A. Park Papers at the Yale Uni-
versity Library. It is uncatalogued, and bears no author's name. It 
is written out long-hand, and the pages numbered 2-6. The numbered 
pages continue on with a description of Emmons' funeral. The hand-
writing for the later pages is the same for pages 2-6, which leads 
the writer to believe that they were copied over by someone at a 
later date, perhaps Park himself. 
came first in fashion, he had opposed them; but 
has since become convinced of their utility and 
expediency. 
I mentioned his sermons on 'Work out your own 
salvation with fear and trembling,' etc. 'Those,' 
said he, 'are the best sermons I have ever written.' 
I desired him to give me a manuscript sermon. 
He brought a bundle. 'There,' said he, 'take as 
many as you please. They are poor stuff.' As I was 
some time in making the selection, he said, 'you 
find none worth taking.' I selected a double ser-
mon on the seed sown among the thorns. It was his 
most invariable practice to write double sermons. 
The first was to establish the position which he 
laid down from the text, the next consisted wholly 
of inferences. The latter he often extemporized, 
having nothing written, but the heads.l 
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He enjoyed the visits of younger men to his house, and he, likewise, was 
happy to see them progress in their ministry, or whatever their chosen pro-
fession might be. He wrote to E. A. Park, on August 7, 1838, 
I rejoice to hear, that what I call, and I suppose 
you call orthodoxy, is increasing in your vicinity. 
I hope that you and yo~r younger Brother, will hold 
fast your Father's sentiments. I have long esteemed 
him for his piety, orthodoxy, and usefulness. I very 
much want to converse with you upon theological sub-
jects. Why cannot you, and your Lady make it conven-
ient, when you visit your Father and ~our Friends in 
Wrentham, to pay a visit to Franklin. 
In the spring of 1835, he received an invitation to visit New York 
City. He had never been there, and the prospect of traveling so far from 
home was not appealing, but he decided that despite his ninety years of 
age, his health would stand the two hundred mile trip. He had received 
the invitation from two men who were strangers to him, but who had read 
1. E. A. Park Papers, Yale University Library. 
2. Nathanael Emmons, letter to E. A. Park, Aug. 7, 1838. E. A. Park 
Papers, Yale University Library, Addition 3, IV, 43. Emmons was nine-
ty-three when he wrote this letter, and the handwriting is as clear 
as it was fifty years earlier. 
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his works, and who thought he might enjoy the city. 1 They made their 
homes available to him for his stay in the city, and sent him one hundred 
dollars to cover the expenses of the trip. 
The two strangers who had invited him treated him royally and took 
him all over the city. He was introduced to many who had heard his name, 
through his writings, but who had never se2n him. He was something of a 
curiosity, for it was his habit at that late date, still to wear the dress 
current in the days of the Revolution, and many on the streets, turned and 
stared at him in amazement. As it was his first trip so far away from 
home, he was the typical tourist, amazed by the new experiences of the city. 
At one point in his visit, he was invited to attend a meeting of the 
Anti-Slavery Society, even receiving a request to preside at one of its 
sessions. Many of his friends advised him not to go, as unruly mobs often 
broke into the meetings, and his life might be endangered. They told him 
that it might "be the last public act of your life."2 He,replied that he 
must go. He did preside as the president pro tempore, and on his return 
the thoughtof being involved in so potentially dangerous a situation gave 
him much pleasure. The expeation to New York also gave him more courage 
to try longer trips to visit his friends and relatives. 
In 1837, when he was ninety-two years old, he left for Hallowell, 
Maine, to visit with his son, Williams, Since he had never travelled by 
boat before, his steamer trip was another novel experience. He saw his 
l. Ide, "Additional Memoir," in Emmons, Works (184j, I, cviii-cxx. Ide 
says the men were named George Douglas, and Edward A. Russell. 
2. Sprague, Annals, I, 702. 
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grandchildren, and they never forgot the impression that he made on 
them. On his return, he was so pleased with the voyage, that he openly 
1 
reportedm his friends that he contemplated taking a trip to Europe. 
In 1838, he attended the ordination of Abijah R. Baker in Medford. 
Baker had come from Franklin, and was the son of one of his parishioners 
from the "old days." While there, he had another opportunity to test his 
mettle. 
At that time, several young ministers gathered a-
round him, and conversation became free and unrestrain-
ed. One young man accosted him in these terms. "Dr. 
Emmons, how is it, that you can always draw so many 
inferences, let your subject be what it may. We can-
not draw such copious inferences." "For a very plain 
reason," replied the Dr. "Because you have nothing to 
draw from." A Baptist minister, Rev. Mr. Waylan, was 
then introduced. "What," asks one, "have you to say 
to him?" "Nothing," says the Dr. "I make it a prin-
cipe never to trip up a man, who has nothing to stand 
on."2 
He enjoyed these opportunities to show his wit and learning with 
those who were a good deal younger than he. It troubled him in the last 
few years of his life, that his memory was not able to function as he want-
ed it to. He said, "My mind is just like a sieve. It takes in a great 
deal, but all that is valuable runs through." 3 
All the village knew his idiosyncracies, and many made fun of him for 
them. When he appeared on the street in his three cornered hat, high shoes 
and knee buckles, white hair flowing down his shoulders, the youngsters 
l. Ide, "Additional Memoir," in Emmons, Works ( 1842) , I, cxxi. 
2. "Visit to Dr. Emmons," Park Papers, Yale University Library, p. 6. 
3. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, clxvi. 
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of the town would line up behind him. 1 Without his knowing, they paraded 
after him, as though he were a Revolutionary War hero, which in a sense, 
he was. 
2. Third Marriage 
Emmons' retirement from the church was followed by the visible decline 
of his wife. She had been his faithful consort for fifty years, tending 
to the operation of the house and farm. Because of her willingness to take 
on these responsibilities, he had been released from many cares that would 
have otherwise occupied him. He was grateful for her help, and often men-
tioned to those around him that he would be lost without her. 
Dr. Emmons knew and appreciated her worth. He often 
sa~.d in reference to the almost mysterious manner in 
which his temporal wants had been supplied, "My wife 
has supported me." When he saw her descending to the 
grave, he felt that a day of calamity had come.2 
Twenty years before her death, she had suffered a fall which had 
broken her leg. This break had never properly healed, leaving her a semi-
invalid. She was able to get about on crutches, but this did not allevi-
ate her almost constant pain. In spite of her ailment, she managed to 
keep up her duties around the farm. In her later years, however, consump-
tion struck her down, and she began to waste away. It became apparent to 
Emmons, after his retirement, that she would not last long. 
Twenty years of suffering gone past, death released her on August 2, 
1829. 3 Emmons was lost, for she had managed so many of the duties of the 
1. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, cxxx-
cxxxi. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxvi. 
3. Doe (ed.), Record of Births, p. 155. 
132 
house for him that without her, he did not know where to turn. He was 
eighty-four years old, and once again without the love and companionship 
of a spouse. His daughter, Martha Gay, was with him at the time, however, 
and this helped him over the void. Since his other daughter, Mary Ide, was 
living in West Medway, between the two of them, they saw to his needs. Em-
mons wrote to his wife's brother, John Hopkins of Northampton, Mass., of 
his deep affection and love for her. 
Franklin, Aug. 6, 1829 
Dear Bather: The last Sabbath, about four o'clock 
in the morning, Mrs. Emmons, exchanged that day of 
rest, I hope and believe, for "that rest which re-
maineth to the people of God." Your loss is great, 
but mine is irreparable. I emphatically a pilgrim 
and stranger on the earth, having neither father nor 
mother, nor brother nor sister, nor uncle nor aunt 
living. I am left alone to bear the heaviest 
affliction I have ever been called to bear, in an 
evil time. Though I enjoy usual health, yet the 
decays of nature and the infirmities of old age 
render me less able to bear troubles and sorrows 
than I was in former days, when I was called to 
suffer breach after breach in my family; therefore 
this last and widest breach in seems destined to 
bring down my gray hairs with sorrow to my grave. 
I sympathize with you, and I know you will sympa-
thize with me. You knew the excellent character 
of your sister, but I knew more of her excellence, 
worth and importance to me. She was indeed a rich 
blessing to me, and to her family, and to her 
people, among whom I believe she never had a single 
enemy. She was eminently a pattern of patience, 
meekness, and submission during a long life of 
peculiar trials, bodily infirmities, pains and dis-
tresses. She was---but I forbear. Her health was 
visibly declining through the Winter and Spring, but 
we did not view her immediately dangerous until the 
Tuesday before she died. She was apparently struck 
with death Saturday evening, but did not expire till 
morning. She retained her senses to the last, and 
left the world, not in triumph, but in that hope 
which was an anchor to her soul, both sure and stead-
fast. You and Mrs. Hopkins will, I hope, in your 
best moments remember your aged and bereaved 
brother. 1 Nath'l Emmons. 
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He was faced with the prospect of finishing out the remainder of his 
days alone. It did not please, for he was not equipped emotionally, or 
physically, for taking care of himself. He did not have the income to hire 
farm help, and the farm would doubtless fall into ruin. 
However, loneliness was not to be his lot. We do not know under what 
conditions he went looking for someone to take his wife's place but he 
found a widow. She was Abigail Mills, who like himself, was alone. She 
was the sister of Z. S. Moore, D. D., President of Williams College and 
Amherst Colleges successively. In an earlier marriage, she had been the 
wife of the Rev. Winslow Packard of Wilmington, Vt. 2 She had then married 
3 the Rev. Edmund Mills of Sutton, Mass. Emmons had long been friends with 
Mills' predecessor at the Sutton church, the Rev. David Hall, and when 
Mills succeeded him, the friendship that had existed between the mini-
sters of the two churches continued. Emmons had known Mills' brother 
4 Samuel of Torringford, Conn., from earlier days, so it was not unusual 
that he should have made friends with the Mills family. 
Both Abigail Mills and Emmons werelonely and old, 5 and it is natural 
that they should have gravitated toward each other. Given Emmons' need for 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxvi. 
2. Blake, History of the Mendon Association, p. 112. 
3. Edmund Mills was born in Kent, Conn., in 1753, and graduated from Yale 
in 1775. He was ordained in Sutton, Mass., in 1790 and died there 
November 7, 1825. Sprague, Annals, I, 696. 
4. Park, "Memoir," in Emmons, Works (1861), I, 443. 
5. Abigail Mills was born October 14, 1764, at Mansfield, Connecticut. 
Cf. Christopher C. Baldwin, Diary, p. 142. 
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wifely care, it is not unusual that he should have contemplated marriage 
at such an advanced age. On September 18, 1831 they were married, she 
being almost sixty-seven years old, and he eighty-six. An eye-witness to 
the scene described him thus: 
His dress was antique enough, having on a cocked 
hat, silk satin breeches, with large silver knee 
and shoe buckles, silk vest, made after the fashion 
of olden time, with a kind of flap and cut off at 
the corners, and a single-breasted coat, with strai-
ght collar and large buttons. His appearance was 
very comely and imposing. His head is bald, com-
pletely so above the ears, and of the best shape. 
What hair is left upon his head is perfectly white. 
He is yet unbroken, and active as men ordinarily 
are at 75.1 
She looked after him the rest of his life, and as she was twenty 
years his junior, was able to do so with vigor and care. She never joined 
2 the church, but she joined him in attending services. Abigail outlived 
him, saw him buried, and after his farm was sold, she moved to Newton, 
3 Mass., where she died, over ninety years of age. Emmons was fortunate to 
find someone who would be willing to move into his house, live with his 
settled ways, and preside over his decline and death. He was thankful to 
her for this, and acknowledged his debt whenever anyone ventured to ask Hs 
opinion of her. 
3. Decline and Death 
When he was ninety years old, or so, he was afflicted with an in-
ternal cancer, which, though working slowly on his system, eventually 
1. Baldwin, Diary, p. 142. 
2. There is no record of her ever having been received into membership. 
Cf. "Church Records, Franklin, II, 74-77. 
3. Blake, History of the Mendon Assoication, p. 112. 
135 
caused his final decline and death. 1 As has been previously noted, it 
affected his mind, and this disturbed him. His spirits continued high, 
however, and his condition did not stop him from traveling more than he 
had done in his life. 
He nursed himself and slowed down his pace. He rested, napped, 
and continued to study and read. What he read still excited him, and 
when visitors came, he discussed what he had been reading with them. When, 
at the very last, he was unable to read himself, he asked those who were 
around him to read to him. Even his grandchildren were put to the task of 
fining his time, with the latest books and periodicals. 
One chance visitor to his home, just a few weeks before his death, 
wrote in his journal 
In 1840, in the fall, I took a trip for a visit to 
Franklin, Mass., my father's birth place where his 
brother Austin Woodward and family lived and where 
two of my father's sisters lived and near which town 
several other relatives of my father lived ••• While 
there I drove with Aunt Fanny W. and Aunt Elizabeth W. 
Sisters of my father to the residence of the Rev. Dr. 
Nathaniel Emmons who had preached at Franklin for over 
Fifty years and had publish [ed] many sermons. I had 
heard my father tell of him and desired to see him. 
He was then 95 years of age and was sick. I was in-
troduced to him--he remembered father very well and 
said this was about the first serious sickness he 
had ever had. I asked him how he had preserved his 
health to so great an age so well. "Temperate al-
ways Temperate," said he with emphasis. "What are 
you," said he, "are you a Baptist." No sir said I 
I am a Congregationalist, I replied. "The Baptists 
stand on nothing, they stand on nothing" said he thus 
showing somewhat of the controversial spirit of the 
times.2 
l. Park, "Memoir," in Emmons, Works (1861), I, 464. There is no indica-
tion of what kind, or where it originated. 
2. Nathan Armsby Woodward, "Reminiscences of My Life," (Unpublished diary 
dated 1893 at Batavia, New York), pp. 58-61. Taken from a typewrit-
ten carbon oopy prepared by A. Ross Eckler, Princeton, N.J., Dec. 5, 
136 
As his health began to slip away, he became more preoccupied with 
his death, and thoughts of the future life filled his mind. When a 
younger brother in the ministry would stop in to chat, he would say, 
"I am about to die, but you will live. You must be faithful, and do a 
great deal of good in the world." 1 Or, 
It is a great thing to die. The thought of it is 
veTy solemn and almost overwhelming. I have now a 
great deal of time to think, and I do constantly 
think of the disembodied spirit, the nature of that 
change which the soul undergoes at death, and the 
condition of those who have entered the eternal 
world.2 
He wanted to go to heaven, for hehoped to see all his old friends 
there. He mentioned David Sanford, his life-long friend and pastor in 
Medway, Dr. Samuel Hopkins of Newport, Dr. Spring of Newburyport, and Dr. 
3 West, all of whom had worked together with him in founding the Massachusetts 
Missionary Society. He also spoke of the great characters from the Bible, 
about whom he had preached and read all his life: Abraham, Isaac, Jacob, 
David, Isaiah, Paul, and especially Jesus Christ. 4 He wanted to get to 
heaven, and ask those who knew more than he, about the mysteries of the 
gospel. He said: 
I do love the gospel. It appears to me more and 
more wonderful and glorious every day. I think I 
now understand something about the gospel; but I 
1953. This diary was received by this author from Herbert P. Wood-
ward, Dean of Rutgers--The State University, Newark College of Liberal 
Ayts and Sciences, N. I am indebted to Dean Woodward for permission 
to quote from this fine family document. 
1. Ide, "Additional Memoir," in Emmons, Works ( 1842), I, cxxii. 
2. Ibid. 
3. Park, Miscellaneous Reflections," in Emmons, Works (1842), I, clxiii. 
4. Ibid. Cf. also Baker, Memoir of Rev. Nathanael Emmons, p. 11. 
expect, if I ever get to heaven, to understand a 
great deal more.l 
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He was also concerned with the state of his soul, and whether he 
would actually be saved. He was asked if he were sure of salvation. 
He replied: 
"I cannot say, I am certain that I shall be saved; 
but I have no doubt on the subject." He then add-
ed, "I have an assurance of faith. I can say, I 
do know that the doctrines which I have preached are 
tr0e. And I can almost say, I have an assurance of 
hope. I have no doubt that, through Jesus Christ, 
I shall be saved. n2 
As we can see from the answer, he was intellectually sure that he 
had done all that was necessary to win salvation for himself, but he did 
not have the ''feelin~'of assurance that he perhaps wanted. He said to 
Park: 
"I do not know, however, that I shall be saved. If 
another man should be the subject of all my exercises, 
I think I should have a hope of him. But it is a 
great thing to be allowed to enter heaven. Perhaps 
I shall be shut out. But if I am not saved, I shall 
be disappointed.3 ---
As a Calvinist, he could not say for certain, that salvation was to 
be his lot, but he desired it more than anything else. He perhaps betrayed 
his theological position of disinterested benevolence, with this intense 
curiosity about his ultimate fate. 4 He further said, "I want to go to 
heaven. It is an inexpressibly glorious place. The more I think of it, 
5 the more delightful it appears." Even in his "Autobiography," prepared 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxxii. 
2. Ibid., I, cxxii-cxxiii. 
3. Park, "Miscellaneous Reflections," in Emmons Works (1842), I, clxiii. 
4. See his thoughts on this subject, Works, (1842), VII, 24-25. 
5. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxxii. 
for publication, he betrays his interest: 
I know the time of my departure is at hand; and I 
think I can say with some sincerity, I have fought 
the good fight, I have finished my course, I have 
kept the faith, and cherish a comfortable hope, 
that I shall finally receive that crown of right-
eousness, which awaits all the faithful ministers 
and followers of Christ.l 
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As he looked back on his life, his hopes did not appear to be based 
on a foundation built on sand. He had lived his theology within the limits 
of his ability. If his theological position were true, then he could 
expect to be saved. However, the element of agnosticism still troubled 
him, for when all was said and done, he could not be sure that he knew the 
answers to the ultimate mystery of life. His life had been built on a 
premise which he had followed logically to its conclusion, and he was will-
ing to stake the outcome on the strength of his logic. 
Towards the end of the summer of 1840, his strength visibly waned, 
and it became alarmingly apparent to his family that he could not last much 
longer. They gathered around him for the final hours, listening for some 
word of wisdom, or perhaps even some vision into the future. Many of his 
friends had based their theology on his, and they waited to see if the 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, XXXlll. Williams 
reports the following: "On the 6th day of Bebruary, in the current 
year, when he was asked, if the day of his death might be left to 
his judgment and choice, whether he would mention any day for that 
event, he seriously and promptly said, 'Yes.' Being then asked, on 
what day he would choose to die, he answered, 'The first day of next 
May.' When asked, why he would choose to die on that day, he said, 
'That day will be the anniversary of my birth, and I shall then be 
ninety-five years old; and ninety-five sounds well.'" 
Official Character of Rev. Nathanael Emmons, p. 65. 
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old theologian were going to live out his days in accord with what he 
had preached. He had an aversion to pain, end he had often expressed 
hope that he wouldn't have to bear a great deal of it in death. 1 He was 
spared, and his last hours closed gently in on him. He had said, "'I am 
ready, '" 2 and, indeed, he was. His life had been lived in full expectation 
of this hour, and the ninety-five years weighed heavily on him. When 
death finally gathered him in, he was breathing quietly, so that those 
who were in the room did not even know that he had slipped away. 
He died, according to his son-in-law, on September 23, 1840, at about 
three o'clock in the morning.3 It was a peaceful and serene scene, and 
though the family had expected it for some time, it still came as a blow. 
"Every one felt that a great and good man had fallen, that a valuable 
friend had been taken away, and that the community had sustained an ir-
4 
reparable loss." 
As the word of his death passed through the communities surrounding 
Franklin, people began to make plans for attending the funeral. His son, 
Williams, in Hallowell, Maine, made the long trip to Franklin, and took 
charge of the arrangements along with a committee chosen by the church. 
Many of Emmons' old friends in the neighboring towns were invited, and 
those ministers with whom he had labored most closely over the years were 
chosen to participate in the services. Since traveling was always diffi-
cult, it was decided to hold the funeral on the following Monday, Sept. 28, 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxxiv. 
2. Williams, Official Character of Rev. Nathanael Emmons, p. 64. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, cxxiv. 
4. Ibid. 
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to allow those who had to come a long distance an opportunity to be 
present. 
The time of the funeral was set for eleven o'clock in the morning. 1 
The procession formed at Emmons' home, where his body had lain in state, 
and there a fifteen minute prayer was offered by Rev. Daniel Long, pas-
tor of the church in Milford, Mass. After prayer, the procession left 
the house for the church, with two or three hundred children walking 
down the road first. 2 The town's citizenry, strangers, church members, 
and clergy followed, in that order. Then came the bearers, and Emmons' 
coffin which was carried in the venerable town hearse. Last in the pro-
cession, were the members of the family, and other intimates who joined 
the mourners. The coffin was carried to and from the hearse by eight 
elders of his flock, the youngest of whom was over seventy. The pall 
bearers were all long-standing associates in the ministry: David Kel-
logg of Framingham, John Pierce of Brooklin, Elish Fiske of Wrentham, 
Calvin Park of Stoughton, David Long of Milford, John Godman of Dor-
1. There is an anonymous document in the E. A. Park Papers, Yale Univer-
sity Library, which gives a thorough description of the funeral. 
It is uncatalogued, and bears the title, "Funeral of Dr. Emmons. 
Franklin. 28 Sept. 1840," and is a continuation of the copy of re-
cords, probably made by Park himself. It begins, "On Monday, 
28 September, I attended the funeral of the Rev. Nathaniel Emmons, 
D. D. of Franklin, who expired on Wednesday, III o'clock. A. M. 
23 September, 1840, aged 95 yrs, 4 mos, and 22 days," and concluded 
with an account of the writer's return to his home in South Dedham, 
with Rev. Durkee, his pastor. It bears the page numbers 7-11. See 
footnote 5, p. 127 above, for an additional reference to this ma-
terial. The writer of this dissertation has used this account ex-
tensively for his description of the funeral, as it is the most 
complete in existence, and corresponds accurately with other acct., 
See, Ide, "Additional Memoir," in Emmons, Works (1842), I, cxxiv-
cxxv; Park, "Memoir," in Emmons, Works (1861), I, 466-468; Williams 
Official Character of Rev. Nath. Emmons, pp. 73-74; and Baker, Mem-
oir of Rev. Nathanael Emmons, p. 11. 
2. Baker, Memoir of Rev. Nathanael Emmons, p. 11 
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chester, and Mark Tucker of Providence. In all, there were forty-six 
ministers present, a testimonial to Emmons' influence on the clergy of 
New England. 
The coffin was carried into the meeting house that had so long been 
his home, and placed on the communion table under the pulpit. An anthem 
was sung by the choir, without any instrumental accompaniment, as it had 
always been Emmons' preference that none be used in the church. Thomas 
Williams, of Attleborough, who was to be the preacher fur the occasion, 
then read the Scripture, which came from Ecclesiastees 12:8, and followed 
it with Psalm 91 from Watts' translation of the Psalms. Elisha Fiske of 
Wrentham, who was Emmons' nearest ministerial neighbor, offered the pray-
er, which our observer noted, in his description of the funeral, lasted 
twenty-four minutes. 1 The congregation sang the hymn "Great God how 
infinite, etc." after which Williams preached the fu~eral sermon, taking 
for his text, "andmoreover, because the preacher was wise, he still 
taught the people knowledge" (Ecclesiastes 12:9). The observer at the 
funeral, again noted the time, reporting that the sermon lasted one hour 
2 
and fifty-seven minutes, which certainly gave Emmons his due. It began 
with a long discourse on the attributes of a good and wise preacher. No 
doubt Williams took many of the illustrations for his sermon from Emmons' 
life. In many places, it is verbose and pedantic. The latter portions of 
l. "Funeral of Dr. Emmons," E. A. Park Papers, p. 8. 
2. Ibid. Williams said that he had written the sermon more than twenty-
two years ago and had shown it to Emmons to gain his approval. This 
Emmons gave, with some minor deletions, mostly in passages where 
Wi1liams commended his character too warmly. It was later published. 
See, Williams, Official Character of Rev. Nathanael Emmons, passim. 
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the sermon were given to a brief resume of Emmons' life, and served to sum 
up his major contributions to the church and town. 
Dr. Codman offered the final prayer, with the hymn "From all that 
dwell below the skies;" the benediction closing the service. The pro-
cessional was formed once again, and began its slow, winding way to the 
town burial ground, this time with the bearers, hearse, and mourners leading 
the way. At the graveside, the coffin was laid in a rough-hewn box, and 
as the crowd watched it being lowered into the grave, the assembly sang a 
hymn which had been especially written for the occasion. It was "lined 
out" in the old style, by Abijah Baker, pastor in Medford, with the people 
responding by singing it line by line. After prayers, and the benediction 
had been offered, Williams Emmons stepped forward and invited those who had 
travelled long distances that day to return to the Emmons' home for re-
freshments, which were then served. The funeral was over at five o'clock 
p. m. 
Abijah Baker, who had been one of Emmons' young parishioners re-
counted the impression the funeral made on him. He noted the old buildings, 
and the ancient mourners; the clergymen, most of whom were a full genera-
tion younger than Emmons; and the people of his parish, not one of whom, 
"remained, who took an active part in his settlement."1 
A simple blue slate stone was erected over his grave which bore the 
following inscription: 
To the Memory of REV. NATHANAEL EMMONS, Pastor of 
the Church in Franklin. Born May 1, 1745. Ordained 
April 21, 1773. Died Sept. 23, 1840 in the 96th 
year of his age, and the 68th year of his ministry. 
1. Baker, Memoir of Rev. Nathanael Emmons, p. 11-12. 
The truths of the gospel, and the duties of his 
sacred calling, were his delight. "He meditated 
on these things, gave himself wholli to them, 
and his profiting appeared to all." 
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Following the service, and before his return to Hallowell, Maine, 
Williams Emmons wrote the church in Franklin a letter of thanks for their 
partin the funeral services. He said, in part, 
I cannot, at this time, leave the place where my 
excellent, and endeared father resided; the 
place of my nativity, childhood, and youth, with-
out the most painful emotions, nor do justice to 
my feelings, without expressingme lively sense of 
gratitude and obligation, which I, and other mem-
bers of the family feel for the distinguished 
tokens of attachment, kindness and respect, which 
you have manifested toward our revered parent, on 
the occasion of the funeral solemnities •.• His 
affections for his people were strong and constant 
from the beginning to the end of his interesting 
connection with you. 2 
The church responded with a letter in which they stated their feelings 
about their retired pastor. 
His memory shall not perish. Not only shall the 
children and youth of our day be taught his vir-
tues, and encouraged to follow his example, but 
"mothers in Israel" shall tell the story of his 
holy life and peaceful death to many, yet unborn, 
thus verifying, in a beautiful manner the words 
of inspiration, "the righteous shall be in ever-
lasting remembrance. 3 
Or.e hundred and twenty years hence, the town and church have both 
forgotten him, and there are very few present in the town who even know 
who he was, much less what he did. 
l. Park, "Memoir," in Emmons, Works (1861), I, 468. This stone has been 
lo~;t, for it was replaced by a monument later on. 
2. Williams Emmons, letter to the Committee of Arrangements for the 
funeral of Dr. Emmons, Oct. 1, 1840. In the E. A. Park Papers, Yale 
U:1i vers i ty Library. 
3. The church in Franklin, letter to Williams Emmons, Oct. 18, 1840. 
E. A. Park Papers, Yale University Library. 
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While William M. Thayer, a son of one of Franklin's old families, 
was at Brown University, President Wayland suggested to him that it 
1 
would be appropriate if the village erected a monument to Emmons' memory. 
Thayer brought the idea home with him, and on March 5, 1844, an associa-
tion was formed whose intent was to raise a monument in 
or near the spot where the old meeting house stood--
that spot, hallowed by his faithful labors of more 
than half a century, and that house where his voice 
was heard at its dedication, and in which the last 
services performed were his funeral solemnities. 2 
The monument was contracted for on February 23, 1846, and Gardner 
Spring, Emmons' old associate was asked to be the speaker at its erec-
tion. He was unable to come, and after several others were asked, Morti-
mer Blake finally agreed to give the address. The exercises were held on 
June 17, 1846. The address was given in the meeting house, and then the 
congregation adjourned to the green in front of the church, where the 
monument was unveiled. 3 It bore the simple inscription, "N. Emmons, D. 
D. Aged 96." Sometime later in the century, the monument was moved to 
the Union Street Cemetery, where it now stands in a quiet corner, over-
looking the lot where the Emmons' family is buried. In his address at 
the unveiling of the monument, Blake said, in part: 
1. Blake, History of Franklin, p. 54. 
2. "Records of Emmons' Monument Association, Mar. 5, 1844--June 16, 1846." 
It is a bound volume containing the constitution and transactions of 
the association. There are some loose papers, mostly financial, in 
the record book. It is in the Historical Room, Federated Church, 
Franklin. 
3. Ibid. Among the records of the Association, is the note that on 
October 30, 1848, two years later, the Association still owed $34.50 
on the bill for the monument. Eleven of the original members agreed 
to underwrite the cost of the debt. Even memorial associations had 
their problems! 
The influence of Dr. Emmons' deep investigations 
upon the science of Theology, has gained for him a 
merited distinction ••. And yet it has but begun to 
be felt upon theology ••• The researches of Dr. Em-
mons, 'conducted in a retreat almost as obscure [as 
that of Jonathan Edwards], will enstamp themselves 
upon the theology of New England, and become more 
and more legible, as the errors of the limited re-
asonings of men are abraded away.l 
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Blake's predictions about Emmons' theology were not to prove true, for 
within fifty years his memory, theology, and in fact, all of New England 
theology, had all but disappeared. 
On the day following Emmons' funeral, workmen moved into the meeting 
h f . t• 2 ouse or a maJOr renova lOn. It was decided to move the building eighty 
feet further north, and change the interior design. The old high square, 
enclosed pews were taken out, and replaced with more modern "slips." The 
pulpit was sent to the Chicago Theological Seminary where it remained for 
3 
many years. In January, 1842, the alterations were completed, and the 
congregation dedicated the new building. 4 
It was fitting that the last services held in the old meeting house, 
were those for Dr. Emmons. He had seen it built before the Constitution 
1. Mortimer Blake, Address Delivered at the Erection of a Monument to the 
Memory of the Late Rev. Nathanael Emmons, D. D. at Franklin, June 17, 
1846. (Boston: Hinted by Samuel N. Dickinson & Co., 1846), pp. 6-7. 
2. "Church Records, Franklin, II, 228. Also, Blake, History of Frank-
lin, p. 95. 
3. When the church was planning its 175th anniversary celebration in 1913 
a letter was sent to the president of that institution, Ozora S. 
Davis asking him to participate. He replied that he couldn't, but 
told the church that he was still using the "old Emmons pulpit in his 
classroom as a lecture stand!" See, Ozora S. Davis, letter to Rev. 
John Reid, May 12, 1913. Historical Rm., the Federated Church, 
Franklin, Mass. 
4. This meeting house was occupied by the Congregational Church until 18-
71, when it was abandoned for larger quarters on the other side of 
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of the United States was adopted, and he was the last to leave its 
_ portals. It was as though the building itself, were bidding him adieu. 
of the village green. It was then sold to the Roman Catholic Church, 
who used it until it burned, when they built their present edifice 
(see, Blake, History of Franklin, p. 55). While Emmons was alive, 
there was no other religious Society in Franklin. The first to come 
afterwards, were the Catholics who held mass in the Town Hall in 
1851; the Universalists were organized in 1856; the Baptists in 
1868, and the Methodists in 1872. Blake, History of Franklin, p. 96 
ff. 
CHAPTER V 
EMMONS AS A MINISTER 
E:nuons is worthy of our attention because of his pronounced influ-
ence on his contemporaries as a minister and educator. If we were con-
tent to look at the bare chronology of his life, without paying special 
heed to these two particular facets of his work, there would be little 
of peculiar value for us to see. Superficially, Emmons' career seems 
typical of a Congregational minister of his time. What makes it diffe-
rent is that he stood out among his contemporaries in his ability to shape 
the minds of his small village flock and the larger theological community. 
He was not highly creative as a minister, but was thorough, in his 
thinking. His imagination did not lead him to soar to heights of in-
ventiveness or to bold strokes of genius. He was not a poet, and did not 
have the poet's perceptiveness. He was not an artist and many times lack-
ed the artist's insight into the nature of reality. He had to work hard 
for the things that often came easily to other men. He had, for example, 
a difficult time remembering names, places, dates, and isolated facts. 
In conversation he would slip, or stumble, while he set his memory in 
order. What commendation he earned from those about him, came from long 
and arduous hours of preparation and practice. His ministry was hammered 
out on the forge of trial and error, success and failure~ He, himself, 
weighed the successes, and early in his ministry he allowed himself to be 
overwhelmed with thoughts of his own inabilities. 1 As he grew, however, 
1. As for example, his intention to resign in 1781, and again in 1784. 
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and took more mature stock of himself, he saw that he could not change 
his parishioners over-night, and that the work of a minister was a long, 
slow process. In the fifty-four years he served as pastor to the town, 
he witnessed three major revivals, which undoubtedly encouraged him as 
to the value of his ministry; but for the most part, the years were 
spent in the continual spade-work that has to be done in order to bring 
the restless souls of the vlBge into the arms of the church and to keep 
them safely there. 
Thomas Williams said of him: 
who, that has had a personal acquaintance with Em-
mons, or that knows the wisdom with which he con-
stantly taught the people knowledge, can refuse, 
either before God or man, to place him first, though 
not in the order of time, in respect to the purity, 
simplicity, consistency, transparency, amiableness, 
humility, energy, dignity, and beauty of his chara-
cter, and the knowledge, goodness, and wisdom of his 
conduct in the constant instruction of his people.l 
While this tribute may exaggerate, it is indicative of the nature of Em-
mons' ministry. He did have these attributes, though one could not say 
that he was "first in respect" to all of them. Although he was able to 
console the sick and bereaved (for he knew the nature of death), he was 
not, however, easily approached under ordinary circumstances. The people 
of the parish, if impressed with his humility, were often awe-struck by 
the judgmental nature of his character. He repelled many with the finali-
2 ty and solemnity of his theology. When in the confines of his study, he 
was often inaccessible. Frequently he refused to call in his parish when 
1. Williams, Official Character of Rev. Nathanael Emmons, p. 52. 
2. See the case of Oliver Dean, pp. 78-81. 
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there were needs to be met there. He made his mark on the town as a 
minister because of his towering strength in the pulpit, and because 
of the forthrightness of his own personality. He sought the truth and 
refused to accommodate himself to any compromise he thought irreconcil-
1 
able. 
His ministry, however, was not confined to the town alone. He ex-
tended his sights beyond his community, and in many ways this nourished 
his own flock. He participated in the larger ecclesiastic affairs of the 
day, bringing to his isolated church these concerns, which might have 
otherwise been overlooked. He saw the need for missions in a time when 
the missionary enterprise was in its infancy. In the days when the 
church was overwhelmingly interested in the salvation of individual souls, 
he was ready to introduce some social concern to his people. Because of 
his concern for a better educated ministry, he brought scores of young 
men into his home for training; and this in turn widened the horizons of 
his own parish. 
His people saw in him a man who, though concerned first with his own 
parish, was vitally involved in the larger church. Because he was so 
widely read by others outside his community, his own church people and 
the townspeople listened to him more carefully. If others thought so 
highly of him, then they had better give him special attention! 
1. Personal Habits 
As soon as I entered into the ministry, I resolved 
to devote my whole time to the sacred work, without 
encumbering myself with the cares and concerns of 
l. As in the case of the "Half-Way Covenant," which he never accepted. 
the world. I expected, however, that I should 
need great firmness and vigilance, to guard me 
against the solicitations of ease, interest, and 
seeming necessity, to neglect the proper business 
of my calling.l 
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He began his ministry with an intensity that never let up until the 
day he retired. He set a pace for himself, ordered his life in a set 
pattern, and then followed it throughout his days. If a single word 
could be used to describe his daily life, it would be order. 
He established a customary dress for himself, and he wore it daily 
the rest of his life, even though styles changed. This made him the 
butt of small boys' humor, both in his own parish and when he visited 
2 
away from home. He was careful about his dress, that it be always neat 
and clean. It was a model of eighteenth century apparel, with a three-
cornered hat, single breasted black coat, black knee breaches, with sil-
ver buckles, black hose and shoes, likewise with silver buckles. He was 
a relatively short man, standing no more than five feet, seven inches 
high, 3 and probably never weighing more than one hundred and fifty 
pounds in his whole life. He stood striaght and as tall as his height 
4 
would allow him, even in his most advanced years. 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xviii. 
2. Park, "Miscellaneous Refelctions," in Emmons, Works (1842), I, cxxx-
cxxxi. 
3. Baker, Memoir of Rev. Nathanael Emmons, p. 13. 
4. There are two oil portraits of him extant. One hangs in the library 
in Franklin, Mass., and portrays him at about the age of fifty or 
sixty. The other hangs in the Historical Room of the Federated 
Church in Franklin; this canvass shows him at a later age, perhaps 
seventy-five or eighty. There are no dates on either of the paint-
ings, and they were probably done by some itinerant artist passing 
through town. They both show him seated and looking quite austere, 
as he no doubt thought befitted his profession, though the poses 
are somewhat stereotyped. 
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He was careful about his personal habits in his daily living. Like 
many of the Puritan divines, he did not allow himself any intemperance. 
He rarely drank coffee, would take a cup of tea in the morning and even-
ing if those about him did, but preferred to drink milk, his invariable 
1 practice at home. His tastes were simple, for he did not have a gour-
met's taste for elaborate foods. He attributed his good health to the 
uniform practice of leaving the table with a good appetite still intact. 2 
He avoided most stimulating drinks, unless compelled by social or 
3 
medical reasons. He believed that the body was the temple of God, and 
he chose to care for his in a manner that would benefit God's presence. 
He did not stay up late at night, and usually retired by ten o'clock. He 
was up with, or before the sun every morning, summer and winter, thus 
always putting in a full day. This regularity of habit was ingrained in 
his conservative nature, and he disliked any interference with his stated 
order of doing things. 
The rest of his habits were as well regulated as those just described. 
Each book had its place on its shelf, and each of his garments had its 
particular hook on which it hung. The chairs in his study all had their 
prescribed places, and woe to anyone who disturbed the order! Walter 
Harris, one of his pupils, and later the pastor of the church in Dunbar-
4 ton, N.H., recounted the following incident to Park, illustrating 
Emmons' insistence on order in his study: 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, lvi. 
2. Ibid. 3. Ibid. 
4. For a record of Harris' life and ministry, see Blake, History of the 
Mendon Association, pp. 231-235. 
Having served as a soldier in the Revolutionary war, 
I went to read theology with Dr. Emmons. As I was 
expecting to remain several months a member of his 
family, he felt that he might be more free with me 
than with other strangers, and he wished to lose no 
time in training me to habits of order. After I 
had taken my seat with him by the fire, a brand fell 
upon the hearth; and as I was the younger man, and 
withal the pupil, I arose and put the brand in its 
place, but put the tongs on the left of the jamb. 
The Doctor instantly removed the tongs to the right 
of the jamb. In a few minutes more, the fire fell 
down the second time; I rectified the matter, and 
put the tongs again on the left of the fire place. 
The Doctor rose again, and put them on the right. 
Soon the brands fell the third time; and as the 
Dc-ctor's movements had appeared to me somewhat 
singular, I determined to find out what they meant. 
Having adjusted the brand, therefore, I placed the 
tongs, designedly, along with the shovel on my left. 
My teacher then arose, and having corrected my third 
error, looked significantly in my face, and said: 
"My young friend, as you are going to stay with me, 
I wish to tell you, now, that I keep my shovel at the 
left side of my fire, and my tongs at the right." 
From this incident, I learned one of the most useful 
maxims of a theologian; never to put on the left hand 
what belongs to the right; never to place together 
what ought to be kept separate; always to discriminate 
between things that differ; and to be accurate in 
small things as well as great.l 
1~)2 
Smalley, who lived with him a short time after he was installed 
as his successor, reported the same precision in his living. He even 
remarked that the fire had to be laid in the same manner each time, and 
that there was a particular time that the wood-box was to be filled. 2 
He was particular about his penmanship as well, and each of his 
manuscripts and letters was carefully lined out. The "Autobiography," 
which he wrote in advanced age, was carefully composed, and the writing 
l. Park, "Memoir," in Emmons, Works (1861), I, 107-108 
2. Sprague, Annals, I, 704. This is a letter which Smalley wrote to 
Sprague describing Emmons for Sprague's publication. 
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steady and firm. In his later years, his letters were painstakingly 
written, and the script is legible and firm. 
Blake declares that too much was said about his being austere, curt, 
and dogmatic. 1 Many who did not know him well may have thought this 
about him; but his sense of humor was apparent to those who were his in-
timates. He was, reports Blake, "Affable, genial, and enjoyed a joke as 
2 keenly as any of us." When a sermon of his was published along with a 
review of it by a Universalist, he was asked what he thought of it. He 
replied, '"It is against the law ••• for it is said in Deuteronmy, "thou 
3 
shalt not plow with an ox and an ass together."'" 
He was quick to reply if he thought that someone was trying to get 
the better of him. He was stopped one time by a friend's grandson, who 
was trying to impress a group of friends standing by. When Emmons did 
not recognize him, the young man asked him: 
"VJhat ••• do not know me, Doctor? I have held the 
stirrup for you to mount your horse, many a time, 
when you were at my grandfather's." Emmons turned 
quickly on him and replied, "You look as if you 
have never been in so good business since."4 
As his adeptness as rapid-fire repartee became generally known, he 
was often baited by those who saw him. 
One of his parishioners who had several daughters 
who had lately been married off was joking the 
Doctor at one time because his girls were so read-
ily married while neither of the Doctor's girls had 
1. Blake, History of Franklin, pp. 84-85. 
2. Ibid. 
3. Park, "Miscellaneous Reflections," in Emmons Works (1842), I, cxxx-
iii. 
4. Ibid., I, cxl-cxli. 
had that good luck. The Doctor replied, 
"Cheap Calico always goes first. "1 
. 
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When those who came to talk with him were let in, they found him a 
ready, willing, and capable conversationalist. 
His first object when he received a call from strangers 
appeared to be to cultivate a personal acquaintance 
with them, and his second to ascertain the subjects 
with which they were most conversant, and on which 
they were most d~sirous of conversing, for he well 
knew those would be most likely to engage their at-
tention and excite their interest, and also to prove 
most advantageous to himself. On whatever the con-
versation turned, he was communicatiye, and generally 
well illustrated the truth of his oft-repeated remark, 
that a man who has studied one subject thoroughly, 
commonly knows something of most others.2 
Many times his humor was cutting, for he was merciless to those who 
presumed upon him. A young minister once read a sermon of Emmons on the 
atonement which had caused some controversy. He wrote to Emmons: 
"May lst. My dear brother, I have read your sermon 
on the Atonement, and have wept over it. Yours af-
fectionately, A. B. C." These admonitory words were 
no sooner read, than the following reply was written 
and sent to the Post Office: "May 3d. Dear Sir, I 
have read your letter and laughed at it. Yours, 
Nath'l Emmons."3 
This cutting reply is an indication of the intensity of his personality, 
which was not always tempered with brotherly love. This reputation for 
being sarcastic, often lead people to approach him with some fear. When 
one such visitor said to him, "I have come several miles out of my way 
to see you," he replied, "Now you see the bear, Men go out of tffir way 
l. Woodward, "Reminiscences of My Life," p. 61. 
2. Baker, Memoir of Rev. Nathanael Emmons, p. 15 
3. Park, "Miscellaneous Reflections," in Emmons, Works (1842), 
I, cxliv. 
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to look at me as if I were a wild beast. 1 But see, I have no horns." 
If he were distrubed by his reputation for being an ogre, he had no 
one to blame but himself. He could have moderated his tongue, had he 
wished, but apparently it was one area where his desire to be temperate 
in all his doings failed. Perhaps he delighted in the reputation he had 
gained for himself and did little to alter it. 2 
When he settled in Franklin, he had made a pact with himself that he 
would not become involved in the opsation of his farm: 
I determined not to begin to do the least manual 
labor, nor even superintend my secular concerns; 
but to make my study my home, and my ministerial 
duties my whole employment.3 
He meant what he said, and though he was willing to look for someone to 
run the farm, once the man had been given the responsibility, Emmons did 
not bother himself about the farm again. Even though his crop might be 
in danger from a summer hail-storm, or autumn frost, he would not leave 
4 his study to help. He was afraid that if he once began, he would be ex-
pected to continue, and this he was not prepared to do. 
l. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, cxliv. 
2. He was not often bested in argument, but when he met his equal he 
kept his mouth shut. One time he visited with Asa Burton, of Thet-
ford, Vermont, who had openly opposed his "exercise scheme." When 
one of his students asked him what the result of their conversation 
had been, he replied, "No result, neither of us broached the sub-
ject •••• We were both too much afraid of each other. Ibid., I, 
cxliii. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xviii. 
4. "It was not the mere loss of time which he regarded, in his total 
abstinence from all secular labor. He feared its influence upon his 
mind and habits of study. An intimate friend of his, and a brother 
in the ministry, once said to him, when conversing upon his habit 
of refraining from the usual modes of exercise which people adopt, 
'I should think, Doctor, that you would find it pleasant to labor 
in your garden an hour or two a day, and that this exercise would 
contribute to your health and mental vigor.' 'Too pleasant, I 
fear,' said he. 'If I were to labor an hour a day in the garden, 
It is told of him that walking over his farm one 
day, he saw the bars of his fence down. His first 
impulse was to put them up, and thus save his fields 
from the depredation of cattle. But no: "If I say 
A, then I must say B; and it is safer not to begin 
the alphabet." With this favorite maxim on his 
mind, he left the bars down, [and] went into his 
study. 1 
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This did not mean that he was opposed to physical labor. He liked 
to go out into his fields and even work along with the men, but he was 
afraid that if he began, he would not spend his allotted time in his 
study. He would not have been criticized if he turned to farm work, 
for his income never was great. Instead he practiced greater economy 
in his own wants, and thereby avoided having to leave his study. 
He could handle farm tools, and every so often he would take up the 
challenge offered by one of his young students. They like to test him, 
to see if they could mow or plow faster than he. The news would get 
out in the village that a competition between the minister and his farm-
hands was about to take place, and the townspeople would gather around. 
For a long time, he was able to leave all-comers far behind. However, 
" one day age caught up with him, and one stout young divinity student 
bested him. 
The discomfited theologian, covered with perspira-
tion, his ruddy face now reder than ever, put the 
sickle on his shoulder, walked with his hasty step 
straight to his study, and never was seen again on 
the reaping field. He was not a man to be beaten 2 
more than once, in the same place and the same way. 
or long enough to become interested in it, I should have my garden 
in my study all the rest of the day.'" Ide, "Additional Memoir," 
in Emmons, Works (1842), I, lix. 
1. Park, "Memoir," in Emmons, Works (1861), I, 59. 
2. Ibid., I, 62. 
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For all of the order in his life, Emmons had troubles with his farm, 
and particularly with the animals that he owned. It was said that Jona-
than Edwards could not distinguish his domestic animals from those of his 
neighbor, and Emmons had similar problems. After a State election, he 
rode from Boston on a horse that looked like his, but which belonged to 
someone else. One of his friends was reported to have said: 
"If I had heard ••• that he had broken into a book-
store, and brought home its contents, I might have 
thought it probable; but as to this unministerial 
kind of theft, I cannot believe it."l 
How he explained it to his associates is not recorded, but, no doubt, 
the town laughed long and hard over the misfortune of thar pastor. 
His day began early in the morning, before sun-up. He would read 
his Bible and then turn to meditation until breakfast, which was brought 
to his study. He left his study chair to eat, and then returned to the 
same chair and stayed there until called to the dining-room table for 
lunch. Again he returned to his study chair, remaining there until call-
ed for dinner. After dinner the routine was the same, but occasionally 
he left his study in the evening for an hour or town with his family and 
children. It was a quiet, studious, life with little or no interruption, 
and a routine which captured and held him throughout his ministry. These 
habits were not his alone, for many others of the New England clergy were 
so motivated: 
Dr. Jonathan Edwards, when a boy, felt obliged to 
leave his shoes in a particular place over night; 
and when once, by accident, he forgot this duty, 
he left h6 bed and rectified the disorder. Dr. 
1. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, 
clxix. 
Hopkins of Newport, could not sleep unless he knew 
precisely where his gloves were. So there was not 
an article in Emmons' room but he could find it if 
he were blindfolded. The fathers were regular in 
their movements.l 
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In spite of his habits, regulated life, and punctilious order, he 
was not inflexibly opposed to change. When the temperance movement be-
gan in earnest, after he had retired and was well along in his eighties, 
he accepted the cause, and was known to work for it. He had been sus-
picious of it at the beginning, but as he saw the nature of its work un-
fold, he embraced it wholeheartedly. 2 
Here we have a man, then, who was regular, habitual, and disciplined 
in his daily life. These disciplines extended to his ministerial life as 
well, and even pervaded his theological system. 
2. His Study Was His Home 
Ernmons had determined, at the beginning of his ministry, to make 
3 
"my study my home," and he remained true to his word. He would not al-
low any to enter into it without previous bidding. When the latch was 
down on the door, he was not to be dist~rbed. This was equally true for 
his family, as well as for those who came to visit. He felt that the 
time spent there was sacred to his calling, and that any interruption 
of his work there was tantamount to breaking in on God's plan for him. 
In his study, he set up a rigorous discipline which he followed 
with awe-inspiring tenacity. His weekly sermon preparation was his 
1. Park, "Memoir," in Emmons, Works (1861), I, 108. 
2. Ide, "Additional Memoir," in Emmons, Works (1842), I, lvi. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xviii. 
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most important task, and he needed the twelve to eighteen hours a day 
to make ready for Sunday. His study chair was in the same place for 
fifty years, so that holes were dug in the floor where the four legs 
rested, and another worn place could be noted where he propped up his 
f t th . t" l ee on e walnscoa lng. 
He kept his study on the first floor of the house, so that it would 
be easy to maintain a comfortable temperature in the room if he were 
called out. "By this means, I havE;? saved much time," he often said. 2 
He rarely left the study, except on call from one of his parishioners, 
following the direction in the New Testament, which reads, "Is any sick 
among you? let him call for the elders of the church" (James 5:14). His 
concept of the pastorate revolved around his study, not the homes in his 
parish. 
When he had decided to immerse himself in study, he began to ac-
cumulate the books necessary to his calling. 
D1ese I spared no pains nor expense to obtain. I 
examined the libraries of my brethren in the mini-
stry. I searched the old books which I found among 
my people; I kept my eye upon the catalogues of the 
book-sellers; and among the great variety of auth-
ors which I found upon different subjects, I made 
it a rule to select the best and the worst; that 
is to say, those who had written most ingeniously 
in favor of the truth, and against it.3 
He read both sides of a subject hoping thereby to be better able to con-
tradict the errors and heresies that he found in theology. He bought many 
of his books, bartered for some of them, exchanged them with others of 
1. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, clxix. 
2. Park, "Memoir," in Emmons, Works (1861), I, 60. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xix. 
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his associates when he was finished with them, and, of course, availed 
himself of the parish library. Friends and students sent him books from 
the libraries of the colleges where they were studying, so that he was 
able to say, "I rarely failed of procuring any book, which I felt a 
1 
strong inclination to read." He had been left money on the death of his 
sponsor and friend in the pastorate at East Haddam, Diodate Johnson, which 
2 he used to buy books. During the American Revolution, the Brown College 
library had been moved to Wrentham for safe keeping; while they were there 
he availed himself of the volumes in that library. 3 
His preparation for reading in languages other than English was en-
ough to allow him a study of books written in French. He had no knowl-
edge of German, but read German theologians in translation. Although he 
had had no Hebrew in college, shortly after beginning his ministry he 
learned, by himself, enough Hebrew to use Hebrew commentaries~ Like-
wise, he was able to use Greek and Latin apparatus for his Bible study. 
The major part of his reading, however, was done in English and 
American divines. Here he spent most of his time with the orthodox Cal-
vinists. An examination of the list of the books in the Franklin Library 
5 gives an indication of those volumes that he was apt to have read. 
l. Emmons, "Autobiography," in Emmons, Works ( 1842), I, xix. 
2. He says the sum was forty dollars. Ibid. 
3. Park, "Memoir," in Emmons, Works (1861), I, 64. 
4. "It would have been doubtless a great gain to Emmons, if he had 
pursued to a greater extent his Hebrew study. He said in his old 
age: 'If I were a young man, I would acquire a mastery of that 
tongue, and I advise all young ministers to acquire it.'" 
Ibid., I, 71. 
5. Blake, History of Franklin, 70-71. 
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His theological diet consisted of works by Clark, Hoadley, Barrows, 
Price, Stennent, Watts, Doddridge, Hopkins, Stoddard, E~skine and many 
others. In addition, he quoted from the following authors ( a fact which 
indicates access to their works): Josephus, Reynolds, Baxter, Cotton 
Mather, Hooker, Burnet, Condorcet, Loyola, Shakespeare, Fenelon, and 
others. He read John Taylor, Priestley, Bishops Law and Warburton, Hume, 
Adam Smith, Lord Herbert, Godwin, Gibbon, Helvetius, and Voltaire, but 
thought them essentially erroneous. 1 
In addition to those works mentioned above, he owned many treatises 
by both the Edwards, Bellamy, Smalley, Strong, Hemmenway, Lathrop, and 
2 
others. 
I was sensible that both time and books might be 
detrimental to the real improvement of the mind, un-
less they were properly used. And in order to make 
the best use of these two great advantages, I de-
termined to govern myself in the prosecution of my 
studies, by particular rules.3 
These rules were simple and he followed them assiduously, governing his 
study life by them. 
1. He Mmade a practice of paying ••• principal attention to but 
one subject at a time." This allowed him thoroughly to immerse himself 
in the problem at hand, without getting involved in contiguous areas. 
He followed the practice of many New England ministers in this regard, 
4 
taking for his motto, "non multa sed multum." When he read on a particul-
1. Park, "M,~rnoir," in Emmons, Works (1861), I, 66. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xix. 
3. Ibid., I, xix-xx. 
4. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, clxx. 
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ar point, he read on both sides, balancing the principal arguments for 
and against it. He marked his books in the margin with critical comment, 
indicating his agreement or disagreement with the author's argument. 
He liked to joust with the author whom he currently was reading. If he 
found a work that was filled with what he considered error, he would com-
ment: " 1 The worst books are the best; they compel us to think.'"l He wrote: 
Hence I perceived the importance of attending to 
but one subject at a time, and of not leaving that 
subject before-I came to a satisfactory and final 
decision. A final decision, I say because I found 
by experience that the more I thought, or read, or 
conversed upon any subject, the less I understood 
it, if, after all, I did not discover sufficient 
evidence to form a full and final decision. But 
when I steadily pursued a subject until I had 
discovered the truth, and formed my judgment, then 
I felt that I had actually added to my common stock 
of real knowledge; which gave me new power and in-
clination to make farther improvements.2 
Once his mind had been made up, it was difficult to move him from the 
position he had taken. Those around him might aruge, hoping to get him 
to see the light; but he steadfastly clung to the positions that he had 
studiously worked out in the quiet of his study. He was a careful thinker, 
but not brilliantly creative like Jonathan Edwards. He leaned heavily on 
the reasonings of others, reading them carefully and then drawing his own 
conclusions from the arguments they presented. His own theology was de-
rivative, rather than original, depending on the work of others, instead 
of sparkling with new and creative insights of his own. 
2. He further said, "I accustomed myself to attend to all subjects 
which appeared to be naturally connected with divinity, and calculated 
l. Park, "Memoir," in Emmons, Works (1861), I, 66. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xx. 
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to qualify me for the work of the ministry."1 He found, however, that 
he could not be truly learned in theology, if he did not read in the 
arts and sciences. 
The more I attended to theology, the more I was 
convinced of the importance of acquainting myself 
with history, ethics, metaphysics, and civil 
polity. This lead me to read freely upon these 2 
subjects, and to form my own opinions upon them. 
This was said as a reproach to those clergymen who felt that all they had 
to know was theology. If theology were the queen of the sciences, then 
Emmons meant to know the supporting sciences. When he was preparing his 
sermon on the "Law of Paradise,"3 he studied the whole of Blackstone's 
4 Commentaries; and the sermon contains references to that great work. 
He read Montesquieu's Spirit of the Laws, but without much success. He 
5 
said, "'I have often tried to read him, though I never could hold out. 
Likewise, he studied William Godwin's The Inquiry concerning Political 
Justice, and its Influence on General Virtue and Happiness (published in 
1793), in which Godwin argues for the perfect-ability of the human race. 
Emmons disagreed, but, nevertheless, read on. 
He did not lean toward the novel, which was just making its appear-
ance as an art form in his own day. Once a friend loaned him a novel by 
Sir Walter Scott, but he had to put it down. He said to the friend who 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xx. 
2. Ibid. 
3. Works (1842), IV, 461-484. This sermon was preached to the Mendon 
Assoc., Oct. 13, 1813, at Upton, Mass. It was published by vote of 
that body, and four hundred copies were distributed. See Blake, 
History of the Mendon Association, p. 61. 
4. Park, "Memoir," in Emmons, Works (1861), I, 72-73. 
5. Ibid., I, 73. 
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lent the set: '"Take these volumes out of my sight; never lend them 
to me again; I have been crying ever since I began to read them.'"l He 
read for business, not for entertainment. 2 
3. He further stated: 
Though I read a variety of books, yet I always 
meant, if I could, to read the proper books at a 
proper time; that is, when I was investigating the 
subject upon which they treated.3 
This meant that he had to have the volumes he needed in his library, that 
if he didn't possess them, he was at a loss. He might have gained a 
wider perspective, had he been willing to read in books as they came into 
hands, taking notes, and putting them aside for future reference when he 
needed them. However, the method he chose did give him an intensity which 
coincided with his character. Each of his sermons on some salient fea-
ture of theology bears the mark of this intensity. 
He read in the tragedians as well, and said of them: 
They appeared to me the very best books to teach true 
eloquence. They~e designed to make the deepest im-
pression on the human mind, and many of them are ex-
cellently calculated to produce this effect. A 
preacher can scarcely find a better model for onc-
structrg a popular, practical, pathetic discourse, 
than a good tragedy, which all along prepares the 
mind for the grand catastrophe, without discovering 
it, till the whole soul is wrought into a proper 
frame to feel the final impression.4 
l. Park, "Memoir," in Emmons, Works (1861), I, 74. 
2. "I usually restrained myself from reading for amusement; and put 
captivating books out of sight, when I had occasion of consulting 
authors upon any important subject. At times, however, I read some 
authors for the sake of their beautiful style, their lively de-
scriptions, and moral sentiments. Some few novels possessed these 
excellences, and gain my attention at leisure house." 
Emmons, "Autobkgraphy," in Emmons, Works (1841), I, xxi. 
3. Ibid. 
4. Ibid. 
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He sensed the unfortunate effects that reading other men's sermons 
would have upon him. He was concerned lest he pick up their words, and 
use their phrases; in a day when plaigarism was not the legal and moral 
problem that it is today, he carefully avoided usingother men's work. 
I made a point of choosing my subject and my text, 
and of laying out my method, before I read an 
author who had treated on the same text. For I 
found, if I read another man's sermon before I had 
done this, I was naturally led to follow his track, 
or take peculiar pains to avoid it.l 
Even though he intended to avoid dependence on the writing of other men, 
2 he could not. He did use other's sermons for the purpose of clearing and 
refining his own style of writing, which became a model of lucid and under-
standable prose. He read the ancients, there often finding "good ideas 
poorly expressed,"3 which he felt more at liberty to adopt than he did 
those of the current Puritan writers. He tried to avoid dependence on any 
particular author, though his three favorites were Isaac Watts (1674-
1748), Philip Doddridge (1702-1751), and Jonathan Edwards (1703-1758), 
all a generation or more removed from him. 4 
Of all the men he read, his favorite was Edwards. He said of him: 
It is probable that I did approach nearer to Mr. 
Edwards' manner, than to that of any other man • 
• His great excellence consisted in represent-
ing divine truths in a clear light, and reconcil-
ing them with each other. This I endeavored to 
imitate in the general course of my preaching.5 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xxii. 
2. An analysis of Emmons' theology will follow in the next chapter, and 
indications will be given were appropriate, of his reliance on the 
work of others. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxi. 
4. Ibid., I, xxii. 
5 • Ibid. 
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His endeavor was not wasted, for he achieved a method of study 
which gave him "great excellence. in representing divine truths in 
a clear light," as his mentor had done. Emmons' sermons are models of 
clarity and perspicuity. His hearers and readers may have disagreed with 
what he said, but there is no misunderstanding him. He worked on his 
writing, conscious that he had an obligation to those who were to be re-
ceipients of his learning, that what they heard, they also understood. 
4. He further said: 
Though I was fond of reading, yet I was still more 
desirous of examining and digesting what I had read. 
I always found a disadvantage from reading more than 
I could digest. This never failed to unsettle my 
mind, and give it a bias towards skepticism. And I 
believe there is scarcely any circumstance, which has 
a more direct tendency to turn learned men into 
skeptics, than reading too much and thinking too lit-
tle .1 
The logic of his position was clear. He spent as much time in thinking 
over what he read, as in reading itself. 2 He wanted to clear each detail 
in his mind, relating it to others that he had accumulated, before he 
would proceed further. Again, this is indicative of the plodding and 
methodical manner in which he approached study. No wonder he needed 
twelve to eighteen hours a day in his study! 
He approached the difficulties of theology much as an athlete ap-
proaches the problem of training. He did not try to achieve a world's 
record his first time in competition, but took his theological steps in 
order, progressing from the easier to the most difficult, until he was 
able to stand against the finest competitors of his day. He reported 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxii. 
2. Park, "Memoir," in Emmons, Works (1861), I, xxiii. 
that this gave him new confidence: 
By solving one difficulty, I was enabled to solve 
another; and every new solution gave me new abil-
ity and new resolution, to pursue my studies with 
great diligence and perseverance.l 
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5. He did not allow himself to be overcome by theological perplexi-
ties. He knew well that: 
Many points in divinity, as well as in other 
branches of science will not admit of demonstrations, 
and must remain problematical, after all human re-
searches; but some may be brought to a fair and full 
decision.2 
Knowing this, then, he refused to let himself be bogged down in a slough 
of questions that did not admit of answers. He would go as far as his 
reason allowed him, and when unable to find further light, he would 
throw the questions open to the answers which faith alone could give. 
This practice kept him moving, and prevented him from faltering over un-
answerable theological mysteries. His son-in-law said of him: 
He was not hasty in the formation of his opinions. 
He never allowed himself to draw a conclusion without 
thoroughly examining the premises. If he happened to 
be asked, what was truth respecting any subject which 
he had not fully considered, his answer was, "I don't 
know."3 
His willingness to say, "I don't know," helped him to find answers to 
questions that were of prime importance to him, and his students. 
6. He determined to "make it [his] practice to improve every good 
opportunity of conversing upon theological subjects."4 He had spent a 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xxiii. 
2. Ibid. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, xliv. 
4. Emmons, "Autobiography," in Emmons, Works (1842), I, xxiii. 
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good deal of time as a candidate in conversation with those who were 
older and wiser than he, and he fully intended to follow the practice. 
He had close friends in the ministry around him: Jacob Ide in West Med-
way, David Avery and Elisha Fiske in Wrentham, Elisha Fish in Upton, 
David Sanford in Medway, John Wilder in, Attleborough, and Calvin Park in 
Stoughton. The Mendon Association gave him further opportunity to improve 
his theological acumen through discussion and debate. 
The' scores of young men who came to study with him kept him con-
stantly alert, for they kept asking questions that needed his attention 
and answers. He encouraged them to think independently, and in his con-
versation with them he would challenge them to reason for themselves. 
"Young ministers," he would sometimes say, "feel them-
selves weak or lame, and they think they must use 
crutches. But if they would ever do anything in the 
world, they must learn to walk alone." He would some-
times add, "I once used crutches; but I have thrown 
them away. I can remember the very day when I threw 
away my crutches~l 
He did not, however, argue for argument's sake. He did not take the 
opposite opinion from that which he usually held, just to encourage debate. 
He was afraid that he would "insensibly warp [his] mind, and lead [him-
self] into error."2 Examining both sides was one thing, defending either 
side was quite a different matter. 
He worked hard at the profession of study, for to him it was an 
honorable one. He loved his study, his library, its well-worn books, 
and his comfortable chair that he used for the entirety of his ministry. 3 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, xliii. But he 
does not say when that day was. 
2. Emmons, ••Autobiography," in Emmons, Works (1842), I, xxiv. 
3. This chair and desk are now in the possession of Andover Newton 
Theological Seminary. 
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After retirement, he was asked why he did not spend more time in travel. 
He replied, 
"I should like well enough to travel, if I could 
take my study with me. Habits are stubborn things; 
and I have become so accustomed to this room, to 
this desk, to this chair, and to this spot where I 
sit, that I don't feel at home anywhere else; I can-
not talk anywhere else."l 
His reputation for study was a formidable one, and he gained the 
envy of many for his ability to continue at it uninterrupted for so long 
a time. One ministerial friend of his, visiting with him longer than he 
should have, noticed Emmons glancing at his books. The visitor asked, 
"Perhaps, sir, I am detaining you from your books?" Emmons visibly ir-
ritated at the over-long suspension of his studies, replied, "I shall 
2 feel the happier when you have gone." He would even run the risk of 
offending his friends, if it meant his return to study. 
Idemcludes a humorous anecdote in his study of Emmons' life. He 
recounts how a Mr. Brown, who had been a student of Emmons, became some-
what mentally deranged after he began preaching. He thought that he had 
already been transported into the "Other world." He seemed quite capable 
of reason in much of the time, except that he insisted, in most company 
on talking about his "unusual condition." Ide goes on: 
Wh.:.le on a visit at the Doctor's sitting one day 
with the family in the parlor, he introduced his 
all absorbing subject, and began to name one fact 
after another, to prove that he was "in the other 
world." Some of those present queried with him on 
this subject. This led to a pleasant, but very ani-
mated debate, in which he defended his position with 
l. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, clxix. 
2. Park, "Memoir," in Emmons, Works (1861), I, 203. 
great ingenuity and earnestness. In the midst of 
the conversation, Dr. Emmons, having been out some 
time, came in, and, perceiving the object of the 
debate, sat down and listened to Brow's argument. 
As soon as Brown saw him seated with the family, he 
turned with an air of triumph to his opponents, and, 
pointed to the Doctor, exclaiming, "See, there is 
demonstration that this is the other world. Dr. Em-
mons is out of his study, and is now sitting here with 
the family; and you all know no such thing ever hap-
pened in the old world."l 
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Ide remarks that it was not true that Emmons never spent any time with his 
family, but his proclivity for study was so well known, that the man's 
wit had a point--and the family all broke out into laughter. 
His study was his home, more than anywhere else in the world, and he 
was happiest and most content when he was in its close comforting walls. 
3. His Concepts of Church Government 
Emmons has been best known as a local parish minister, and that fame 
he justly deserves, for his reputation was made in the confines of his 
study and his parish. However, he was not a recluse. He traveled to 
many churches in surrounding towns and states, attending ecclesiastical 
functions of various types. In a day when the Congregational Church was 
very loosely organized he was invited to attend one hundred and seven 
ecclesiastical councils of various sorts. Of these, he attended eighty-
six, which was not small feat, considering the primitive conditions of 
travel in that era. He preached to twenty-six ordaining councils, and 
2 
many of these were at the ordination of his students. HLs church sup-
ported him in these larger church ventures, often appointing layme~ to 
1. Ide, "Additional Memoir," in Emmons, Works ( 1842), I, lx-lxi. 
2. Ibid., I, xciv. 
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travel with him. These journeys were expensive, of course, and in 1788, 
we find the following vote being passed in church meeting: 
Wrc·'::reas several of our sister Churches, remote from 
this place, have requested the assistance of this 
Church by their Pastor and Delegates on various 
occasions, and others as remote may in future do the 
like; and as the expense fur Entertainment and house-
keeping going and returning, must be an unequal burden 
upon those who are sent. Therefore voted, That the 
Pastor and Delegates when sent in future, at the Re-
quest of a Sister Chh., and the Distance exceeds 
forty-five miles, they keeping an account of the ex-
pense of this entertainment and housekeeping, the 
same shall be paid by the Deacons out of the Chh. 
treasury, who shall take a receiptfur the money so 
paid .l 
The Church was willing to help absorb the expense of these important 
visits, but it was not always easy to find the money. On January 28, 17-
90, the church treasurer, Deacon Joseph Whiting, complained that there 
were not enough funds to meet the travel expenses voted in 1788, and he 
asked the church to raise the money. This they voted to do, by levying 
a tax on all the church members, requesting them to bring in such monies 
wrapped in paper and plainly marked with the donor's name, to the church 
2 
on the next sacrament day after the announcement of the tax. Thus the 
Franklin Church indicated its willingness to support the work of the church 
at large. 
We should not interpret this, however, to mean that Emmons or his 
church gave whole-hearted support to the attempts that the Congregational 
Church made in centralizing its government. Emmons was strongly opposed 
to any encroachment on the authority of the local church. Although he was 
1. "Church Records, Franklin," II, 200-201. 
2. Ibid., II, 201. 
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a Federalist in his politics, he was a thorough democrat in his ideas 
of ecclesiastical polity. He viewed the growth of national societies 
with alarm. 1 He was willing to support these agencies of the church on 
a local basis, but he said: 
I do not approve of any of them as national socie-
ties, and claiming a national authority to take the 
education of childrenrut of the hands of parents; 
or assuming a national authority to superintend our 
academies, our colleges, our theological institu-
tions, or our churches and their pastors.2 
He saw in them a dangerous precedent, which might disrupt the ancient 
authority of the local congregation. 
He was, likewise, concerned lest a handful of leaders gain control 
of any national society, thus eliminating the grass-roots support and 
authority, which he felt was the grrund of all ecclesiastical government. 
He thought these societies would become legal powers, the authority of 
which no church could nullify. He correctly predicted this eventuality 
when the American Boa.rd of Commissioners for Foreign Missions, originally 
an independent national society, later became closely associated with the 
national Congregational Church. 
Emmons supported a concept of church government that was rooted and 
grounded in local congregational contro1. 3 Upon urging the churches to 
hold fast to the faith of their forefathers, he worked vigorously to pre-
serve those ancient rights and privileges. Others in the Congregational 
community l::>oked to him for guidance in these matters. An emL1ent autho-
1. Such as those that were being formed to promote Sabbath School educa-
tion, missions, or temperance. 
2. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxvi. 
3. See next footnote, Chapter VI, Section 2, v, for a discussion of his 
views on the doctrine of the church. 
rity, Williston Walker has said: 
To Nathanael Emmons Congregational polity is more 
indebted than to any other leader of the eighteenth 
century, not excepting John Wise, and his thought 
ran in the same direction which Wise has already 
indicated.l 
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Emmons acquiesced in no encroachments on the autonomy of the local 
Congregational Church, and in this respect he was an absolutist. Con-
fronted in 1801, by an attempt to bring together the Presbyterian and 
Congregational churches, Emmons opposed the union with eloquence and vi-
2 gor. This plan had been proposed by the Connecticut Congregationalists 
and the General Assembly of the Presbyterian Church in America. Its pur-
pose was to support the missionary enterprise on the Western Reserve, 
where a great many churches were established by these two groups working 
together. However, theological differences, as well as problems in 
church polity split the Presbyterians in 1838; and the Congregational-
ists withdrew from the Plan in 1852, leaving it a dead issue. 
Emmons was concerned lest the Connecticut Congregationalists' en-
thusiasm for union should be catching, and that the Massachusetts Con-
gregationalists might wish to join. He envisaged a growing centraliza-
tion of church government, which would destroy his "pure Congregationalism." 
He, along with Hopkins, 3 could see nothing but evil emanating from this 
1. Williston Walker, A History of the Congregational Churches in the 
United States. Vol. III: The American Church History Series (13 
vols.; New York: The Christian Literature Co., 1894), p. 307. 
2. For a full discussion of "The Plan of Union, 1801," see: Williston 
Walker, The Creeds and Platforms of Congregationalism (New York: 
Charles Scribner and Sons, 1893), pp. 524-541. 
3. Park, "Memoir," in Hopkins, Works, I, 167. 
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Plan. Massachusetts did eventually join, 1 but apparently this did not 
affect Emmons or his church • 
. This fear of Associations and Assemblies did not prevent him from 
heartily endorsing his own local ministerial association. His reasoning 
on this was clear. A ministerial association was a voluntary group of 
pastors meeting for mutual help and brotherly concern. He was vigilant, 
however, to maintain his theories regarding church government when he 
dealt with that body. He felt that the ministerial association should 
not encroach on the autonomy of the local church, except in the matter of 
licensing candidates for the ministry. 
tion. 
The local Association to which he belonged was the Mendon Associa-
2 It had been organized on November 8, 1751. when Joseph Dorr of 
the First Church in Mendon, Nathan Webb of Uxbridge, Amariah Frost of 
the Second Church in Mendon, and Elisha Fish of Upton joined forces in 
forming it. During the American Revolution, the Association disappeared 
from view because local disturbances made travel difficult; but sometime 
shortly after 1781, it began again. 3 It grew large, and over the years 
included thirty-three different churches in twenty-nine separate towns. 
Most of its members were sympathetic to the Hopkinsian or Emmonsian brand 
of theology, and many essays, sermons, and theological tracts flowed from 
the pens of its members. They supported theological education in their 
1. H. Shelton Smith, et al. American Christianity: An Historical In-
terpretation with Representative Documents. 1607-1820. (New York: 
Charles Scribner's Sons, 1960), I, 545. 
2. Blake, History of the Mendon Association, p. 27. 
3. Ibid., p. 29. The dates are uncertain, as the records for the early 
period are scanty. Emmons joined sometime between 1773-1781. 
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homes; Emmons was the most active in this respect. The Massachusetts 
Missionary Society was begun by some of the Mendon Associon members in 
1799, and ultimately many more supported it. 
In 1783 the Association voted that the senior minister present 
should preside over the deliverations of each meeting. After the physical 
incapacitation of David Sanford in 1807, Emmons became the senior member 
and as such presided over its meetings for nearly twenty-five years. 1 
Early in its history, the Association seems to have me± only for occa-
sional preaching or for the purpose of licensing candidates for the 
ministry. However, in 1794 it was voted that each member should write on 
a particular theological question and read it at the next meeting. This 
seems to have become the staple diet for the association meetings until 
1807, when it was voted to ask each member to bring a detailed analysis 
of some scripture text with him, along with two questions to be discussed 
if there were time. 2 In addition, a single member might be asked to 
write a detailed paper on some theological point. 3 
In addition to these discussions, the Association regularly appro-
bated candidates for the ministry. The first was approved on November 
8, 1751, and the list of candidates approved is a long and honorable 
one. Many of Emmons' students appear on it, and no doubt he must have 
1. Blake, History of the Mendon Association, p. 43. 
2. Ibid., p. 44. Blake includes on pp. 62-72 a list of the questions 
which occupied the Association from 1794-1851. Most of them are 
concerned with obscure theological controversies or ecclesiastical 
polity. 
3. For example, Emmons read an essay titled, "The Evidence in Favor of 
Revealed Religion, Arising from Miracles," which was published in 
the Mendon Association's Evidences of Revealed Religion (Printed 
at Worcester [Mass.]: by Leonard Worcester, 1797), pp. 26-42. It 
was reprinted in his Works (1842), IV, 45-59. 
been proud to watch them presented for questioning. The method of 
examination was as follows: 
Voted that for the future, when any gentleman shall 
offer himself to this body, in order for recommenda-
tion as a candidate for the Gospel ministry, the 
person thus offering himself shall first read a ser-
mon; after which, secondly, there shall be a parti-
cular and systematic examination of his knowledge in 
Divinity, and acquaintance with experimental reli-
gion; and thirdly, his design in preaching the Gos-
pel.l 
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On May 26, 1790 a convention of Congregational ministers meeting in 
Boston voted to admit none to their pulpits to preach except those who 
had been regularly licensed by some duly constituted association. The 
2 Mendon Association gave their hearty endorsement to this plan, and all 
during Emmons' tenure of membership it was followed. 
A contradiction in Emmons' thought is apparent here. He was willing 
to delegate the authority of licensing to a body of ministers, rather 
than letting it remain in the hands of the local congregation. He felt, 
however, that the congregation was not equipped to examine young theo-
logians on esoteric points of doctrine, and that such matters should 
better be left to the older professionals. This was as far as he was 
willing to go, for he expressed the belief that licensing ought never 
to be removed to a higher body. 
The Mendon Association was all that Emmons was willing to support. 
When the question of a General Association arose in 1802, he vigo::-ously 
opposed it. The forming of a consociation of churches had been earlier 
proposed by some of the members of the Mendon ministerial Association 
1. Blake, History of the Mendon Association- pp. 74-75. This vote was 
taken June 7, 1785. 
2. Ibid., p. 75. 
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1 in 1756, but there is no record of any vote on the proposal. On March 
1802, a letter was received by the Mendon Association from the Bookfield 
Association, proposing that a state Association be formed, and Mendon 
voted to choose a committee to meet with representatives from Brook-
field. In October, 1803, it was voted not to send representatives to a 
convention scheduled to meet in June 1804. 2 By this vote, the Mendon 
Association indicated its disapproval of General Associations, and they 
did so again in 1807. It was not until April, 1841, that the Mendon 
Association voted to join with the Massachusetts Association, and it is 
to be noted that this vote was passed only after Emmons' death. Blake 
says the reason that the Mendon Association deferred joining for so long 
was due to Emmons, for his sentiments were well known to the members. He 
had repeated over and over to all who would listen: 
"Associationism leads to Consociationism; Consocia-
tionism leads to Presbyterianism; Presbyterianism 
leads to Episcopacy; Episcopacy leads to Roman Cath-
olicism; and Roman Catholicism is an ultimate fact."3 
Sweet says that Congregationalism suffered because it had no 
centralized authority. As such, it was not able to meet the challenge 
of the opening of the frontier. 4 Sin~individual churches were unable 
to give the support necessary to maintain settled churches on the fron-
tier, Congregationalism lost out in the great march westward. Emmons 
1. Blake, History of the Mendon Association, pp. 47-52. Blake gives 
the full draft of the proposal on these pages. 
2. Ibid., pp. 52-53. 
3. Ibid., p. 53. 
4. William W. Sweet, Religion on the American Frontier. Vol. III: 
Ihe Congregationalists. A Collection of Source Materials (Chicago: 
University of Chicago Press, 1939), p. 12. 
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contributed to this loss, for had he thrown his full weight behind a 
General Association with authority to establish churches in the west, 
Congregationalism might have prospered more fully on the frontier. He 
was not concerned about this loss, for his fear of central power over-
came any desire he might have had for the spread of the Congregational 
Church. 
His principal objection to the General Association 
was, that it was liable to the accumulation of a 
power which would be dangerous to the independence 
of the churches. He was afraid of any very large 
ministerial or ecclesiastical body. He thought 
them unnecessary and of dangerous tendency, on ac-
count of the power which they would be able to ex-
ert over individuals, and churches. It was in his 
estimation a matter of great importance that indi-
vidual ministers and churches should be able to think 
and act for themselves, unawed and uninfluenced by 
the decision of great and powerful bodies.l 
This did not mean that he was opposed to advisory councils, and he 
hoped that individual churches would take advantage of the advice and 
counsel they might offer; yet he stipulated that it was not mandatory 
for the church to accept such recommendations. He meant to leave each 
church free and unfettered in determining its own course of action. 
4. Social Concern 
During Emmons' ministry, churches were not as involved with erad-
icating social ills as they were to become later on. Evil was seen as 
an individual concern, and the church worked for its elimination by the 
reform of individual behavior. Emmons' early sermons barely mention, if 
at all, what were to become the consuming passions for the church during 
the nineteenth century--temperance and slavery. Like his contemporaries, 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, li. 
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he felt that if the church were able to transform the individual soul, 
ultimately the evils of society would be exercised. Besides, the church 
and her leaders in the eighteenth and early nineteenth century had not 
been exposed to the Darwinian revolution. That intellectual revolt 
produced an entirely new concept concerning the relationship of man to 
his environment. It became fashionable to think of changing the en-
vironment in order to work a change on the individuals living in it; but 
this was not so in Emmons' day. It was felt that man could attain sal-
vation by God's grace alone; there was no need for a "social gospel," or 
a radical invasion of the social problems of the day. 
The American Constitution had allowed the slave trade to continue 
for twenty years unhindered by Federal restriction. 1 However, Massachu-
setts had abolished slavery in 1780, 2 and Emmons never had to meet the 
moral dilemma that many of his ministerial friends were facing in other 
states in the union. This is one of the main reasons we hear little from 
his pen on the subject. 3 In his later years he gave his support to anti-
4 
aavery movements that were springing up in the country. He was not 
alone in his sentiments concerning slavery, for both Hopkins and Bell-
amy opposed the slave trade vociferously. 
In contrast to his quiet stand on slavery, he strongly supported 
1. Article I, Section 9. 
2. Richard B. Morris (ed.), Encyclopedia of American History (rev. ed. 
New York: Harper & Brothers, 1961), p. 111. 
3. He did influence a member of his church to give up a slave the me~~Jrber 
owned before the Massachusetts emancipation law became effective. 
Cf. Ide, "Additional Memoir," in Emmons Works (1842), I, lxxvi. 
4. See above, pp. 132-133. 
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the cause of civil liberty. When the American Revolution came, he gave 
it his warm support. He insisted on just civil government, and argued 
that the base for political franchise should be broadened. He never 
went so far as to include all free males, but he did encourage greater 
inclusiveness. Very little is to be found in his writings concerning 
the subject of church and state. He lived in a community for over 
thirty years where the two were inseparable, but when the separation 
came in 1805, there is no indication that he protested. He may have 
thought that the two belonged together; but evidently he was willing to 
see them divided, for he lived in peace with the town for thirty-five 
years after. 
Political events interested him keenly, and he often spoke about 
them privately and publicly. 
As he watched the effects of every civil movement 
in his own town upon the cause of religion there, 
so he watched the movements of the great men of the 
nation and of the world, and considered with the 
deepest interest their probable influence upon the 
kingdom of Christ. It is impossible that such a 
mind as his, tracing, as it did, causes to their 
remotest conceivable effects, should not feel a 
very deep interest in political as well as reli-
gious action.l 
He kept politics out of his Sunday sermons, but on fast and thanksgiving 
days, he often spoke on political matters. His sermons on these occasions 
were both topical and timely. 
2 Of these sermons, the most famous was his fast sermon for 1801. 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, lxxiv. 
2. Emmons, A Discourse Delivered on the Annual Fast in Massachusetts, 
April 9, 1801 (Wrentham, [Mass.]: Printed by Nathaniel Heaton, 
Jun., 1801). It was reprinted in Hartford, 1801; in New York, 
1801, and in Salem, 1802. See also, Emmons, Works (1842), II, 
184-202. 
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As Emmons traced the development of the rule of Jeroboam, the allusions 
to the career of Thomas Jefferson became increasingly apparent. Emmons 
detested Jefferson, for he felt that his religious agnosticism made him 
an infidel. Emmons was not alone, for the following extract from a letter 
from Governor Treadwell indicates how his former classmate felt. 
I have hitherto, through the providence of Him who 
governs the stor;n and the tempest, sailed upon a 
calm sea; but unless I soon arrive in port, I may 
chance to sail Mr. Jefferson's tempestuous sea of 
liberty, with the rest of my shipmates. A systema-
tic attack on religion and government, characterizes 
the day. The effects already produced are dreadful, 
but there is too much reason to fear they are but 
the beginnings of sorrows. Liberty I love; but it 
is that liberty which results from the most per-
fectsubjection of every soul to the empire of law, 
and not that which is sought by illuminees and 
atheists.l 
After Jefferson's election in 1800, Emmons feared that he would lead the 
country into atheism, as Jeroboam "drave Israel from following the Lord.'' 2 
Emmons was opposed to the spirit of the French Revolution, with its re-
jection of the church, and felt that this spirit would pervade the coun-
try with the accession of Jefferson to the presidency. He berated the 
country for participating in the election, and encouraged his hearers to 
"stand in the gap, and cry mightily to God to pour out his spirit, and 
save our nation from both temporal and eternal ruin."3 
The town had earlier shown its disapproval of Jefferson as a poten-
tial president. Just before the election took place, the town meeting on 
November 3, 1800, instructed their representative in General Court, 
to do all in your Power to prevent any Person behg 
chosen an Elector of President and Vice President 
1. Emmons, Works (1842), I, clxxiv. 
2. II, Kings, 17:21. This was the text that Emmons chose for the sermon. 
3. Emmons, Works (1842), II, 202. 
Wh~ you even suspect will give his Vote for any 
man of an Atheistical or Deistical Character or 
for any Man that is likely to Vote for the Author 
of Jeffersons Notes on Virginia.l 
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The town was in full accord with Emmons' views, and the number of times 
the "Jeroboam" sermon was reprinted in New England, indicated the sympa-
thetic reception it obtained there. 
His political influence was conspicuous; and if he threw the full 
weight of his support behind a person or issue, the results were notice-
able. When he was 91 years old, he received a letter thanking him for 
his participation in the Presidential election of 1836: 
Permit me, in behalf of the Whig Central Committee 
of District IX, to return you our thanks for the 
timely and efficient aid you have afforded us in 
the election of ••• as our Representative in the 
next Congress of the United States ••• However the 
Presidential election may terminate, you and your 
f~iends will have the satisfaction of knowing, 
that you have been mainly instrumental in saving 
this District from falling into the hands of the 
Radicals.2 
Emmons was disturbed by the growth of Free Masonry in New England. 
He spoke against the society in private, and openly denounced it as un-
f . dl t 1. . 3 rlen y o re lglon. In 1830 an Anti~Masonic party had appeared in New 
York state, and the antipathy to that secret society spread to many other 
states. By 1832, the Anti-Masonic Party was able to assemble enough 
strength to call for a national convention (which was the first national 
political convention in the United States). 4 In convention they nomina-
1. "Town Records, Franklin," I, 317. 
2. Park, "Memoir," in Emmons, Works (1861), I, 143. Unfortunately, 
Park leaves out all references to names, and the letter has since 
been lost. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, li. 
4. Morris (ed.), Encyclopedia of American History, p. 171. 
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ted candidates for national political office and drew upthe first politi-
cal platform that saw the light of day in the United States. Emmons 
came to this party's support, and in 1832 wrote the convention meeting 
in Worcester a warm letter commending their actions. 1 He thought that 
Free-Masonry was an imposition on the religious life of the community, 
and often men used it as a substitute for church, a practice which Em-
mons warmly criticized. 
The apparent decline in morality associated with the American Re-
volution continued beyond the war years, and many in the town of Franklin 
and surrounding communities were concerned lest the morals cl the young 
people decay further. In November, 1790, a "Soceity for the Reformation 
of Morals 11 was formed in Franklin and Emmons was one of its earliest 
supporters. He preached a fiery sermon denouncing what he felt were 
the gross immoralities of the day at the Society's inception. 2 He con-
tinued to nourish the Society, and in 1793 delivered another blast at the 
evils of the day before its members. 3 One of the causes for the Soceity 
formation was the unattractive behavior of many young people who gather-
ed around the meetinghouse on Sunday morning, disturbing-fue church goers. 4 
l. See previous footnote, p. 126. 
2. Nathanael Emmons, A Discour~i;, Delivered November 3, 1790, at the 
Particular Request of a Number of Respectable Men in Franklin who 
were Forming a Soceity for the Reformation of Morals, and Now 
Published at the Desire of the Hearers (Printed at Providence, 
[R. I.]: by Bennett Wheeler, [1790]. Reprinted in New York, 1798. 
It is also included in his Works (1842), II, 42-58. 
3. Nathanael Emmons, A Discourse, Delivered, Sept. 2d, MDCCXCIII, to the 
Sosiety for the Reformation of Morals in Franklin, Published at 
their Request (Printed at Worcester, Mass.: by Leonard Worcester, 
MDCCXCII [1793]). See also his Works (1842), II, 73-83. 
4. See above, pp. 110-114. 
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As a result of the Society's action, the townspeople were made aware of 
the need for a change in their attitude toward Sabbath observance. In 
1817 the town voted to petition the State Legislature to strengthen the 
laws governing the Sabbath day observance. 1 
The question of temperance, or total abstinence from the use of 
alcoholic beverages, was not a vital one in New England until after Em-
mons retired. Liquor was used, more or less, by everyone. When the new 
meeting house was built in 1788, and item for "Rum, Sugar, Molasses, and 
Lemons at Boston 12 6s 3d'' and another for "Lickquers purchased at home, 
3 3s 4d," appeared on the final statement submitted by the building com-
2 
mittee to the town. A later writer said of the beginnings of the 
temperance movement in Franklin: 
Until 1830, taverns and stores all sold rum, and most 
men drank more or less. The Temperance movement was 
well started by 1840, and many had learned that rum 
was not a necessity. For the next ten years, "Total 
Ab~;tinence" was the watchword, and 1 ectures, cele-
brations, and neighborhood meetings wereheld by the 
Ma.c'tha Washington Women's Societies every week; and 
every person, young and old, was asked to sign the 
pledge. Thousands did sign and by 1850 few men 
drank.3 
However, before Emmons' retirement, temperance meetings were being 
held in the town, and the meetinghouse witnessed many visitors speaking 
4 
on the evil of "John Barleycorn." Quoting M. M. Fisher, Blake recounts 
1. Blake, History of Franklin, p. 109. 
2. "Town Records, Franklin," I, 107. 
3. Thomas B. Allen, "Reminiscences," Church Chimes, 1929. The First 
Congregational Church of Franklin, Mass. (no publication data.) This 
was a booklet put together by the then incumbent pastor, Rev. Arthur 
Dycer, at the time of Franklin's sesquicentennial observation. 
4. Blake, History of Franklin, p. 109-110. 
that: 
"-che Temperance pledge was signed as early as 1825, 
after a lecture given in the Popolatic schoolhouse by 
a son of Dr. Beecher, who was visiting with his sister 
Catharine at Mr. Caleb Fisher's. Mr. Fisher and Mr. 
Elisha Bullard with others signed it, and afterwards 
declined to furnish liquor in hay time."l 
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The selectmen of the town were equally zealous in pursuing those who con-
sumed more than they should have, and posted the names of drunkards for 
all to see. To these, dealers were forbidden to sell any liquor at a11. 2 
In 1826, while Emmons was still the presiding officer of the Mendon 
Association, that body voted, "that it be the rule of this Association, 
that no ardent spirits be presented at their meetings."3 This was the 
same year that the American Society for the Promotion of Temperance was 
. d 4 organ1ze • The temperance movement grew rapidly. Though Emmons had 
retired from the active pastorate within a year's time, he, nevertheless, 
felt it his duty to support the work of temperance, and soon advocated 
5 the signing of abstinence pledge cards. 
Social concerns, then, did play a small part in Emmons' ministry, 
though they did not form the core of his preaching. If he felt that his 
parish needed to be reminded of their moral duties, he would do it but 
dealth with social ills as they arose, and then usually only when they 
1. Blake, History of Franklin, p. 109-110. 
2. Ibid., p. 110. 
3. Blake, History of the Mendon Association, p. 54. 
4. Encyclopedia Britannica (11th ed.), XXVI, 579. 
5. Ide, "Additional Memoir," in Emmons, Works (1842), I, lvi. For 
his personal use of liquor, see above, p. 151. 
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had become a serious deterrent to the spirituality of his church-member~ 
We never hear him preaching on the disease of war, the need for better 
public education, or the economic plight of many who were less fortunate 
than the average members in his church. If these issues troubled him, 
he did not speak of them in his public pronouncements. 
5. Missions and Its Importance to Him 
Emmons had a recurring interest in missions and he gave a considerable 
amount of time to this cause. However, this concern was with home mis-
sions. When the American Board of Commissioners for Foreign Missions was 
established, Emmons was not as involved with that society's work as he 
had been with the earlier home missions attempts. 
On June 19, 1798, the Connecticut General Association established 
the first voluntary missionary society in the United States. 1 The pur-
pose of that Missionary Society was to spread the gospel in North America 
alone; no mention was made of foreign missions. In 1800, this Society 
began to publish the Connecticut Evangelical Magazine, 2 in order to diss-
eminate news of missionary activities and actively to recruit financial 
help for the Society. 
Independent of the Connecticut missionary activity, but in similar 
fashion, a group of ministers in the western part of Massachusetts formed 
the "Congregational Missionary Society of the Counties of Berkshire and 
Columbia," in 1798. 3 This marked the beginning of such work in Emmons' 
1. Walker, A History of the Congregational Churches, p. 312. 
2. Ibid. 
3. Ibid., p. 313. 
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home state. Since this was a small, local group, it soon became 
evident to those interested, that statewide support would be needed to 
sustain missions work with any efficacy. 
During Election week, in May of 1799, Emmons and three of his friends 
(Samuel Spring of Newburyport, David Sanford of Medway, and Samuel Niles 
of Abington), met several times for the express purpose of forming a 
missions society covering the whole state. 1 On May 28, 1799, a con-
2 
stitution was drawn up and officers were elected. The group called them-
selves, "The Massachusetts Missionary Society," Emmons was elected pre-
sident, Samuel Austin secretary, and John Simpkins treasurer. David San-
ford, Daniel Hopkins, Ezra Weld, Samuel Spring, Joseph Barker, Samuel 
3 Niles, John Crane, Samuel Austin, and Jonathan Strong served as trustees. 
Emnons stated to his reading public, that the Society was formed, 
in order to collect and combine our efforts, for the 
spread of the knowledge of the glorious Gospel of 
Christ among the poor Heathens, and in those remote 
parts of our country, in which the inhabitants do 
not enjoy the benefit of a Christian ministry, and 
Christian ordinances.4 
The Constitution provided for the above-named officers, and spelled 
out their duties. The trustees were to interview and examine candidates 
for the mission field, to employ and direct the activities of the mission-
aries while in the field, and to recall them if necessary. The trustees 
were expected, 
1. Blake, History of the Mendon Association, p. 59. 
2. The Massachusetts Missionary Magazine, I (May, 1803), 5. 
3. Ibid. 
4. Ibid., p. 6. 
to employ no Missionaries, except those who exhibit 
credible evidence of being the subjects of special 
grace, and of that Christian zeal, wisdom, informa-
tion, diligence, which are adequate to the arduous 
work of Evangelists, in the most self-denying cir-
cumstances.l 
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It was hoped that these trustees would encourage others to join, and a 
membership fee of two dollars per annum was decided upon. 
By its second meeting on May 23, 1801, the number of members had 
grownw one hundred and nineteen; and in 1803 it was two hundred and 
2 forty. 
At the first annual meeting, May 27, 1800, Emmons was the stated 
preacher. His sermon challenged his hearers to send forth the laborers 
3 into the vineyard, for the harvest to be had was plenteous. The follow-
ing year the first missionaries were chosen: David Avery, who had been 
a neighbor of Emmons from Wrentham (1786-1794), and Jacob Cram who had 
been one of his students. Two others, John Sawyer and Adoniram Judson 
(who was to become famous later in another connection), were chosen but 
could not go. In 1802 two winter and two summer missions were supported 
4 
"near the western lakes," and another summer m:ission in Maine. Funds had 
come in to such an extent that the missions' work grew and prospered. By 
1. The Massachusetts Missionary Magazine, I (May, 1803), 5. 
2. Ibid., p. 66. 
3. Nathanael Emmons, A Sermon, Delivered Before the Massachusetts Miss-
ionary Society, at their Annual Meeting in Boston, May 27, 1800. 
Published at the Request of the Society. To Which is added, an 
Abstractd the Proceedings of the Society; and an Address to the 
Public (Charlestown, [Mass.]: Printed and Sold by Samuel Etheridg~ 
1800), 44 pp. It is included in his Works (1842) I, 168-183. 
4. The Massachusetts Missionary Magazine, I (May, 1803), 66. 
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1 1824, two hundred and twenty-four missionaries had been employed. The 
length of their service varied from three to twelve months and they ser-
ved mostly in Massachusetts, Maine, Rhode Island, New Hampshire, Vermont, 
New York, Pennsylvania, Virginia, Tennessee, and other states west of the 
Alleghenies. 2 
As their Connecticut partners in the missions enterprise had done, 
the Massachusetts Mi3sionary Society began publishing a journal, called 
The Massachuatts Missionary Magazine, 3 in May 1803. The journal con-
tinued to be published until its merger with The Panoplist in 1808. 4 The 
Panoplist had begun under the direction of Jedidiah Morse in 1805. Morse 
was the minister in Charlestown, a good friend of Emmons, and a man of 
orthodox theological sentiments. When Unitarianism began to develop in 
the United States, he started The Panoplist with the idea of combating 
what he believed to be outrageous heresy. The Panoplist was active in 
support of the new theological seminary founded in Andover, Massachusetts 
in 1808. 5 In 1820 its name was changed to The Missionary Herald and has 
1. Sweet, Religion on the American Frontier, III, 46. 
2. Extracts from their reports were printed in The Massachusetts Mission-
.2L.Y Magazine. 
3. The Massachusetts Missionary Magazine, Vols I-V, May, 1803-May, 1808. 
(SaJem and Boston, Mass.). The Editors are listed as: Nathanael Em-
mons, David Sanford, Daniel Hopkins, Samuel Spring, Joseph Barker, 
Samuel Niles, Samuel Austin, Abiel Holmes, Jonathan Strong, Caleb 
Alexander, Jacob Norton, Paul Litchfield, Elijah Parish. The title 
page of the first :is;ue says, "The Profits of this work are to be 
applied to the support of Missionaries in the New Settlements and 
among the Indians of North American." 
4. 
5. 
Sweet, The Story of Religion in America, p. 245. 
H. Shelton Smith et al. (eds.), American Christianity. 
Interpretation with Representative Documents. Vol. I: 
(New York: Charles Scribner's Sons, 1960), p. 482. 
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continued as such until this day. 1 Emmons continued to be a regular 
contributor to the pages of The Massachusetts Missionary Magazine as long 
as it was in existence, using the pen-name "Philonous.'' Most of his writ-
ang for that magazine was in the form of sermons, several of which were 
printed there, and later reprinted in his collected works. 2 
E~ons was not so deeply concerned with the work of foreign missions 
and when the American Board of Commissioners for Foreign Missions was 
founded in 1810, he was not directly instrumental in its beginning, though 
he was made an honorary member in 1827. 3 Emmons continued active in 
his support of home missions until his death. He contributed to the Amer-
ican Home Missionary Society, which had been formed in 1826. In 1828 it 
absorbed the Massachusetts, New Hampshire, Hampshire, and Vermont Mis-
. s . t• 4 s1onary oc1e 1es, 
5 
cial support. 
and Emmons advocated its causes, and gave it finan-
Ide says of his primary concern for home missions: 
He did not desire that less should be done for the 
propagation of the gospel in foreign lands; but he 
insisted upon the duty of doing more comparatively 
for the conversion of our own country •.•• In re-
1. Sweet, The Story of Religion in America, p. 245. 
2. Ide, "Additional Memoir," in Emmons, Works ( 1842), I, lxi-lxii. 
3. Ibid., I, xcvii. His main influence in the A.B.C.F.M. came through 
his students and friends, who were dominated by his and Hopkins' 
theology. Ide describes this indirect role in Park, "Memoir," in 
Emmons, Works (1861), I, 182-183. 
4. Swe~ Religion on the American Frontier, III, 48. 
5. Ide, "Additional Memoir," in Emmons, Works ( 1842) , I, xcvn. He 
gave thirty dollars to it, which made him a life member, before 
the Massachusetts Missionary Society was made a part of it. 
ply to the assertions often made by those who con-
versed with him, that the more we do for foreign 
missions the more we shall do for our own country, 
he would often say, "The reverse of that is true; the 
more we do to sustain the gospel in our own country, 
the more we shall do for its dissemination abroad. 
6. Concepts of Education 
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Teaching played an important part in Emmons' role as a minister. His 
sermons over the years provided a theological education for his parish, 
and he took every opportunity to clarify the great theological issues for 
his people. He shared the educational theories of his time. He felt that 
the home should be the center of a child's religious education, but he 
contantly investigated the nature of that education in order to make sure 
it was being properly carried out. He deemed it his responsibility to see 
that all the young people of his parish were being trained properly by 
their parents. 
In addition to his responsibilities as parish teacher, he labored 
regularly at the task of educating young men for the ministry. As there 
were no theokgical seminaries in the country during the first thirty-sev-
en years of his ministry, the pastors who took students into their homes 
fulfilled a vital service for the church. Emmons was one of the most 
eminent in this respect, and the education he provided these men was 
valuable. Later in his ministry, as seminaries sprang up in New England, 
he rejoiced that the young pastor-to-be were to receive a more thorough 
professional training than he, or others like him, could give. 
i. Emmons as a Parish Teacher 
Dt\ring Emmons' tenure as minister of the church in Franklin, there 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, xcvii. 
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was no developed Sabbath school in the parish; and the only regular 
religious teaching carried on had to be performed in the home. In order 
to see that this was being done properly, Emmons visited all the public 
1 
schools once a year to question the children of the parish about doctri-
nal matters, and to catechise them further if he found it necessary. 
The public school system had been established by the town in 1778, 
2 
when they had separated from Wrentham. The operation of the school sys-
3 tern was left in the handscl the selectmen and the pastor of the church. 
The education received in these schools was both religious and secular in 
nature. When Emmons visited the schools to examine the children on their 
religious development, it was a day of particular importance. The yearly 
visit was usually made in May, prior notice having been given from the 
4 pulpit of the church. When the great day came, one could see, "the 
5 freshly-washed and brushed scholars with their new summer apparel," all 
sitting in their places awaiting his appearance. He began with school 
district Number One in the north side of town, and worked his way through 
the remainder over a period of several weeks. 
One of the young ladies who was the object of his visits reports: 
I nave a distinct recollection of these meetings. 
Whanever Dr. Emmons, dressed in small clothes and 
cocked hat, appeared in sight we took our seats, and 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxiii. 
2. Blake, History of Franklin, p. 73. 
3. Emmons was school committee-man twice (in 1811 and 1812) after that 
Board was set up in 1802. 
Ibid., p. 117. 
4. Ibid., p. 74. 
5. Ibid. 
as he entered the school-house we rose and remained 
standing until he reached the desk on the platform. 
W_k,_en everything was ready he began with the scholar 
at the end of the back seat, each in turn rising and 
answering a question in the Assembly's Catechism. 
Having gone through this exercise, each one was asked 
his or her name and age; then followed practical and 
moral questions, somewhat varied to different children, 
like the following: Do you go to meeting sometimes? 
Ye~;, sir. Do you remember the text? Yes, sir. And 
sometimes the question came, Do you ever play in meet-
ing? I well remember the relief I felt when, instead 
of putting the question in that form, his inquiry to me 
was, Should you ever play in meeting? I could reply 
without hesitation, No. sir. When twelve years old I 
was asked, How old was Christ when he went about his 
Father's business? How very suggestive were these 
questions to our young and susceptible minds. Our 
pastor then put on his coat and hat and departed, the 
same deference being observed by the children as when 
he entered the school-room.l 
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On occasion others did not have such good fortune, and in one in-
stance the same question was asked to another, with results not quite as 
satisfactory 
Julia Dean, in reply tohis question, said she was 
twelve years old. He asked what the Saviour said 
He must do when He was twelve years old. The answer 
not being given, he asked again if she should "not be 
about her Father's business?"2 
Following these visits the children rose and stood as he departed, 
"and there came to us a sense of relief."3 Inadequate as this method was, 
it did serve the useful function of prodding the youngsters into study-
ing their Catechism. 4 Mrs. Hixon reports: 
It was customary, also, for parents to teach their 
children and others under their care the catechism 
every Sabbath. I well remember being seated with 
l. Mrs. C. B. Hixon, "Letter to the Church," Our Retrospect, pp. 57-58. 
2. Deac. M. M. Fisher, "The Church and its Sunday School," Our Retro-
spect, p. 74. 
3. Ibid. 
4. It was the Westminster Assembly's Shorter Catechism. 
my brothers and sisters beside our mother, as the 
day declined, to recite it. After this we were per-
mitted to repeat many of Dr. Watts' "Hymns for In-
fant Minds." These contained moral and religious 
instruction, suited to young children, on such topics 
as keeping the Sabbath and attending church; there 
were also hymns against lying, profane swearing, and 
following the brute creation in quarrelling and fight-
ing, and against anger and pride.l 
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Parents were charged with the responsibility of educating their 
children at homeand seeing that they were properly nurtured in Christian 
ideals. However, many families did not give the ideal education to their 
children. Emmons must have realized this as he made his annual rounds. 
Rather than form a Sabbath School to fill the deficiencies to be found 
in the parish homes, Emmons preferred to upbraid these families for not 
upholding their parental obligations. 
Sometime after 1818, a few women in the church, who were concerned 
about the quality of religious instruction received by some of the child-
2 
ren in the town, decided to form a Sabbath School. Mrs. Harriet Ri-
chardson says of that early beginning: 
There was a great deal of doubt as to the wisdom of 
the project, and neither the pastor, Dr. Emmons,nor 
any of the men took any part in the step. Mrs. Asa 
Partridge and Miss Hannah Woodward seemed to lead off 
in the matter; I remember seeing these two honored 
women, and perhaps twenty or thirty other persons, 
women and children start off in the early days of the 
school, more than once, from the church to where now 
stands the brick school-house, on the road toward 
Medway, where the school was held. Itook a class one 
day, and I remember very distinctly hearing Miss Wood-
ward say, when talking to the school, "A soul once 
born into the world lives forever."3 
1. Mrs. C. B. Hixon, Our Retrospect, pp. 57-58. 
2. Both Deacon Fisher and Mrs. Harriet Richardson sayabout the year 1818-
1820. Our Retrospect, pp. 56, 74. 
3. Ibid., p. 56. 
Deacon Fisher recalls the same two women, and adds the name of Mrs. 
David Baker, who, he said, managed the school. 
I remember they prayed aloud like men, and were the 
first public female prayers I had ever heard; and 
they were probably the first of the kind ever made 
in Franklin.l 
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Printed "tickets of merit" were given to the scholars for good per-
formances, and for every ten tickets collected a picture book or pamphlet 
2 
was the reward. The New England Primer seems to have been the first 
text book used, and Fisher says, "it was more familiar in this school at 
3 the beginning than any other." For some time the Sabbath School met in 
private homes, until it was admitted to the meeting house. More likely 
than not, it was not until Emmons retired. 
On May 27, 1827, the first formal organization of the Sabbath School 
was accomplished. 4 The first records of the school begin in September 
5 
of that year, but it was not until May 1828 that the school actually 
met. There were one hundred and thirty-eight scholars, and twelve 
teachers under the government of a board of three directors. 6 Miss Han-
nah Woodward, one of the founders of the early informal Sabbath School, 
1. Deacon M. M. Fisher, Our Retrospect, pp. 74-75. 
2. Ibid. 3. Ibid. 
4. Rev. G. E. Lovejoy, "Historical Discourse," Our Retrospect, p. 38. 
It is to be noted that the date is just one day prior to Emmons' 
submitting his letter of resignation. 
See above, p. 
5. The record book for the Sabbath School is still in the possession of 
the Church. It is dated September, 1827-January 4, 1875. 
6. Lovejoy, Our Retrospect, p. 39. 
There was a constitution governing the school, and this was signed 
in the beginning by 38 persons. The Sabbath School was set up in-
dependent of church control. 
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was elected the first Superintendent. In 1852, the control of the 
Sabbath School passed from the independent group which established it, 
to the annual meeting of the church. 
What was happening in Franklin during the 1820's was indicative of 
conditions around the country. The first Sabbath School Society in the 
United States had been formed in Philadelphia in 1790. 1 Soon similar 
societies were springing up all around the country, and they finally 
joined forces when the American Sunday School Union was created in May, 
1824. 2 Some of these societies had the support of the clergy, but others 
did not. 
The latter was the case in Franklin, for Emmons was suspicious of 
any movement independent of the church, and he refused to give it his 
support. The formal society in Franklin did not get under way until 
after he retired, and those interested in it may have been waiting for his 
negative criticism to be removed from their midst. He did not oppose 
Sabbath Schools as they were originally intended--that is, to educate the 
poor and illiterate children of uninterested parents. He was afraid, 
however, that if such schools were begun, all the parents of the church 
and town would neglect their duties toward their children's education; 
and this, he felt, would lead to a further breakdown of the Christian 
family. The home was where Christian nurture belonged, and he intended to 
see it kept there as long as he was able. Again he was the product of an 
1. Clifton E. Olmstead, History of Religion in the United States 
(Englewood Cliffs, N. J.: Prentice-Hall, Inc., 1960), p. 291. 
2. Ibid. 
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earlier generation; his conservative nature was distrustful of any radi-
cal departure from established ways of doing things. 
E~nmons made his mark educationally on some members of the town in 
other ways, however. Two or three of the town's sons whom he had helped 
to educate became famous in the state and nation. His powerful person-
ality had drawn these young men to him, and he had taught them much as 
they prepared to leave the town to make their way in the world. 
Or~of these was William Slocumb, who was born in Franklin, February 
5, 1783. 1 He left town with his family shortly afterward, but returned 
himself, and studied with Emmons. He joined the church in Franklin at 
the age of seventeen, and after having gained his education, returned to 
his parents home in Sutton, Massachusetts. There he was instrumental in 
forming the "Religious Charitable Society for the County of Worcester," 
whose chief aim was to give financial aid to young men studying for the 
.. t 2 
mlnlS ry. In 1816, he left Massachusetts for Marietta, Ohio, where he 
was prominent in the foundation of Marietta College, and to whose library 
he gave generously. He was the first to start a Sunday School west of 
the Alleghanies and wrote many tracts and books, one ofwhich was the 
only arithmetic text used in the West at that time. 3 
Theron Metcalf, the son of Hanan and Mary Metcalf, was born in 
Franklin, October 16, 1785, 4 and grew up on the farm next to Emmons'. 
He completed his preparatory education with Emmons, and left for Brown 
University, where he graduated in 1805. He was admitted to the bar in 
1. Doe (ed.), Record of Births, p. 14. 
2. Blake, History of Franklin, p. 186. 
3. Ibid. 
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Connecticut in 1807, and to the bar in Massachusetts in 1808. He set 
up a law practice in Dedham, where he remained for thirty years. 1 In 
1831, 1833, and 1834, he was representative to the General Court f~om 
that town, and in 1835 was elected to the Senate. On February 25, 1848, 
he was appointed as an Associate Justice of the Supreme Cart of the state 
of Massachusetts, which office he held until his resignation in 1865. 2 
He was elected a Fellow of Brown University, and for six years was the 
University's secretary.- In 1844 he received the honorary degree, L. L. 
D., from Brown, and in 1848, Harvard awarded him the same honor. 3 Em-
mons might justly have been proud of the young man in whose education he 
had participated. 
Probably the finest student Emmons had was Alexander Metcalf Fisher. 
Fisher was the son of Caleb and Sally Fisher, and was born in Franklin 
4 July 22, 1794. He was graduated valedictorian from Yale in 1813, at the 
age of nineteen. He returned from Yale to study theology with Emmons for 
a year; Emmons said of him, "'He is the ablest man in theological argument 
5 I ever met.'" He left Emmons, to continue his theological studies at 
Andover Seminarj; but ill health compelled him to leave, and he retired 
to his father's farm. 6 He was called back to his alma mater in 1815, and 
appointed as Professor of Mathematics and Natural Philosophy at the age 
of twenty-one. When Jeremiah Day was elevated to the Presidency of Yale, 
1. Blake, History of Franklin, p. 172. 2. Ibid. 
3. Ibid. 
4. Doe (ed.), Record of Births, p. 17. 
5. Blake, History of Franklin, p. 152. 6. Ibid., p. 153. 
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Fisher was appointed to take his chair. However, his brilliant career 
was cut off disastrously when a ship on which he had taken passage to 
Europe was sunk off the coast of Ireland on April 22, 1822. 1 
Fisher was engaged to marry Lyman Beecher's daughter, Catharine 
Esther2 (1800-1878), and she visited with the Fisher's in Franklin many 
times, even bringing her sister Harriet Beecher (Stowe) with her on at 
least one occasion. 3 Mrs. Stowe wrote a novel called Oldtown Folks4 in 
5 
which she gives a fascinating description of a Dr. Moses Stern, which is 
a thinly veiled portrait of Emmons. Thus Emmons found his way into a 
book by a famous authoress he had little reason to suspect would ever use 
him as an archetype. Her characterization of Emmons was understanding, 
though not particularly warm, and she caught some of the flintiness of 
his personality with her pen. 
And indication of Emmons' warm relationship with these boys who had 
left for school can be seen in the following letter he wrote to Alexander 
M. Fisher while he was a student at Yale: 
1. Blake, History of Franklin, p. 153. 
2. Ibid., p. 152. 
3. Mr. Herbert Hixon, 594 Main St., West Medway, Mass., in an interview 
with this author (July 17, 1961) maintains that the Beechers were 
frequently in Franklin. Hixon's high school teacher was Willard 
Flsher, whose grandfather was a brother to Alexander M. Fisher. In 
this way the story has been handed down. Hixon says that Willard 
Fisher often told the story of the doomed love affair between A. M. 
Fisher and Catherine Beecher. The year that A.M. Fisher died (1822), 
Catherine went to Hartford, Connecticut and there conducted a school 
for girls. She died unmarried. Encyclopedia Britannica (11th ed.), 
III, 640. 
4. Harriet Beecher Stowe, Oldtown Folks (Boston: Houghton Mifflin, Co., 
1869). 
5. Ibid., pp. 378-384. 
My young Friend, 
You are placed, I think, in the best College in the 
United States, and enjoy the best advantages of cul-
tivating your mind, and of laying a foundation for 
future eminence and usefulness. It is the province 
of your instructors to direct the course of your 
studies, which I advise you to follow, without the 
least deviation.l 
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Emmons then goes on to advise him ·on the kind of study habits he ought to 
form, the friends he ought to choose, and what to do with his leisure 
hours. His predilection towards study comes out in this letter, where 
he advises Fisher to follow the paths he had covered so often in his own 
career. Emmons deeply felt the loss of this student of his, who showed 
h . 2 so muc prom1se. 
Emmons took as many young men from the parish as he could to pre-
pare them for college. He deemed this an important part of his duties 
as minister in the community, which doubtless it was. There was no 
academy or high school in Franklin. If students wanted to be educated 
beyond the elementary level, they either left town for an academy else-
where, or studied with some qualified college graduate. Since he was the 
only qualified teacher in Franklin, many of those wishing to prepare for 
college came to him for instruction in the classics. 
E:nmons also acted as a one-man board of certification for those who 
were seeking to be employed as teachers in elementary schools elsewhere 
in the state. Those who had finished their course of study with him re-
1. Nathanael Emmons, Letter to A. M. Fisher, January 2, 1811. This 
letter is in the Rare Book Room of the Sterling Library, Yale Univ. 
2. On June 9, 1822, Emmons preached a sermon on his death; Works (1842) 
III, 246-259, titled "Divine Sovereignty in the Death of Men." 
This eulogy was highly laudatory of Fisher, only lamenting the 
fact that he had not "professed." Ibid., III, 258. 
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ceived a note recommending their fitness as pedagogues. Nathan Met-
calf, Jr., who was born in the town in 1799, received the following 
letter from him: 
Franklin, October 2, 1820 
This may certify all whom it may concern, that Mr. 
Nathan Metcalf, Jr. is a young man of a fair moral and 
religious character, professed of good natural and ac-
quired character, and properly qualified according to 
the law of this Commonwealth, to teach an English 
School in reading, ciphering, writing, English grammar 
and geography. 
1 Nathanael Emmons, Pastor of the Chh. 
Thus Emmons served an important function in the educational life of 
the community, a role which he enjoyed, and one that he carried out well. 
ii. "A School of the Prophets." 
One of Emmons' main claims to fame lies in the large group of over 
ninety men that he trained for the ministry. These began coming to him 
in 1778 and continued to arrive until at least 1818. 2 He said of these 
students: 
I was naturally fond of retirement; and when I entered 
into a family state, I intended to live as much by my-
self, as would be consistent with proper attention to 
my people, and to occasional visitants. It did not 
once occur to my mind that I should become an instru-
ctor in divinity. The first young gentleman that 
1. Nathanael Emmons, Letter of recommendation, in the Historical Room d 
the Fedaated Church, Franklin. Willard Fisher, Alexander M. Fisher's 
younger brother, received a similar letter of recommendation on 
Dec. 2, 1812 (Letter in the Anson Phelps Stokes Papers, Memorabilia 
Room, Sterling Library, Yale University). Even those from outside 
the town came to Emmons for certification. The author of this dis-
sertation has in his possession a note recommending a Seneca Barber 
of Medway as a "young man (to the best of my knowledge) of a good 
mo~al character, and properly qualified to teach an English School 
in reading, writing, arithmetic, and Eng. Grammar, agreeably to the 
laws of this Commonwealth." (Dated Franklin, Oct. 28, 1794). 
2. Park, "Memoir," in Emmons, Works (1861), I, 215. 
applied for instruction, proposed to tarry but a 
few weeksi and accordingly left me as soon as he 
proposed. 
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He was surprised that anyone would want to study with him; and he 
said in later years of the first student who came, "I verily thought, 
when you asked me to take you as a pupil, that you were bereft of your 
wit. I pitied you, from the bottom of my heart." 2 However, he was con-
tinuing a long tradition of ministerial training which had grown up in 
England and the colonies, and in which he himself had been reared. 
This original application came during his first marriage. 3 Though 
there is no record of who the applicant was, no doubt he was gone by the 
time Emmons lost his family in 1778, for he says, 
I had then no expectation of any future applica-
tion. But pretty soon after this, another young 
man in the vicinity wished to live with me a little 
while; and being in a bereaved situation, I consen-
ted to receive him into my family, and assist him in 
his theological studies [for a few months]. 4 
He still had little thought of becoming a teacher of preachers; but it 
was not long before his competence as a theological instructor became 
known and students arrived regularly over the next forty years. He says 
that he taught "between eighty and ninety pupils."5 The exact number is 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxiv. 
2. Park, "Memoir," in Emmons, Works ( 1861) , I, 216-217. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxiv. 
4. Ibid. The words "a few months," which appear in brackets 
quote, are one of the few instances where the manuscript 
the "Autobiography" differs from the published version. 
important variant in that it indicates Emmons' desire to 
students stay only a short time. 
5. Ibid. 
in the 
copy of 
It is an 
have his 
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open to speculation, for there is no extant record in Emmons' writings 
of who they were. Ide sayd, "no less than eighty-seven young men studied 
theology under his direction, ,land Park reiterates the number. 2 
Blake reports: 
A list of Dr. Emmons' students, as found amongst his 
papers, is here inserted. They are not recorded in 
the order of time, and were therefore probably written 
down towards the close of his life, from memory. The 
list does not evidently include all who resorted to him 
for theological instruction. Some of these were with 
him but a short time: at the beginning or close of 
their preparation for the ministry. Some did not 
enter the ministry at all, but studied for their own 
benefit. 3 
Blake then reproduced the list exactly as Emmons had written it down, 
an examination of which reveals eighty-six names. 4 Blake also indicates 
where the students came from (if he was able to find the information), and 
where they settled as pastors, if they did. 5 In his "Memoir," Park lists 
eighty-four students and gives some biographical material on each of 
them. A careful comparison of the two lists shows that at least ninety-
l. Ide, "Additional Memoir," in Emmons, Works ( 1842), I, xcii. 
2. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, 
cxxvii. 
3. Blake, History of the Mendon Association, p. 114. 
4. Ibid., pp. 115-117. 
5. The author of this dissertation has investigated the tables of mem-
bers and licentiates of the Mendon Association that Blake gives in 
his History, and there he found that nine of Emmons' students joined 
the Association and thirty-seven of the forty-six members licensed 
by the Association between the years 1783 and 1820 were Emmons' stu-
dents. 
6. Park, "Memoir," in Emmons, Works (1861) I, 222-265. 
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two studied with him. 1 
His reputation as a teacher was such that he probably trained more 
men for the ministry than any other minister of his day, perhaps more 
than any other minister in the history of the Congregational Church in 
the United States. 2 Some of his students went on to positions of im-
portance and influence in the church. For example, the first four pro-
fessors of Theology at the newly formed Theological Seminary at Bangor, 
Maine, were all students of Emmons. They were Abijah Wines, Bancroft 
Fowler, John Smith, and Enoch Pond. 3 Stephen Chapin became president of 
the Columbian College, Washington, D. C. 4 Calvin Park taught at Brown 
1. As these lists are readily available in the published works mentioned, 
it is unnecessary to incorporate them in this dissertation. It -
ought to be noted that Park includes the names of six that are not 
to be found in the Blake list (Parker Cleaveland, Holloway Fisher, 
John Crane, John Morse, Calvin Park [Blake says he studied with 
Samuel Austin of Worcester (pp. 172-174) but Park says he studied 
with Emmons (p. 237)], and Nathaniel Rawson.) Of the eighty-six 
listed in Blake's copy of Emmons' list, seven are not to be found 
in Park's enumeration (Josiah Reed, Eleazer Taft, William Salis-
bury, Joseph Cheney, Sherman Johnson, Dickinson Fowler, and Enoch 
Pond [of North Wrentham]. Thus we have the names of at least 
ninety-two of Emmons' students, and no doubt there were others 
whose records subsequently have been lost. 
2. "No private instructor in the land has ever trained so large a 
number of ministers ~s were trained at Franklin. Even the cele-
brated Dr. Charles Backus did not instruct more than fifty stu-
dents; Dr. Asahel Hooker, not more than thirty-three; Dr. Asa 
Burton, not more than sixty." 
Park, "Memoir," in Emmons, Works (1861), I, 215. 
3. Ibid., I, 225. 
4. Ibid., I, 229. 
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University, Alexander M. Fisher at Yale, and Ebenezer Burgess at the 
University of Vermont. 1 Several of Emmons' students participated in 
the founding of the Congregational Board of Publications, which was in-
terested in publishing the works of Bellamy, Hopkins, the younger Ed-
2 
wards and Emmons. 
T~e great preponderance of his students went on into the Congrega-
tional ministery, though a few of them went into other denominations, 
notably the Presbyterian and Baptist. 3 His influence as a teacher 
extended beyond the classroom in his parsonage, for his works were read 
as models of sermon construction by those who were unable to travel to 
Franklin to study with him. 4 
The course of study varied somewhat with each student and his 
individual needs, but for the most part it was consistent with the me-
thods used by Emmons' teachers, Nathan Strong and John Smalley, and other 
t d t . 5 no e con emporar1es. Miss Gambrell says: 
Although individual instructors seem to have had 
what they regarded as a more or less fixed course 
of theological instruction, the question of how 
much of that course he should take rested entirely 
l. Park, "Memoir," in Emmons, Works (1861), I, 237. 
2. David Brigham (see: Blake, History of the Mendon Association p.300) 
and Sewall Harding (Ibid., p. 196) were among those who were its 
founders. The Congregational Board of Publications issued the 
Park edition of Emmons' Works in 1861-1862. 
3. Park, "Memoir," in Emmons, Works (1861), I, 228. 
4. Ide, "Additional Memoir," in Emmons, Works (1842), I, xciii. 
5. Gambrell, Ministerial Training, is valuable for further information 
on the courses of study used by those who taught in their homes as 
E11mons did. Particularly of note are Levi Hart, Asa Burton, Steph-
en West, Jonathan Edwards, Jr., Asahel Hooker, Joseph Lathrop, Ben-
jamin Trumbull, Elizur Goodrich, Epharim Judson, Ebenezer Porter, 
Nathan PerkiE, Jason Haven, Jedidiah Mills, Eleazer Wheelock, and 
with the inclination or convenience of the student. 
He might, in rare cases, remain to continue his 
reading and study under the counsel of his teacher, 
even after he had completed a "system of divinity," 
and such other instruction as constituted the usual 
course, or he might stay only a few weeks or months 
altogether, sipping but scantily from the fountain 
of professional knowledge.l 
206 
Joseph Bellamy's system for instruction (as copied by Smalley) was 
used more or less by Emmons. Bellamy's library supplied his students with 
books to which he asked them to turn in answering the questions he gave 
them. Bellamy, after reading and answering questions, talked with his 
students about their answers, and then gave them an opportunity to write 
and preach sermons. These sermons came in for criticism of both delivery 
2 
and content. 
To a letter from Asahel Hooker of Goshen, Connecticut, requesting 
advice on training students, Emmons wrote a long reply giving his method 
of instruction. He wrote that "students should read and write systema-
tically upon the principal subjects in divinity."3 Emmons felt that there 
was no substitute for a thorough reading in an approved system of divini-
ty followed by substantial writing. 
He says, 
They had better read and write upon a few important 
and fundamental subjects, than to read and write 
upon a large number of distinct and unconnected 
questions. For when they read upon a subject, the 
and William Robinson. Ibid., pp. 123-126. Blake says: "The in-
structors, par excellence, were Bellamy, Hopkins, Strong, Backus, 
and Emmons." History of the Mendon Association, p. 32. 
1. Ibid., p. 128. 
2. Bainton, Yale and the Ministry, p. 58. 
3. This letter is preserved for us by Park in his "Memoir," in Emmons, 
Works (1861), I, 218-220. 
questions belonging to that subject will naturally 
occur, and can be discussed with more advantage in 
that, than in any other connection.l 
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He submitted questions on a wide range of theological subjects, and 
along with the subjects he recommended books that he felt were valuable 
for his young scholars to read. Their reading was not limited to the 
books that he had in his personal library, for they were fortunate in 
having the volumes in the library that Benjamin Franklin had presented 
to the town. Many of the recommended works came from that collection. 
A selection from the list that Emmons gave to Hooker will indicate the 
kind of reading that his students were doing. 
1. On the Being and Perfections of God. Hume's 
Dialogues, Claker, Doddridge. 
2. On the Inspiration of the Scriptures. Deism 
Refuted, Doddridge, Paley. 
3. On the Trinity. Chubb, Priestly, Lyndsey, 
Clarke, Gill, Doddridge, Waterland. 
4. On the Decrees of God. Edwards, Dickinson, 
Nelson, Whitby. 
5. On Moral Agency. Edwards and Son, West of 
Stockbridge, Priestly, Dana ••• 
10. On the Atonement. Bellamy, Hopkins, West, 
Smalley, Edwards ••• 
12. On Regeneration. Hopkins. 
16. On Saints' Perseverance. Bellamy, Dickinson, 
Whitby. • • 
19. On the General Judgment. Chauncy, Edwards, 
23. On the Form of the Christian Church. Hooker, 
Cambridge Platform. • • 
26. On the Millenium. Bellamy, Hopkins, Newton, 
Lowman.2 
The works he cited to be read were generally those he approved, tho-
ugh he did make an attempt to have his students read conflicting opinions 
so they might be better prepared to refute these arguments when they came 
l. Park, "Memoir," in Emmons, Works ( 1861), I, 218. 
2. Ibid., I, 218-219. 
up later in their ministry. 
He says, 
In running over this catalogue, you ~ill perceive, 
that I recommend heterodox as well as orthodox writers 
on each question. Young men will, sooner or later, 
meet with the heterodox books, and they had better 
read them under the eye and assistance of an instructor 
than after they are left to their own discretion only.l 
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He spent an hour or two every afternoon or evening with them, lis-
tening to them read their compositions, and in commenting on what had been 
written. 2 He often let the students suggest their own questions, for he 
3 felt they could state the problems they had faced better than he could. 
In addition, he felt it his responsibility to teach them their duties in 
certain parish administrative problems as well as professional ethics. 
I often discoursed upon the duties, difficulties, 
advantages, and trials of ministers. I inculcated 
the importance of being prudent, faithful, and ex-
emplary, in every part of their ministerial duty. 
I urged them to give themselves wholly to their 
work, and never encumber themselves with the con-
cerns of the world, or dissipate their minds by 
mising with vain and unprofitable company. I en-
deavored to point out they should treat their par-
ishioners of various characters and dispositions, 
and taught them as well as I could, how to bernme 
able and faithful ministers.4 
Thoso who had studied with him felt their debt to him for those hours 
he spent with them. They were apt to remember his words of advice and 
l. Park, 11 Memoir, 11 In Emmons, Works (1861), I, 219. 
2. 11 I cautioned them against a flowery, bombastic style, on the one hand, 
and on the other, against a too low, vulgar, slovenly manner of ex-
pression. I recommend a plain, neat, perspicuous, energetic mode 
of writing and speaking, which all could understand, which none 
could dislike, and which some of the best judges would admire. 11 
Emrnons, 11 Autobiography, 11 in Emmons, Works ( 1842), I, xxv. 
3. Park, 11 Memoir, 11 in Emmons, Works (1861), I, 219. 
4. Emmons, 11 Autobiography, 11 in Emmons, Works (1842), I, xxv. 
counsel as they took o~ the hard work of the parish ministry. His 
criticism were often sharp and witty. 1 
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The recipients of his barbs remembered them later on, thankful that 
he had not been satisfied with less than their best. Park reports: 
When a young man had preached a whole system of theo-
rogy in one discourse, the doctor asked him, on leaving 
the pulpit, "Do you ever mean to preach another sermon?" 
"Yes, sir," 11What have you got to say? You've preached 
about everything this morning."2 
He wanted his young students to be as critical of themselves as he was of 
himself. 
A young preacher had pronounced an able discourse for 
him on Sabbath morning, but it advocated a principle 
at variance with some first principle which had for 
him the force of an axiom. As they walked toward his 
house at noon, not a word was said. On entering his 
study, the Doctor turned to the preacher, and very 
blandly, remarked, "I liked your sermon this morn-
ing very much. It was well arranged, well argued, 
and well delivered. I have but one fault to find 
with it--it was not true.3 
He worked hard at ~is own style of preaching; and as one reads his ser-
mons, one can see a conscious attempt to be lean and spare with the 
words, though not with ideas. He constantly disciplined himself and ex-
pected those who were around him to do the same. He~en took it upon 
himself to challenge those in the Mendon Association to be more strin-
gent in their daily habits. One asked him, 
l. "At a public dinner, one who prided himself on his liberal views, 
and who was fond of arguing, being queslioned somewhat more rigidly 
than usual, thought to put an unaswerable point by saying, so that 
all around him might hear it, 'Well, every tub must stand upon its 
own bottom.' 'Yes, yes,' replied Dr. E., 'but what shall those tubs 
do that haven't any bottoms."' Quoted by Smalley, in Sprague, An-
nals, I, 705. 
2. Park, "Memoir," in Emmons, Works (1861), I, 205. 
3. Quoted by Smalley in Sprague, Annals, I, 705. 
"Mr. Emmons, what would you have been, if you had 
not been a good man? "Just like you," was the quick 
reply; and none of the hearers was moreamused with 
it than was the q~erist who had given the occasion 
for it, and who at once rejoined: "The Association 
is indebted to me for that good turn."l 
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That he enjoyed his own humor is evidenced by the following anecdote: 
When another young man, to whom the Doctor was 
rather partial, and who was really a man of promise, 
had delivered a discourse with too much pomposity of 
manner, and an inflated style, he requested the pri-
vate criticism of his m9re paternal counselor. The 
critic, ninety years old, rose from his chair, pro-
truded his chest, inflated his cheeks, raised his 
eyebrows, and after a significant puff, sat down, 
not saying a word, but smiling at his useful panto-
mime.2 
He did not, however, look upon it as his responsibility to teach 
general subjects. The classical instruction should come in college, he 
believed, and it was his specific duty to instruct in theology alone. He 
did not prepare his students in church history and Biblical languages. 
These subjects, if they wereto be covered at all, were to be taught on 
the college level. Emmons was interested in having his students learning 
a "system of divinity" with more emphasis on metaphysical speculation than 
on practical application. 
His students and friends were lavish in their praise of him as a 
teacher. Ide says: 
The young men who studied under his direction 
obtained a more systematic and thorough knowledge 
of the doctrines of the gospel than was common a-
mong young ministers of their day. The sermons of 
l. Park, "Memoir," in Emmons, Works (1861), I, 206. 
2. Park, "Miscellaneous Reflections," in Emmons, Works (1842), I, 
cxliv-cxlv. 
many of them were distinguished for their logical 
arrangement, for their weight of matter, for their 
perspicuity of their style, and for the independent 
and fearless manner in which they announced the 
distinguishing truths of the Bible.l 
Ide further said of his work as a teacher: 
Wha.t he has taught respecting the nature of moral 
agency, human depravity, and regenaation, has pre-
pared the way for that more direct and apostolic 
mode of address both to saints and sinners, which 
has been gaining ground for more than forty years 
among the ministers of New England.2 
Thomas Williams, said of him, 11 he excelled every teacher, of whom I 
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ever had any knowledge, in any department of education, whetherliterary, 
scientific, or professional. 113 These words were uttered as part of a 
funeral oration, and Emmons himself might have objected to the flowery 
adjectives used to describe him. A more reasoned evaluation is made by 
Miss Gambrell, Who says, 11 Nathanael Emmons of Franklin, Massachusetts, 
was, however, by far the most notable of all Bellamy's successors in the 
work of making ministers. 114 
Ultimately, the assessment of a teacher must rest on the quality of 
his students' work, and there is no question that Emmons' students were 
leaders in the ministry. Many places of responsibility were given them, 
and they reflected the wise and able teaching of their instructor. Such 
men as John Smith, Abijah Wines, Bancroft Fowler, and Eno.ch Pond of Ban-
gor Theological Seminary, Alexander Metcalf Fisher of Yale, and Calvin 
1. Ide, 11Additional Memoir," in Emmons, Works (1842), I, xcii. 
2. Ibid., I, xciii-xciv. But Ide's view of Emmons was colored by the 
fact that he was in complete accord with Emmons' system of theolo-
gical instruction. 
3. Williams, Official Character of Rev. Nathanael Emmons, p. 61. 
4. Gambrell, Ministerial Traning, p. 116. 
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Park of Brown all attest to the direction that Emmons gave to their 
lives. 
Even in the hands of such a dedicated teacher as Emmons, this 
system had its defects. Its value frequently rested on the relationship 
effected between the student and the teacher. It depended on how long 
the student could stay in residence, or what the teacher's main ideas of 
interest were. The quality of the instructor's library was important. 
Emmons' students suffered because of the narrow sense in which he defined 
a "study of theology;" but it was the only system Emmons knew for educa-
ting young theological students. 
However, when the theological seminary movement began in New Eng-
land, Emmons was ready and willing to give it his full support. The first 
of these seminaries grew out of the Trinitarian-Unitarian controversy. 
When Henry Ware (an avowed Unitarian) was appointed Hollis Professor of 
Divinity at Harvard in 18051 the orthodox ministers of New England became 
alarmed. Both the "Old Lights" (orthodox Calvinists) and the "New Lights" 
(Hopkinsians) began to make separate plans for the establishment of a 
seminary in 1806. The "Old Lights" made plans to start a seminary on the 
campus of Phillips Academy in Andover, Massachusetts, while the "New 
Lights" projected a similar institution at West Newbury, Massachusetts. 
The "New Lights" were led in their preparations by a brother-in-law and 
close friend of Nathanael Emmons, Dr. Samuel Spring of Newburyport. 2 
When the plans of each group became known to the other, suggestions were 
made that they combine forces, and provide for one school which would en-
1. Olmstead, History of Religion in the United States, p. 296. 
2. Walker, History of the Congregational Churches, p. 349. 
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compass the needs of both. Spring and Emmons were suspicious of the 
"Old Lights." Park recalls that Emmons told him of the meeting in which 
both sides attempted to concede enough to get the seminary under way. 
When the project was mmed of uni tbg the Hopkinsian 
Seminary with the Institution proposed for the inter-
ests of Moderate Calvinism at Andover, Dr. Emmons rose 
up against it. He stook out against it, until he 
supposed that he had defeated it. "The Conference 
closed," these are his words in relation to a meeting 
of the tow parties--"The Conference closed, and I 
rode home, fully satisfied that the Coalition was 
dead."l 
Emmons was not opposed to the creation of a seminary per se, but 
felt that the cause of theology could be better served by having the 
"New Lights" provide for their own school. In spite of the opinion of 
Emmons, both sides worked at compromise, and by May, 1808, a plan satis-
2 factory to both elements was agreed upon. Leonard Woods a good friend 
of Emmons, was chosen to be the first professor of Christian Theology. 
The Seminary opened September 28, 1808 with an enrollment of thirty-six; 
Emmons was still not convinced it was for the best. He said to a young 
man who came to seek advice about the institution: 
"Go to Andover;--I do not like the Coalition--but 
go there. I think that right doctrine will be 
taught there for the present. If my son Williams 
were to be a minister, I would send him there, as 
Ardover now is. But I do not know how long it will 
stay good."3 
He had little to fear, however, for the chair of theology was filled 
by a capable man who respected Emmons and his opinions. 4 After Emmons 
l. Park, "Memoir," in Emmons, Works ( 1861) , I, 207. 
2. Walker, History of Congregational Churches, p. 351. 
3. Park, "Memoir," in Emmons Works (1861), I, 210. 
4. Leonard Woods was a follower of Emmons and his Hopkinsian theology 
showed much of Emmons' influence, though not in all particulars. 
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retire, Woods wrote to him: 
Rev. and Dear Sir--
I send you herewith a copy of my Letters to Dr. 
Taylor. I have, for some time, been desirous of know-
ing what you think of his peculiar speculations. And 
considering how much you have thought upon such subjects, 
I should be much gratified, if you would write me your 
views with freedom. It has been my intention to visit 
you, and spend a few days with you some vacation; and I 
hope still to enjoy that pleasure. If after reading 
my Letters to Dr. Taylor, you are led to apprehend that 
there is anything wrong in my habit of thinking and 
reasoning, I shall take it as a favor, if you will 
tell me. 
I am, dear sir, with great respect and affection, 
yours, 1 L. Woods. 
Edwards A. Park followed Lennard Woods to the chair of theology 
at Andover. The Hopkinsian-Emmonsonian position continued to be 
taught until Park's retirement in 1881. 
Shortly after the founding of the Andover Seminary, a group of 
men in Maine felt the need for a similar institution there, and in 
1816, a theological school opened in Hampden, Maine. In 1819 it moved 
2 to Bangor, where it has been ever since. Emmons' students were inti-
mately connected with its foundation, and the first four professors of 
theology at Bangor were his students. These professors taught their 
students about Emmons, and they, in turn, spread Emmons' ideas through-
out their parishes. 
With the advent of theological institutions in New England, the 
Woods used Asa Burton's "taste" scheme in opposition to Emmons' 
"exercise" scheme in his concept of the infusion of a disposition 
to do God's will. Cf. Foster, Genetic History, pp. 357-361. 
1. Leonard Woods, Letter to Nathanael Emmons, Andover, Mass., August 9, 
1830. In the E. A. Park Collection, Sterl~ng Library, Yale Univer-
sity, Vol. 4, p. 60. 
2. Walker, History of Congregational Churches, p. 354. 
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number of theological students in the Emmons home dwindled, and after 
l 1820 they ceased altogether. He had done his work well, and the stamp 
of his authority would be found on two generations of ministers. Tracing 
the theological genealogy from Jonathan Edwards through Joseph Bellamy 
and John Smalley to Nathanael Emmons, we find one hundred years of New 
England Congregational ministry being shaped by these dedicated teachers. 
Emmons was the last and he made a valuable contribution. His influence 
at Andover and Bangor lasted long beyond his death, and the imprint of 
his thinking was to be found in many parishes all over New England. 
7. Emmons as a Writer 
Emmons was as well known in New England for his writing as for his 
training of so many ministerial students. The quality of his writing 
was widely acclaimed by many of his contemporaries. 
In the same year, 1787, Dr. Burton of Thetford, Vt. 
highly extolled Dr. Emmons as a "gentleman of great 
ingenuity;" and as early as August 10, 1790, he 
remarked in an epistle to Dr. Levi Hart: "In one 
of your letters, you speak very favorably of Dr. 
Emmons, and indeed there is scarcely any person 
I wish more to see and converse with, from what I 2 have heard respecting him and seen of his writings." 
l. Jonathan Longley and Zolva Whitmore were the last to study with Em-
mons according to his own list, (see Blake, History of the Mendon 
Association, p. 117). Longley was approbated in 1819 (ibid., p. 299) 
which meant that he had completed his studies by then. Whitmore 
was graduated from Union College in 1818, and ordained in 1821 
(with Emmons preaching the ordination sermon. See Emmons, Works 
(1842), I, 238-250). This meant that Whitmore had to study with 
Emmons sometime between 1818 and 1821; and given some time to lo-
cate a parish, Whitmore probably finished his studies in 1820. 
See Blake, History of the Mendon Association, pp. 300-301. 
2. Park, "Memoir," in Emmons, Works (1861), I, 267-268. 
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He had a busy life as a writer, for most of his work as a parish 
minister was done in preparation for his Sunday morning sermons. As an 
author, he benefitted from the continuous practice that writing in pre-
paration for his weekly sermon gave him. His style was hammered out 
on the anvil of daily practice, and whatever favorable commentary was made 
upon it was due primarily to his willingness to weigh each word carefully 
before committing it to paper. 
If we consider the fact that he preached every Sunday for over fifty 
years and that he produced the equivalent of two sermons for each of 
those Sundays, we are faced with a production of over five thousand 
sermons during his life time. 1 This figure does not include all of the 
sermons he preached for special occasions, such as ordinations, funerals, 
and public festivals. His sermons were written out in longhand on small 
slips of paper which he meticulously folded and sewed together. After 
they were preached, these sermons found their way into his desk drawer, 
where they stayed until he was asked for a copy for publication in a 
magazine or collection of sermons. 
As a writer he was not given to reworking what he had already 
written, and an examination of the extant manuscripts will indicate 
that once he completed his original text, he rarely edited. It is very 
possible that he may have changed a word here and there as he read these 
sermons from the pulpit, but they were scrupulously prepared and care-
fully thought over before he ever put his pen to paper. 
1. Many of these sermons were preached more than once to his congrega-
tion in Franklin. Of the seventeen manuscript sermons that this 
author was able to locate, seven have more than one date on them. 
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As most of his writing was done in sermon form, it is difficult 
to criticize him for style in any but the homiletical sense. He wrote 
no full length theological treatise, and only a very few shorter essays 
on theological subjects. 1 When his editor and son-in-law, Jacob Ide, 
came to the posthumous editing of his works, he felt it sufficient 
simply to publish a representative group of sermons. 
In making selections for the present work from the 
writings of the author, it has been thought but a 
just tribute to his judgment to fix in the first 
place upon the Volumes, Sermons, and Essays which 
were prepared and published during his life, under 
his own direction. This has been done, so far as was 
consistent with what was thought on the whole to 
be the best arrangement of the subjects, and the 
number and size of the volumes. 2 
The style of his writing is evident as the reader begins to look 
through the published sermons; it is clear, logical, and easy to follow. 
Though the subject matter is full of speculative theology, it is evi-
dent that he was writing for a congregation of trained listeners. He 
rarely wastes words, nor does he say the same thing over~ain if he 
feels he has said it well enough the first time. There is a sense of 
progression and finality about his thoughts. Given his original premises, 
it is difficult to escape the logical conclusions which he draws. His 
1. For examples of these shorter essays see: A Dissertation on the 
Scriptural Qualifications for Admission and Access to the Christian 
Sacraments; Comprising Some Strictures on Dr. Hemmenway's Discourse 
Concerning the Church (Printed at Worcester, Massachusetts: By 
Leonard Worcester, MDCCXCIII [1793]), 133 pp., and A Candid Reply to 
the Reverend Doctor Hemmenway's Remarks on a Dissertation on the 
Scciptural Qualifications for the Admission and Access to the 
Christian Sacraments (Printed at Worcester, Massachusetts: By 
Leonard Worcester, MDCCXCV [1795]), 88 pp. These two works repre-
sentthe longest of Emmons independently published works. 
2. Ide, "Preface," in Emmons, Works (1842), I, [iii]. 
editor, Jacob Ide, says of him: 
His manner of writing, as well as his op1n1ons, 
are truly his own. His sermons bear some resem-
balnce to those of Tillotson and Watts; but their 
resemblance to neither of them is so exact, as to 
indicate the slightest effort at imitation. There 
is some resemblance between his style and that of 
Dr. Smalley; but no one would mistake the one for 
the other, or suspect that there was any designed 
likeness between them. 1 
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We must remember that he was not writing for publication but rather 
with an eye to reading his product before his congregation. Because 
of this, critical remarks are in order as to the homiletical content 
of his sermons. We find that, on the whole, his sermons were accept-
able to those who read and agreed with him. The Reverend Gardiner 
Spring said of him: 
The more we have from the pen of Dr. Emmons, the 
better. Though I do not coincide with all which 
he has written, yet I consider his works as inval-
uable, especially to Christian ministers. For me 
to recommend them would be preposterous; quite as 
much so, as for a boy in the Rule of Three to re-
commend Euclid. Every thinking, reading man, even 
though he should differ widely from the views of that 
great divine, must derive benefit from the study 
of what he has written.2 
Frequently he was on call to write for the numerous theological 
magazines that were being published, and more often than not he just 
3 
sent them a copy of a sermon which he had recently preached. He was 
also asked to contribute special articles to such magazines as the 
Massachusetts Missionary Magazine or the Panoplist. While he was editor 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, xlv. 
2. Park, "Memoir," in Emmons, Works (1861), I, 279. 
3. For a list of these sermons in periodicals see: Ide, "Additional 
Memoir," in Emmons, Works (1842), I, lxi-lxii. 
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of the Massachusetts Missionary Magazine he frequently wrote for it 
under the pseudonym "Philonous." When the Panoplist was started by Jed-
idiah Morse of Charlestown, he was asked to contribute to this as well. 
Once in a while he had to say no. 
Rev'd Sir ••• 
I am so busy at present, that I must be excused 
from complying with the request of the Editors of the 
Panoplist to review Mr. Dow's piece. 
Before you send the 4th No. of the Panoplist, I 
had the four first numbers. I now wish you would be 
so good as to send me the 5. 6. 7. 8. numbers that 
are published, and the three remaining numbers when 
they come out. I am disposed to retain Mr. Dow's 
pamphlet which you sent last, and accordingly en-
close the money for that, and the first volume of 
the Panoplist. 
I am gratefully yours, 
Nath' Emmons.l 
He found encouragement to write from his associates in the ministry. 
His good friend Stephen West of Stockbridge, Massachusetts suggested 
that Emmons might properly answer Dr. Hemmenway's Discourse Concerning 
the Church. In 1792, West wrote Emmons, 
I am glad to hear that you have it in contemplation 
to remark on Dr. Hemmenway's discourse concerning 
the Church. It appears to me to need an answer. I 
have rarely seen a piece written by a man of abili-
ties, which, in my apprehension, contains so many 
absurdities. 2 
1. Nathanael Emmons, Letter to Jedidiah Morse, Franklin, Mass., March 
14, 1806. In the Morse Family Collection, Historical Manuscripts 
Room, Sterling Library, Yale_University. 
2. Stephen West, Letter to Nathanael Emmons. This letter has no date 
or place of origin, but in comparison to the letter which follows 
below, it is evident that it was written some time prior to Novem-
ber of 1792, and at Stockbridge, Mass. It follows in the same vein 
of thought and style as does the latter letter, and probably could 
be assumed to have been written a year or two previously. It is in 
the E. A. Park Collection, Sterling Library, Yale University, 
Addition No. 3. 
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West's letter encouraged Emmons to write an answer to Hemmenway, 
and word got back to West that Emmons' answer was in prospect. He wrote 
to Emmons, 
Rev'd and Dear Sir: 
I thank you for your favour by Mr. Sanford; and 
am glad to find myself incouraged [sic] in the hope 
that you will undertake an answer to Dr. Hemmenway. 
It is, at present, clear to me that the covenant 
transaction of which Infant-baptism is the token or 
seal, is wholly between God and the parent; and, 
that the infant is a merely passive subject .••• 
Hope you will purpose your design of answering Dr. 
Hemmenway. Would it be in my power to contribute 
any little to your assistance, should gladly do it. 
Be pleased to present kind salutations to Mrs. Em-
mo~s. Accept the same from, Sir, 
Your Affectionate Friend and Brother 
Stephen West.l 
Emmons followed West's advice, and the reply he made to Dr. Hem-
menway was the most substantial attempt he made at writing a theological 
2 tract. 
His editor, Jacob Ide, noticed the absence of a systematic theo-
logical treatise and attempted to put one together for Emmons in his 
collection of Emmons' works. Volumes IV and V of that edition contain 
sermons grouped together in a systematic way so as to indicate the full 
scope ~f Emmons' theology. 
During his lifetime he published a number of sermons in pamphlet 
3 form; in addition he published six volumes of collected sermons. Seven 
l. Stephen West, Letter to Nathanael Emmons, Stockbridge, Mass., Novem-
ber 10, 1792. This letter is to be found in the E. A. Park Papers, 
Sterling Library, Yale University, Addition No. 3. 
2. Seeabove, p. 217, footnote 1. 
3. There are sixty-three sermons in pamphlet form, by count of this 
author. These were published between 1783 and 1826. The six 
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volumes of his sermons were posthumously edited and published by his 
son-in-law and six similar volumes by Edwards A. Park. That any of 
this material sold well enough to warrant further publication, indicates 
the interest and influence that Emmons had upon his contemporaries. Many 
of his sermons were reprinted two and three times, further tribute to 
the value that the ministers of his own generation placed upon the 
product of his pen. 
8. Emmons as a Preacher 
When Emmons moved to the Second Precinct in Wrentham, he resolved 
"to make preaching my principal object."1 He was concerned lest he be-
come involved in other responsibilities which would take him away from 
the preaching which he felt was his primary function. In order to avoid 
this he said, "I determined to take time for the preparation of my ser-
mons, and endeavored to preach better from Sabbath to Sabbath and from 
2 year to year." Because of this he resolved to spend a great deal of 
time in preparing for his weekly sermon. He wrote Dr. Joel Hawes of 
Hartford: 
When I sit down to compose a sermon, I ask three 
questions: 1. What do my people know about this 
subject? 2. What do I know about it which my 
people do not? 3. How can I make my people know 
what I know and they do not?3 
volumes of incidental sermons were published between 1800 and 1826. 
The date 1826 is the last full year of Emmons' ministry before he 
retired. 
l. Emmons, "Auto}?iography," in Emmons, Works (1842), I, cxiv. 
2. Ibid. 
3. Park, "Memoir," in Emmons, Works (1861), I, 292. Park quotes this 
letter, but gives no reference as to where it comes from. 
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W h 1 . 1 t th . f e ave seen ear 1er that he spen e greater port1on o each 
day of the week in his study, frequently from twelve to eighteen hours 
each day. Most of this time was spent in sermon preparation, for Emmons 
read, meditated, and studied with an eye to his production for the Sun-
day morning pulpit. 
No other profession demands half so much mental 
labor as ours. It is easy, very easy to preach; 
but very hard to preach well. I have often wond-
ered at myself that I ever agreed to be responsi-
ble for two sermons a week; it makes me shudder 
at times to think I ever dared to do it.2 
He remembered how he had read one of his early sermons to his 
classmates at Yale which he felt was quite good; but when he heard their 
critic isms, he reports, "I very tranquilly put it into the fire. "3 
His sermon structure was such that if his hearers granted him his 
original premises, it was hard to escape his logical conclusions. "No 
one who started with him (accepting his premises) on his trains of rea-
soning every found himself ticketed for one place and side-tracked at 
4 
another." If his hearers lost their way, it was usually becuase of an 
error in his~iginal assumptions rather than a mistake in his logical 
reasoning. 
It was his decision to preach on doctrinal points, and because of 
this he chose his topics first and then chose a text suitable to the 
b . t d d" . 5 SU ]eC un er lSCUSSlOn. He aimed to take one topic each Sunday and 
1. See above, pp. 149-170. 
2. Sprague, Annals, I, 705. 
3. Park, "Memoir," in Emmons, Works (1861), I, 34. 
4. Gallision, "Franklin and Wrentham," p. 336. 
5. Emmons, "Autobiography," in Emmons, Works (1842), I, xv. 
223 
actively to pursue it until he felt that he had effectively laid the 
problem before his hearers and given them the necessary answers for use 
in their lives. 1 
One of Emmons' students and contemporaries said of him: 
His preaching was doctrino-practical. In the fore-
part of his sermons, which he usually delivered in 
the morning, he discussed some important doctrine; 
and in the latter part, which he delivered in the 
second service, he exhibited its various practical 
relations.2 
This practice of preaching twice on the Sabbath was standard for him. 
The morning sermon was a careful, reasoned account of some great Bib-
lical or doctrinal truth as he saw it. Following the noon break, his 
hearers would reassemble to listen to an "improvement," as he called it, 
on the morning sermon. These "improvements" were frequently extempor-
aneous, and many of them have been lost because they were not written 
down. He attempted in these afternoon "improvements" to encourage his 
listeners to some practical application in their own lives of what they 
had heard in the morning. 
1. "He certainly made large demands on the thinking capacity of his 
people and many prominent men, who sat under him, have testified 
to the stimulating effect of his closely reasoned pulpit utter-
ances on the clarity and grip of their own thinking. He never 
preached down to his flock. You had to be clear headed and keen 
to follow. It was natural that he should train a congregation of 
alert, discriminating thinkers, having opinions of their own and 
a reason for the faith that was in them." Arthur W. Pierce, 
"The History of the Town of Franklin," The 150th Anniversary of the 
Incorporation of the Town of Franklin, Massachusetts (no publica-
tion data), p. 24. The anniversary was held in September, 1928. 
Mr. Pierce was for many years the headmaster of Dean Academy and a 
respected historian and antiquarian of the town of Franklin. 
2. Baker, Memoir of Rev. Nathanael Em~ons, p. 19. 
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Frequently his hearers remembered the afternoon sermons more than 
they did the morning product for the former were freer and often brisker 
in style. Yet he did not let himself go beyond the bounds of propriety 
for he did not want to be known as the kind of preacher who was remem-
bered for his gestures but not for his words. He said, "It is a great 
blessing to be able to talk a half hour about nothing. The great body 
1 
of extempore preachers are pro tempore preachers." 
On Sunday morning when he took his completed manuscript into the 
pulpit, he carried it in a black leather case from which he read. 2 His 
voice was not commanding, being small and rather high pitched; as he 
read, its tonal quality rarely changed over the full length of the sermon. 
Those who heard him preach, remembered that sometimes as he neared the 
conclusion, the volume of his voice increased. 3 
While preaching, Emmons rarely glanced up from his text until he 
was completed, though in the afternoon session, he frequently laid the 
text aside, and with more energy than in the morning, entered into the 
discussion at hand. 
Having driven a nail in a sure place, he clenched 
it with surprising skill, and his work was often 
finished before his hearers had time to anticipate 
its issue. He sent them home not puffed up with 
vanity nor animated with self-righteousness, but 
penetrated with guilt, humbled for their sins, 
walking carefully before God and anxiously imploring 
pardon and divine assistance. 4 
1. Sprague, Annals, I, 705. 
2. This case is still in the possession of the Federated Church in Fran-
klin. It measures Bi" x loi" and bears the marks of time. 
3. Baker, Memoir of Rev. Nathanael Emmons, p. 18. 
4. Ibid. 
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He deplored flamboyancy in the pulpit and longed to have his hearers 
moved by the careful reasoning of his sermons, rather than by any dra-
matic affectations on his part. When the revivals of 1785, 1794, and 
1808 were in progress in the town, he found, for example, that he 
preached, 
"more doctrinally than usual, which [he] found made 
a deeper and better impression upon the minds of 
the awakened and unawakened, than loud and declam-
atory addresses to the passions. Strangers occas-
ionally preached among us in such a manner, but 
with little effect. Discourses upon the divine 
character, the divine law, the total depravity of 
sinners, the sovereignty of special grace, and 
the immediate duty of submission, produced the 
most convictions, and the most conversions."l 
This method of preaching did have its defects, however, for there 
were some in his congregation who were not moved by the tight and re-
strained manner of Emmons' homiletical style. On more than one occasion 
he was forced to reprove his congregation for their inattentiveness. 2 
He expected those who came to church on Sunday morning to give the 
preacher their full attention. 
Despite the fact that occasionally some members of the congrega-
tion were inattentive, Emmons nonetheless won the respect of a major-
ity of his parishioners. Because of his determined plan of preaching, 
his congregation came to expect nothing but the best. As a result, 
he became widely known as a preacher of considerable merit. His con-
gregation may not always have understood the depth of his thinking, but 
many of his professional contemporaries who valued the quality of his 
1. Quoted by Ide in, "Additional Memoir," in Emmons, Works ( 1842) , I, xc. 
2. See above, pp. 110-114. 
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preaching were moved to make eloquent and extravagant assessments of its 
power. 
By the natural and pathetic delivery of his ser-
mons, he early secured the attention and affec-
tion of his people; nor has any man in ancient or 
modern times in any department of eloquence, produced 
greater and better effects on the same hearers for 
so long a time, by the ~ower of speech, than were 
produced by Dr. Emmons. 
Even when he was in advanced years and his reputation had been se-
curely established, there were those, however, who were not interested 
in what he had to say. While passing through New Haven, Connecti-
cut, he was invited to preach there. Professor Kingsley, who heard 
him, said, 
After Emmons had angounced his subject (the Foreknow-
ledge of God, etc.) some of the hearers rose and 
left the house; not caring to hear a metaphysical 
disquisition from an old man, who held his manu-
script before his face and read it in a low mono-
tone. The more intelligent auditors, however, re-
mained; and as they saw one truth educed from an-
other they became curious to see the whole thread 
unravelled; and many leaned forward in their pews 
to catch every intonation of his small voice. It 
was the eloquence of reason. It was true intel-
lectual eloquence compared with which all florid 
declamation is contemptible.3 
Twenty-five years after being called to the church in Franklin, 
Emmons was invited to preach before the governor and State legislature, 
1. Williams, Official Character of Rev. Nathanael Emmons, p. 65. 
2. Emmons, A Sermon on the Foreknowledge of God. Preached Thursday 
Evening, Sept. 6, 1821, in the North Brick Church in New Haven, 
Se t. in First Eccles-
y equest 1n 1 le-
Also in Emmons, Works 
3. Park, "Memoir," in Emmons, Works (1861), I, 330. Park here quotes 
Kingsley, failing to give his first name, and not giving the 
original source. 
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on May 30, 1798. This was a great honor and one which many felt he de-
served. The sermon preached on that occasion was subsequently pub-
lished and then reprinted in his collected works. 1 
Emmons was best remembered then, as a writer and preacher of ser-
mons. Those who heard him and those who read him knew the force and 
close reasoning of his theological arguments. It must be remembered that 
these sermons were written under the heat of the moment and when looked 
at in their entirety, it will be seen that they frequently lacked co-
hesion and consistency. But they were not intended to be read for the 
purpose of being compared and contrasted against each other. Emmons' 
contemporaries thought well of them, for they sold many copies, enough 
to warrant several reprints. 2 
9. Emmons as a Pastor 
Looking at his life in retrospect, Emmons, in his "Autobiography," 
drew very little attention to his work as a pastor in the town of 
Franklin. Perhaps this was because he felt his role as pastor was so 
obvious that it was unecessary to devote any space to it. However, it 
seems more probabl~ that the oversight came because he thought of himself 
1. Emmons, A Sermon, Preached Before His Excellency Increase Sumner, 
Esq. Governor; His Honor Moses Gill, Esq. Lieutenant-Governor; the 
Honorable the Council, Senate, and House of Representatives, of 
the Commonwealth of Massachusetts, May 30, 1798, Being the Day of 
General Election (Boston: Printed for the State, 1798). Also in 
Emmons, Works (1842), II, 113-130. 
2. For example: Christ the Standard of Preaching, published in 1786, 
and again the same year. A Discourse Delivered on the Annual Fast 
in Massachusetts, April 9, 1801 ["Jeroboam" Sermon], published in 
1801, and republished twice in that year and again in 1802. 
Xhe Giver More Blessed than the Receiver. A Discourse Addressed 
to the Congregation in Franklin. Published in 1809 and again in 
1823. There are others as well. 
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more as a preacher and teacher than as a careful pastor of his flock. 
Such a statement does not mean that Emmons was unconcerned about his 
parish. Rather than meeting his parishioners privately to talk with them 
as problems came into their lives, he preferred that they draw their 
own answers for life's daily needs from what he said on Sunday morning. 
The only thing he says about his pastorate in his "Autobiography," 
is in reference to the revivals which took place under his leadership, 
which gives us some evidence as to his own concept of the pastoral mini-
stry. The fact that he did not call regularly in the homes of his parish 
was used as a criticism against him and occasioned this reply by Park: 
As he had his own style of Dress, so he had his 
own style of pastoral supervision. He has been 
criticized for interpreting the English Bible 
too literally. But we must not imagine that he 
really supposed the Apostle James to prescribe an 
immutable rule for Congregational Elders, when that 
Apostle said: "Is any man sick among you, let him 
call for the elders of the church," etc. Emmons 
did quote these words in accommodation to his own 
rule for visiting his parishioners when, for a 
special and valid reason, he was particularly 
requested to visit them. As soon as he was in-
vited to wait on an afflicted household, he would 
promptly comply with the invitation.l 
This concept of the ministry evidently did not satisfy all, for 
even his son-in-law felt that some justification for his failure to 
make parish calls ought to be given. 
He visited the sick always when they sent for him, 
and when they requested public prayers •••• He 
did sometimes call upon the sick without waiting 
for either of these formalities; as upon a near 
neighbor when suddenly attacked by a dangerous dis-
ease or upon persons if similar circumstances at a 
distance, when called by some other providence into 
1. Park, "Memoir," in Emmons, Works (1861), I, 331-332. 
their vicinity. But he thought it best both for 
him and the people to have it understood, that, as 
a general rule, they must signify their wish, if 
they desired to see him. He then always knew what 
to do, and they, what to expect.l 
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He was not interested in making small talk in the houses of his 
parishioners, but at the same time, was equally sure that he ought to 
call when there was a need. He felt that his time could be better spent 
in other pursuits if there were no special reason for him to visit in 
the homes of his parishioners. This concept of the ministry is con-
sonant with his view of his role as a preacher and teacher first, and 
a pastor second. 
His parishioner and good friend, Abijah Baker, seeking to describe 
the attitude that Emmons had toward these parish visits, said of him: 
He was not neglectful of his pastoral duties, though 
he discharged them differently from most clergymen. 
Seldom, especially in the latter part of his ministry 
did he call upon any of his people unless they were 
sick or sent for him •••• In his parish, the people 
made the most of the pastoral visits. They called 
on him individually and by families, and spent an 
afternoon, or an evening, frequently bringing with 
them some choice token of their affection, which 
served the threefold purpose of supplying a want, of 
expressing and of cultivating mutual love.2 
If he did not visit regularly in his parish or if be did not talk 
to his parishioners with any degree of regularity in his own home, then 
he must have depended upon hearsay for the state or condition of his 
parishioners' souls. It was said of him "in his study, he learned more 
about the private habits and secret problems of his hearers, than ordin-
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, lxix. 
2. Baker, Memoir of Rev. Nathanael Emmons, p. 17. 
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ary men could learn by promiscuous intercourse." 1 If this were the 
case, then the judgments he made about his parishioners were based upon 
rather unreliable information, thus reducing his efficacy as a pastor. 
Because his biographers deal at length with this problem, it seems 
plausible to the author of this dissertation that a major weakness of 
Emmons' ministry was his work as a pastor. It may have been that he did 
not want to become too closely attached to the people of his parish for 
fear of having to detach himself when death (or other causes) should 
take them away from him. Then, too, there was a natural reserve in his 
personality which kept him separate and distant from those he sought to 
serve. This image was amplified by his desire to be remembered as a 
preacher and educator rather than as a parish minister. 
He was concerned that the church and the townspeople grow and be-
come more useful instruments of the Word of God. Early in his ministry, 
when new members were not being added to the church at a rapid enough 
2 
rate, he proposed (1784) to leave the parish ministry. He was encouraged 
not to do so by his parish, and the following year a substantial number 
of new members were added to the church rolls. He said of this revival: 
In the space of five or six weeks after this, the 
same serious attention began to spread in my con-
gregation until April or May [1785], and did not 
wholly subside for about a year. It was indeed, a 
gl~ious and solemn season. On the Sabbath, at 
lectures, and in conferences the people in general 
were deeply effected. And though many had high 
1. Park, "Memoir," in Emmons, Works (1861), I, 333. 
2. See above, pp. 73-75. 
exercises of mind and were extremely impressed 
with lively views of eternal realities, yet no 
disturbance or irregularities occurred. 1 
He was delighted with the results of the revival and later saw 
231 
two others take place in his church. These occurred during the years 
1794-1795 and 1808-1809. These revivals accounted for the addition of 
2 
one hundred and twenty-four members to the church's rolls. During 
Emmons' fifty-four years of ministry, three hundred and ten members 
were added to the church. 3 
When members came seeking admission they had to present satis-
factory evidence of a transformation in their character before they 
could be admitted. The church listened to their letters describing 
the nature of their saving experience, and then would vote on their 
d . . 4 a mlSSlOn. 
Frequently the church found that members could not live up to 
the high standards that were set for them by the covenant which they 
5 had promised to abide by. When this happened, the church was then 
l. Emmons, "Autobiography," in Emmons, Works (1842), I, xxviii. 
2. "Church Records, Franklin," II, 59-72 passim. 
3. Ibid. 
4. There are in the possession of the Federated Church of Franklin, sev-
eral of these letters requesting admission to the church. Only 
a very few of them were actually written during Emmons' tenure; 
most of them come from a later date, but they all follow the same 
general pattern: i. e., an expression of the new member's feeling 
of unregeneracy prior to his redemption; the way and manner in 
which the redeeming grace of God was worked in him; and then a 
promise to live by the laws of God during the remainder of his life. 
5. This covenant was published by the church after Emmons' death and 
provides a valuable insight into the nature of church membership 
as conceived by Emmons. See: The Confession of Faith and Covenant 
of the Church in Franklin, Mass. From the Manuscript of Nathanael 
Emmons, D. D. Late Pastor (Boston: S. N. Dickinson and Co., 1845). 
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faced with the awesome responsibility of deciding whether the member 
ought to remain within the "community of believers." Very often the 
"sinner" would be asked to make a public confession of his guilt and 
promise to refrain from future sinfulness. A few examples of these will 
give an indication of the nature of the confession the church expected. 
May 6, 1779. Sister Silence Fisher offered a con-
fession to this chh. for two breaches of the 8th 
command and the neglect of attendance on the Sac-
rament of the Lord's Supper: which being read the 
chh. voted to receive her into their Christian 
Charity and fellowship.l 
January 21, A. D. 1781 •••• Also, Priscilla Barnum, 
after her Confession for the sin of fornication being 
read, and accepted, was dismissed and recommended to 
the Church in Taunton agreeable to her Request. 2 
Evidently some discussion was held in the church whether public 
confessions ought to be made for sins which had been committed. On 
July 27, 1785, the following vote was taken in the church: 
That it is the mind of this Chh. that no member of 
it, when guilty of an open immorality ought to be 
received into Charity again without a public con-
fession of it, before the Congregation at large. 3 
So the church continued to require the public confession of sins, 
as the following records will testify: 
A. D. 1786, Lord's Day. James Taylor and Salonu 
his wife made a public Confession for the sin of 
fornication which the Chh. accepted and which is 
now on file.4 
1. "Church Records, Second Precinct," I, 121. 
2. Ibid., I, 135. 
3. Ibid., I, 146. 
4. "Church Records, Franklin," II, 121. This book of records has a 
section wholly devoted to a "Record of Censures." 
A. D. 1791, October 2d. Our Sister, formerly Try-
phena Lane, but now Tryphena Whitney having offered 
a public confession for the sin of Fornication, was 
forgiven and received to our Charity and Fellowship 
again. By Vote of the Church. The confession is 
now on file •1 
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There are many such instances of the above specified sin (but it is not 
the only one) which would indicate that the parish considered it to be 
one of the most serious of all the breaches of the Ten Commandments. 
These records are all kept in Emmons' writing, and no doubt he 
played an important part in the direction that the church took in deliv-
ering its ultimatums to the wayward members of his parish. There has 
been preserved in the records of the church one such case in which the 
details are fairly well known. On January 22, 1786, Jason Morse, a 
member of the church voluntarily confessed the unchristian conduct of 
flogging his apprentice too severely. This confession is one of the few 
that remains within the records of the church, and it gives evidence 
of the kind of written confession that was expected of a sinning 
church member. 
On the 17th day of December last [1785] I undertook 
to correct an apprentice of mine for very gross and 
unbecoming conduct; and although I did it with delib-
eration and a sense of duty; yet I am now fully 
convinced that I exercised too great severity in lay-
ing on 40 stripes, which ? even the divine dir-
ection, and especially in as much as heretofore I 
had indulged him with too great familiarity. In 
these respects, I acknowledge the spirit of the Gos-
pel and to the wounding of the cause of Christ; for 
which, if I am not mistaken, I have humbled myself 
before God; and desire now to ask his forgiveness, 
the forgiveness of his people, the forgiveness of 
the injured youth, and the forgiveness of all to 
whom I have been and ? of stumbling, and beg 
1. "Church Records, Franklin," II, 62. 
the prayers of the people of God, that I may be en-
abled to walk in time to come, so as to evidence my 
fervent attachment to that Religion which I have 
lately professed. 1 Jason Morse. 
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Since the confession that Morse wrote was acceptable to the church 
he was restored to its good graces. However, his problems with the 
church did not cease, for on March 10, 1801, he made a public con-
fession for the sin of fighting. Once again the church accepted it. 2 
Morse's troubles were not yet over for on October 8, 1812, he was charged 
with intending to defraud and deceive at the time of the probation of his 
mother's will. He was also charged with altering his mother's account 
book. These charges were sustained in the church meeting and on October 
29, 1812 the church voted to insist that Morse make Christian satisfaction 
or be excommunicated in three weeks. 3 Morse did not make a satisfactory 
response, and on November 18, 1812, he was excommunicated. 4 
1. This manuscript is in the Historical Room of the Federated Church, 
Franklin, Massachusetts. 
2. "Church Records, Franklin," II, 127. 
3. Ibid., II, 133-135. 
4. Emmons' letter of excommunication to James Morse, which is extant, 
bears no date but refers to the action taken on the above mentioned 
dates. "The Church of Christ in Franklin to Br. Jason Morse. 
Whereas Br. James Adams has charged you with intentionally and 
fraudulently falsifying your word in respect to your Mother's Will; 
and also with intentionally altering or being privy to the alter-
ing of your Mother's Account Book and offering the alteration to 
others as a true account: Whereas Br. Adams has proved these 
Charges to be true, by evidence which carries conviction to our 
minds: And whereas you have refused to make Christian satisfaction 
for these censurable Offences, after being allowed a reasonable 
time of reflection upon your unchristian conduct, by which you have 
made it to appear that you cannot be gained, by all the means which 
Christ has directed us to use to reclaim an offending Brother: 
Wherefore, we being gathered together in the name of the Lord 
Jesus Christ, do declare you a corrupt and incorrigible member, 
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This letter of excommunication shows that Emmons took an intimate 
part in the disciplinary actions of the church and conceived of his 
role as pastor to be, in part, one of disciplining his people. There is 
no indication that the church expected otherwise of him. Throughout his 
ministry the record of the church's censures is kept meticulously in his 
handwriting. 
Emmons' concept of his role as a pastor frequently did not fill all 
of the needs which many in his parish felt necessary. Horace Mann, who 
later became famous in the development of American education, was a 
frequent auditor of Emmons' preaching and found little in it to comfort 
him. In a letter to an unidentified friend, quoted by his wife, Mann says: 
The Pastor of the church in Franklin was the some-
what celebrated Dr. Emmons, who not only preached 
to his people, but ruled them for more than fifty 
years. He was an extra or hyper-Calvinist,--a man 
of pure intellect, whose logic was never softened 
in its severity by the infusion of any kindliness 
of sentiment. He expounded all the doctrines of 
total depravity, election, and reprobation, and not 
only the eternity, but the extremity, of hell-tor-
ments, unflinchingly and in their most terrible 
significance; while he rarely if ever descanted upon 
the joys of heaven, and never, to my recollection, 
upon the essential and necessary happiness of a 
virtuous life. Going to church on Sunday was sort 
of a religious ordinance in our family; and, during 
all my boyhood, I hardly ever remember staying at 
home. Hence, at ten years of age, I became fam-
renounce our watch and discipline over you, debar you from our 
Christian communion; and resolve to treat you, in all respects, 
as Christ directs us to treat one who refused to hear the Church, 
until you convince us by proper and publick marks of repentance, 
that we ought to forgive you, and restore you to our Christian 
fellowship. And we earnestly pray, that this publick effort for 
your good may eventually answer the end desired, and that your 
spirit may be saved in the day of the Lord Jesus. In the name of 
the Church, Nathanael Emmons, Pastor." This letter is to be found 
in the Historical Room, the Federated Church, Franklin, Mass. 
iliar with the whole creed, and knew all the arts 
of theological fence by which objections to it 
were wont to be parried.l 
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The rigid discipline of the weekly Sunday morning service, and Emmons' 
sermons had its effect on Mann. He reports: 
The consequences upon my mind and happiness were 
disastrous in the extreme. Often, on going to 
bed at night, did the objects of the day and the 
faces of friends give place to a vision of the aw-
ful throne, the inexorable Judge, and the hapless 
myriads, among whom I often seemed to see those 
whom I loved best; and there I wept and sobbed un-
til Nature found that counterfeit repose in exhaust-
ion whose genuine reality she should have found in 
freedom from care and the spontaneous happiness of 
childhood •••• I remained in this condition of 
mind until I was twelve years of age. I remember 
the day, the hour, the place, the circumstances, 
as well as though the event had happened but yes-
terday, when, in agony of despair, I broke the 
spell that had bound me.2 
Tw) years after this incident, the Mann family was faced with a 
severe blow. Horace's brother, Stephen, drowned while swimming in 
3 Uncas Pond. Stephen Mann was seventeen years old at the time and had 
committed the grave sin of not being in church on the Sabbath when the 
accident happened. The family went to the funeral, hoping to gain some 
solace from Dr. Emmons. They did not receive it. A friend of Horace's 
related some of the thoughts that were on the young Mann's mind during 
the funeral service: 
He thought he could see in his mother's face a des-
pair beyond the grief of losing the mortal life of 
her son; and when, at the funeral, Dr. Emmons, in-
stead of suggesting a thought of consoling character, 
1. Mary Peabody Mann, Life of Horace Mann (Washington, D. C.: National 
Education Association of the United States, 1937), p. 13. 
2. Ibid., p. 15. 
3. Doe (ed.), Record of Births, p. 148. 
improved the opportunity to address a crowd of young 
persons present on the topic of "dying unconverted," 
and he heard his mother groan, a crisis took place 
in his experience •••• His whole being rose up ag-
ainst the idea of such a cruel Creator, and declared 
hatred to him! He would hate Infinite Malignity per-
sonified, if he must suffer eternally in consequence.l 
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However, the friend is reading too much into Mann's attitude towards 
Emmons at that time, for Mann had already decided to withdraw from the 
Calvinist faith before his brother's death. 2 Emmons, by his decision to 
use Stephen Mann's death as an example to the youth of the town, failed 
to minister to Horace Mann and his family. 
It must be remembered that Emmons could not be all things to all 
men and therefore, on occasion, was bound to fail as a minister. He may 
not have even been aware of Horace Mann's need, nor of the manner in 
which he offended the Mann family through his funeral sermon. He minist-
ered to the Manns as he would have to any other family, including his 
own in a similar situation. 3 The incident remains, nonetheless, as a 
notable failure in Emmons' ministry. 
Almost all of those who have reported on Emmons' ministry agree 
that among his parishioners, he enjoyed a general respect, appreciation, 
and reverent regard for his ability as a minister. There is less indic-
ation of the love that his parish had for him as a person. Many were 
aware of his qualifications as a minister of God's Word, but they were 
less apt to feel the warmth and intimacy of his personality. A valua-
ble insight into this situation is given us by Park who says: 
1. Mary Mann, Life of Horace Mann, 16-17. 
2. Ibid. 
3. Seeabove, p.86 for his reaction to his own son's death. 
A layman in his parish never thought of calling him 
"Bro. Emmons." "I am no leveler," was his word, and 
he could never be mistaken for one of his parishion-
ers.l 
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His concept of duty to his congregation was high and he never ne-
glected his parish for outside responsibilities, should his parish need 
him first. He felt that his life-long obligation was to be a parish 
minister, and that nothing else should take its place. When the Andover 
Theological Seminary was opened, a few of his admirers felt that he 
should be the first professor of theology. 
But he preferred to remain a preacher to farmers. 
There is a degree of sterling, roundabout snese, 
and of simple, honest, Christian sentiment among 
the yeomanry of New England, which is fitted to 
exert the most benignant influence on a metaphsi-
cal theologian. To write plain sermons for a plain 
peopl2, is an admirable discipline for a philoso-
pher. 
Emmons' work as a minister can be summed up by saying that he was 
a dedicated parish minister whose whole life was wrapped up in the 
performance of only those parish duties which he felt to be important. 
He did not envisage himself using his parish as a stepping-stone to greater 
heights--for the greatest height was to remain in the town to which he 
had been called, there to serve almost three generations of people. 
He was distant from his people on occasion, for he was reserved 
by nature. They frequently felt this estrangement, but because of his 
power in the church and community, they could not escape the influence 
which he asserted in their lives. 
During the latter years of his pastorate he was thought to be 
l. Park, "Memoir," in Emmons, Works (1861), I, 343-344. 
2. Ibid., I, 355. 
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old-fashioned by some of those in his parish and even by those who 
lived outside it. Although this quaintness made him on occasion the 
butt of jokes, this attitude did not appear to bother him, for he wanted 
to carry out his work in the way to which he had become accustomed. 
As we look back on his life as a minister we can see that he gained 
fame in two ways: first, as a writer and preacher of sermons, rather 
than as a systematic theologian, and second, as a teacher of over ninety 
men for the ministry. In these two ways, he exerciseda strong in-
fluence over the theological community of his day. As a parish min-
ister, however, he was to be found wanting because of the distance 
which frequently separated him from his people. We can sense in the 
eulogies and panegyrics of those who wrote about him after his death, 
that his pastoral work was the weakest part of his whole ministry. 
CHAPTER VI 
EMMONS AS A THEOLOGIAN 
Emmons' reputation rested with his participation in New England 
theology as well as his work as a minister. His prolific writings were 
read by his contemporaries because they valued his thinking. 1 He followed 
in the tradition that had been established by Jonathan Edwards, Joseph 
Bellamy and Samuel Hopkins. As these men created the thought patterns 
which Emmons found himself using, it will be useful for us to investi-
gate the background to the "New England" theology. 
1. The Prevailing New England Theology 
The theological patterns which were distinctively called "New Eng-
land" have their origins in the decline of religion in the last part of 
the seventeenth and early part of the eighteenth centuries. 2 Many of 
the Congregational Churches had accepted the "Half-Way Covenant." This 
1. See above, p. 215 for a comment by Asa Burton as to Emmons' worth 
as a thinker. 
2. For a full discussion of this thesis see the numerous works on theo-
logy in New England, most particularly Frank H. Foster, A Genetic 
History of the New England Theology (Chicago: The University of 
Chicago Press, 1907). Also useful are George N. Boardman, A Hist-
ory of New England Theology (New York: A. D. F. Randolph Co., 1899); 
Joseph Haroutunian, Piety Versus Moralism. The Passing of the New 
England Theology (New York: Henry Holt and Co., 1932); Williston 
Walker, A History of the Congregational Churches in the United 
States (New York: The Christian Literature Co., 1894); William 
W. Sweet, The Story of Religion in America (New York: Harper & 
Bros., 1950). There is a succinct but valuable discussion of the 
"New England Theology" in J. L. Neve, A History of Christian 
Thought (Philadelphia, Pa.: The Muhlenberg Press, 1946), II, 271-
280. The author of this dissertation has found these writings val-
uable in preparing the material for this section of the dissertation. 
240 
241 
meant that the children of non-regenerate members might be allowed the 
sacrament of baptism, provided their parents would subscribe to the 
covenant (even though they could not profess a regenerating conversion 
. ) l exper1ence . A clear break with the past came when Solomon Stoddard of 
Northa~pton, Massachusetts opened the communion table to all in his 
church, regardless of whether they considered themselves regenerate or 
2 
not. 
The early Puritans had held that the regeneration of the spirit was 
solely the work of God, but as the number of these regenerations de-
creased, the idea came again to the foreground that there might be cer-
tain "means" to help the process along. Such "means" were owning the 
covenant, attending upon public worship, leading an upright life, proper 
praying and reading of the Scriptures. There came to be ~ore and more 
reliance on the "means" and less and less upon the in-working of the 
grace of God. 
i. Jonathan Edwards 
However, toward the middle of the eighteenth century a new spirit 
began to breathe across the New England churches. A great revival be-
gan in Northampton, Massachusetts under the leadership of Jonathan Ed-
3 
wards. Edwards was born in East Windsor, Connecticut, in 1703, grad-
l. John W. Platner et al., The Religious History of New England 
(Cambridge, Mass.: Harvard University Press, 1917). 
2. For Stoddard's contribution to the New England church, see Harry 
Swanhart, Solomon Stoddard: Puritan Patriarch (unpublished Ph.D. 
dissertation, Boston University, 1961). 
3. For a description of the life of Edwards, see Ola E. Winslow, 
Jonathan Edwards (New York: Macmillan Co., 1940). A fine eval-
uation of Edwards' though is to be found in Perry Miller, Jonathan 
Edwards (New York: Meridian Books, 1959). 
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uated from Yale University in 1720, and ordained in the church at North-
ampton in 1727, where his maternal grandfather was still serving as 
pastor. After his grandfather's death, Edwards became the sole pastor 
of the church. 
In 1734, after a series of powerful sermons on justification by 
faith alone, a great revival began. These sermons were directed against 
the growing tendency in the church to depend on the "means" rather than 
the direct work of the grace of God. Edwards was afraid that once man 
began to rely on himself for his own regeneration, he would cease to 
trust in God. Salvation was a gift from God alone, and nothing that 
a man might do could earn him his eternal life. 
Under the powerful spell of these sermons, religion soon was the 
topic for conversation in the town, and the revival was on its way. 
During the first year of the revival more than three hundred professed 
conversion, though by May, 1735, the excitement began to die down. It 
continued, however, in the rest of New England for the next five or six 
years, until it could be described as general throughout the area. 
Jonathan Edwards was not entirely responsible for the re-awakened 
condition in New England. George Whitefield, a great preacher for the 
Methodists in England, came to America in 1738 (working primarily in the 
south) and was back again in 1740, landing in Rhode Island. Everywhere 
he went he was received with enthusiasm, and the crowds that gathered to 
hear him grew all the time. 
Whitefield journeyed across the state of Massachusetts. When he 
arrived in Northampton, the church was pyschologically ready for him. 
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The effects of the earlier revival had been dissipated, and a new en-
thusiasm was to catch on. After Whitefield's four sermons at Northampton, 
both Edwards and his congregation fell under the great preacher's spell. 
The revival broke out anew and continued for another year or more. 
There were some misgivings about the physical manifestations which 
were produced in those who were affected by the revival and Edwards him-
self was not too sure about how to treat them. He did not encourage 
them, as some had done. There were many who felt that there should be 
none of this outward display of emotion, and who were frankly suspicious 
of it. The ministers in Connecticut, hoping to avert similar disorders, 
secured from the Assembly in 1742 an Act for Regulating Abuses and Cor-
recting Disorders in Ecclesiastical Affairs. 1 The "Great Awakening," as 
it was called, was over soon after; and with it went one of New England's 
great revivals. 2 
The years from 1740 to 1742 saw twenty-five thousand to fifty thou-
sand souls added to the ranks of the church. 3 Besides this obvious ad-
vantage, the moral and ethical life in New England was considerably up-
lifted. From its condition of religious decline, Edwards and White-
field had lifted the spiritual consciousness of New England to a new 
high plane. 
However, this awakening left division within the ranks of the 
1. Peter G. Mode, Source Book and Bibliographical Guide for American 
Church History (Menasha, Wisconsin: George Banta Publishing Co., 
1921), pp. 225-226. 
2. For a recent full study on the "Great Awakening," see Edwin S. 
Gaustad, The Great Awakening in New England (New York: Harper 
Bros., 1957). 
3. Sweet, The Story of Religion in America, 133. 
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Congregational churches in New England, for there were many who did not 
favor Edwards' methods or his theology. Edwards adhered to the Calvin-
istic system, but at the same time he had evangelical tendencies which 
kept his theology from becoming a torporific legalism. 1 In support of 
the Calvinist position, he had taken sharp issue with the Arminians over 
the issue of free will. 2 He had read Locke's Essay on Human Understand-
ing which helped shape his thinking on human psychology. Taking his 
lead from both Calvin and Locke, Edwards tried to harmonize predestin-
arianism with moral responsibility. He set the pace which was to be 
followed by many of those who supported the "Great Awakening." Although 
he made a grand attempt, Edwards was not altogether successful in his 
scheme of harmonization. Evidence for this lies in the arguments which 
continued to beset the church during the subsequent hundred years. 
Though Edwards was friendly to the religious revivals which took 
place in the 1740's, he held reservations concerning the excesses which 
sometimes broke out. He felt that emotionalism was acceptable, but 
only if it were grounded in a true and faithful understanding of the 
Scriptures. The Bible was to be the only guide for a Christian's faith 
and behavior. 3 The church was, for him, the mystical body of Christian 
saints who had felt the touch of God in their lives, i. e., who had been 
"converted." This meant that the sacraments were closed to all but the 
1. Olmstead, History of Religion in the United States, p. 165. 
2. Edwards, "A Careful and Strict Inquiry into the Modern Prevailing 
Notions of that Freedom of the Will which is Supposed to be Es-
sential to Moral Agency," in Works, edited by Sereno E. Dwight 
(10 vols.; New York: G. & C. & H. Carvill, 1830), II, 1-300. 
3. Neve, A History of Christian Thought, II, 274. 
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"converted," and that the "Half-Way Covenant" was invalidated. 
For Edwards, the great virtue lay in loving God who was the source 
of all virtue. 1 Out of this love for being in general (God), will flow 
love to other beings who are limited in their nature (man). Sin, for 
him, was selfishness, or a failure to love God. This absence of love 
is due to the nature of man, who was deeply guilty of the sin of the first 
man, Adam. 
The early New England theologians had developed the theory that 
Adam had been constituted the "head" of the human race, and as such all 
mankind suffered because of his actions. 2 This "Federal" theory of the 
imputation of sin had become one of the identifying marks of the"New 
England" theology. Edwards found this theory unsatisfactory for it 
failed to answer the objection which the Arminians had raised, namely, 
that each man should be responsible for his own sins alone. Taking the 
"Federal" theory, Edwards intensified it. He proposed that Adam and all 
subsequent men were divinely constituted as "one moral whole, or one 
3 
complex person." By this argument, Edwards intended to show that all 
of Adam's posterity participated in Adam's first sin. 4 
Given this new impetus, "New England" theology became primarily 
concerned with the nature of sin and God's permission of it; the nature 
1. See the essay, "Dissertation Concerning the Nature of True Virtue," 
in his Works, III, 91-157. It has also been reprinted, (Ann Arbor, 
Michigan: Ann Arbor Paperbacks, the University of Michigan Press, 
1960). 
2. H. Shelton Smith, Changing Conceptions of Original Sin: A Study in 
American Theology Since 1750 (New York: Charles Scribner's Sons, 
1955), pp. 3-6. 
3. Ibid., p. 35. 
4. Miller, Jonathan Edwards, pp. 278-279. 
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of man as a sinner; and the work of God, through Christ in overcoming 
sin and effectig the salvation of man the sinner. 
Edwards had indelibly set his stamp upon the structure of the 
theology which was to follow in the next several generations. Men were 
to use or abuse him in their debates with each other, and ''pro-Edwardeans" 
produced some remarkable thinkers in the hundred years which followed 
his death (1758). Among these were Joseph Bellamy (1719-1790), Sam-
uel Hopkins (1721-1803), and Nathanael Emmons (1745-1840). 
ii. Joseph Bellamy 
Joseph Bellamy was born at New Cheshire, Connecticut in 1719, and 
graduated from Yale in 1735. He studied with Jonathan Edwards in 1736 
and was licensed to preach in 1737. He became pastor of a new church 
in Bethlehem, Connecticut in 1740 where he labored until his death in 
1790. 1 He had hardly been installed in his pulpit when the "Great 
Awakening" spread across the state, and his church was caught up in the 
religious fervor of the moment. He was among the first in his state to 
challenge the "Half-Way Covenant," accepting the "Edwardean" position 
of church membership. 
From his pen flowed a steady stream of tracts and sermons ex-
2 plaining and defending the position Edwards had taken. The first, 
and perhaps the greatest of his efforts in this direction, was the 
1. Sprague, Annals, I, 404-412. 
2. Bellamy's work was collected and edited after his death together with 
a memoir of his life. See: The Works of Joseph Bellamy, D. D., 
First Pastor of the Church in Bethlem, Conn., With a Memoir of 
His Life and Character (2 vols.; Boston: Doctrinal Tract and Book 
Society, 1853). 
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tract, True Religion Delineated. 1 In this work Bellamy defends the 
Edwardean concept of virtue and as such there is little of the origin-
ality which one finds in Edwards. He says, 
Thus we see, that, as to a natural capacity, all 
mankind are capable of a perfect conformity to 
God's law, which requires us only to love God with 
all our hearts; and that all our inability arises 
merely from the bad temper of our hearts, and our 
want of a good disposition, and that, therefore, 
we are wholly to blame and altogether inexcusable • 
• The more unable to love God we are, the more 
are we to blame. 2 
He accepted the New England position that Adam stood as the "head" 
of the human race in the matter of the imputation of sin. 3 Man is saved 
from his sin through the atonement of Christ because God is the supreme 
ruler of the universe. Out of His love for man and His own conceptions 
of justice it becomes necessary for God to act in the salvation of 
4 
men. He says, 
To the end that a way might be opened for him to 
put his designs of mercy in execution, consist-
ently with himself, consistently with the honor 
of his holiness and justice, law and government, 
and sacred authority, something must be done by 
him in a public manner, as it were, in the sight 
1. Bellamy, True Religion Delineated; or Experimental Religion as Dis-
tinguished from Formality on the One Hand and Enthusiasm on the 
Other. Set in a Scriptural and Rational Light. With a Preface by 
the Rev. Mr. Edwards (Boston: Printed and sold by S. Kneeland, 1750). 
2. Bellamy, Works, I, 100. 
3. Ibid., I, 99. 
4. This concept has been called "the governmental theory" and was 
originally suggested by Hugo Grotius. See, Neve, A History of 
Christian Thought, II, 23-24. 
of all worlds, whereby his infinte hatred of sin, 
and unchangeable resolution to punish it, might 
be as effectually manifested as if he had damned 
the whole world.l 
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In addition, Bellamy held that the atonement was for all, whereas 
the older Calvinism had maintained that it was only for the elect. He 
gave to New England the ideas on the atonement which were to be dis-
2 tinctive in the years to come. 
In another sermon, Bellamy asks the question, why should a good 
God allow sin? He answe~the question by saying that this world is the 
best of all possible plans, and that God had absolute power; therefore, 
this world with sin must have been the best way for God to show men the 
way to final salvation. 
He [God] had a perfectly good taste, and nothing to 
bias his judgment, and was infinite in wisdom; this 
he chose; and this, of all possible systems, there-
fore, was the best, infinite wisdom and perfect 
rectitude being judges. If, therefore, the whole 
were as absolutely incomprehensible by us as it 
is by children of four years old, yet we ought 
firmly to believe the whole to be perfect in wis-
dom, glory, and beauty.3 
For Bellamy, man is ignorant, and his understanding of God's plans 
could not be perfectly complete; :for that would imply that man was God. 
Man is a sinner and has defied God; but his salvation is a positive 
act of God justifying the presence of sin in the world--for without sin 
God could not show man either his mercy or his power. 
It was in his concepts of the nature of man, his sinfulness, and 
1. Bellamy, Works, I, 267. 
2. Foster, Genetic History, p. 116. 
3. Bellamy, "The Wisdom of God in the Permission of Sin," Works, II, 28. 
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God's plan for salvation, that Bellamy made his distinctive contribution 
to the "New England" theology. But, 
It is the unmistakable influence of Edwards that 
we see here. The protagonist has passed through 
the first great struggles of a new epoch, and come 
to a knowledge of himself and his work; his suc-
cessor stands already in the full freedom of the 
new position gained and in the joyous consciousness 
of his powers addresses himself to the task pre-
scribed by the situation.l 
iii. Samuel Hopkins 
Samuel Hopkins was born in Waterbury, Connecticut in 1721 and 
graduated from Yale in 1737. He studied with Edwards and was licensed 
to preach in 1741. In 1743, he was called to the church in Great Bar-
rington, Massachusetts, where he preached until he was dismissed in 
1769. He was called to the First Church in Newport, Rhode Island in 
1770, where he preached until his death in 1803. 2 
Having studied with Edwards, it was natural that Hopkins would turn 
to "Edwardean" theology for his own statements of faith. His influence 
on the prevailing "New England" theology was greater than Bellamy's 
partly because of the quality of his written work, and partly because 
of the enterprises in which he participated. He was active in many 
of the societies of the day, was one of the first to speak out against 
slavery, and traveled extensively to take part in various church 
1. Foster, Genetic History, p. 128. 
2. Sprague Annals, I, 428-436. E. A. Park published a memoir of 
Hopkins life in his edition of the Hopkins' works. See, The 
Works of Samuel Hopkins, D. D. First Pastor of the Church in 
Great Barrington, Mass. afterwards Pastor of the First Congre-
gational Church in Newport, R. I. with a Memoir of His Life and 
Character, edited by E. A. Park (3 vols.; Boston: Doctrinal 
Tract and Book Society, 1854). 
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functions. 1 
Hopkins did not take as radical a stand on the introduction of sin 
into the world as Bellamy. He does not say that God's plans could not 
be completed without sin, which is what Bellamy had stated. He says, 
"Christ will make sin the occasion of so much good, that the world shall 
be at least as good a world as if sin had never been introduced."2 For 
Hopkins, the sinner is totally depraved, and must repent of his sins 
immediately. If he does not, then all that he does is worthless, and 
the more he tries to please God (without repenting) the worse he is. 
Using the "means" for grace without a true love for being in general 
was of no value, and in this formulation Hopkins follows Edwards theory 
of the nature of true virtue. 3 Self-love is the root of sinfulness and 
man can change this only when he has substituted it for something else. 
The "something-else" was to be a "disinterested" benevolence (or love) 
to being in general, or friendly affection for all intelligent beings. 
Hopkins had suggested that a man ought to be willing to be damned 
4 for the glory of God, for this was the acid test of a man's "disinter-
1. For example, he was at Emmons' ordination. See above, pp. 53. 
2. Hopkins, Works, II, 506. 
3. His entire agreement with Edwards on this point is to be found in 
his essay, "Inquiry into the Nature of True Holiness," Works, III, 
1-141. Hopkins was responsible for seeing to the posthumous pub-
lication of Edwards' The Nature of True Virtue in 1765. See: Park, 
"Memoir of Samuel Hopkins," in Hopkins, Works, I, 218. 
4. He said, "If we know that we are true Christians, we may be sure that 
it is for the glory of God and good of the whole that we should be 
eternally happy in his kingdom. But even in this case we are cap-
able of making the supposition that it would not be so; and, on 
this supporition, we shall be disposed to give up all our personal 
interest, so far as we are in the exercise of disinterested af-
fection and willing to deny ourselves." Works, III, 61. 
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estedness.'' If a man could display so little selfishness that his own 
salvation was of no importance, then he had true benevolence for being 
in general. However, this proposition aroused a great deal of criticism, 
and Hopkins rushed to defend it in the essay entitled, A Dialogue 
Between a Calvinist and a Semi-Calvinist. 1 In the questions and answers 
which Hopkins asks himself, he formulates the strongest statement on 
the position he had earlier taken: 
No man can know that he loves God until he really 
does love him; that is until he does seek his glory 
above all things, and is disposed to say, "Let God 
be glorified whatever may be necessary in order to 
do it," without making any exception. And this is 
to be willing to be damned, if this be necessary 
for the glory of God.2 
Hopkins was a logical and systematic theologian, and could not 
be satisfied with engaging the enemy in an emotion-laden pamphlet war. 
He decided to try to summarize the results of the changes in theology 
in New England by issuing a systematic treatise on theology. The last 
full attempt to systematize theology in New England had come from the 
pen of Samuel Willard (1640-1707), which had been published posthumously 
in 1726. 3 Hopkins' system was published in 17934 and through it lies 
Hopkins' chief claim to fame. Foster says of it: 
l. Hopkins, Works, III, 143 ff. 
2. Ibid., III, 148. 
3. Foster, Genetic History, p. 162. 
4. Samuel Hopkins, The System of Doctrines, Contained in Divine Revela-
tion, Explained and Defended. Showing their Consistence and Connect-
ion with Each Other. To which is Added a Treatise on the Millenium 
(2 vols.; Printed at Boston: by Isaiah Thomas and Ebenezer T. And-
rews ••• MDCCXCIII, [1793J. Also in his Works, I. 
[It] was in fact, the old system reproduced, for it 
rests throughout upon the ancient theological found-
ation, and is in essential agreement with Westmin-
ster and Dort. And yet it is a new system. It is 
permeated with new ideas, which do not fully reveal 
themselves or are not fully applied to the great 
subjects under consideration, but are already beg-
inning to work powerfully in preparing the way for 
subsequent improvement.l 
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Its structure followed closely that of the Westminster Confession; 
throughout the work there are continual references to this statment of 
faith. The Bible is the final revelation of God's Word and is used as 
final proof in any argument that escapes rational proof. 
Hopkins attemp$ed to introduce a true freedom of the will into his 
theology, structured, of course, within the frame-work of Calvinism. 
He claims, as did Edwards, that given the strongest motivation, men do 
not have the freedom to choose. What he does say, and in this he agrees 
with Edwards, is that men can choose one way or the other, but faced 
with several "motives," they necessarily choose the one which is the 
strongest. It is in this that man's freedom lies. He says, 
No compulsion can be offered to the will or the free-
dom of it be any way affected by any operation or 
influence on the mind which takes place antecedent 
to the exercise of the will and in order to the 
choice that is made.2 
Yet, God is the absolute sovereign of the universe, and therefore, 
Hopkins must solve the riddle of the presence of moral evil in the face 
of his affirmation that God is good. He argues that God is the ulti-
mate moral cause of evil and good in men. 
1. Foster, Genetic History, p. 153. 
2. Hopkins, Works, I, 374. 
But as to the manner of the operation, as the cause 
of either, we are wholly in the dark--as much as we 
are with respect to the manner of the divine opera-
tion in the creation of the world and the different 
and various existences.l 
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The problem was not solved, and could never be solved in the Calvinist 
frame of reference. Emmons fared no better in his attempts. 
Hopkins was reduced to saying that God's plan is the best plan, 
and regardless of how evil it seems to be, it must be a manifestation 
of God's love. 
Hopkins does not believe that humanity is guilty of the sin of 
Adam. They voluntarily sin as he did, and as such are sinners. 
The posterity of Adam become guilty and fall under 
condemnation by consenting to his sin and by a 
union of heart to him as a transgressor; that is, 
by sinning themselves.2 
Man is not excused from the consequences of his sin, and he cannot 
plead that his nature was corrupted because of the actions of someone 
else thousands of years before him. 
Christ's atonement was necessary to show the world the complete-
ness of human depravity, and at the same time to show the righteousness 
of God in his great sacrifice to save humanity. Christ's obedience de-
livers mankind from the awesomeness of his depravity, but it does not 
guarrantee salvation. It offers hope to man, however, that he will be 
saved. 
The Redeemer has made an atonement sufficient to 
expiate for the sins of the whole world; and, in 
this sense, has tasted death for every man •• 
1. Hopkins, Works, I, 340. 
2. Ibid., I, 230. 
,And the offer of salvation by Christ is to be made 
to every one, with this declaration, that whosoever 
believeth, is willing to accept of it, shall be 
delivered from the curse of the law, and have eter-
nal life. 1 
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Having prepared the way, God now works miraculously to regenerate 
the sinner. God chooses to make the sinner whole, and to renovate his 
heart. 
The real Christian is, in becoming such, turned 
from his darkness to marvelous light, which is 
effected by the omnipotent influences of the 
Spirit of God in the renovation of the heart, 
which was before totally corrupt, forming it to 
disinterested, universal benevolence, and so 
making it an honest and good heart. 2 
When man is so regenerated, then he chooses to act in a moral and up-
right manner. This message of promise was a powerful tool in the hands 
of the revival preachers, and helped to continue the re-appearance of 
revival preaching as long as the "New England" theology prevailed. 
Edwards had not written a systematic treatiseon theology, and in 
the absence of one from Edwards, Hopkins' had to suffice. It was 
closely reasoned, and profoundly influenced the subsequent theology of 
the period. Foster says of it, 
On the whole, for comprehensiveness, thoroughness, 
high tone, power of reasoningi independence, eth-
ical and spiritual value, and solid contributions 
to the advancing system of thought, it deserves 
to be called a great work--great in comparison 
with the great systems of the Christian world, and 
unsurpassed within its own special school. It 
illustrates the Ritschlian canon that the true 
1. Hopkins, Works, I, 365. 
2. Ibid., I, 416. 
spirit of a movement will be found in its earl-
iest documents.! 
2. Emmons' Developed Theology 
Emmons has often been referred to as the last great "Edwardean" 
theologian. 2 He thought of himself as a Calvinist and said, 
My principal aim ••• was, to explain the meaning, 
to demonstrate the truth, and to illustrate the con-
sistency of the primary doctrines and duties of 
Christianity, and thereby distinguish true relig-
ion from false. I had no intention of starting 
any new scheme of divinity; for I was early and 
warmly attached to genuine Calvinism, which I be-
lieved to be built upon the firm foundation of the 
gospel itself. 3 
His theology, as he preached and wrote it, was an attempt to make 
Calvinism both reasonable and scriptural. 
I know that some Calvinists maintain that the first 
sin of Adam is imputed to his posterity; that the 
righteousness of Christ is imputed to believers for 
their justification; that sinners are under natural 
inability to turn from sin to holiness; and that 
Christ made atonement for the elect only. I grant, 
these are gross absurdities, or mere wens and pro-
tuberances, which must be pared off from true Cal-
vinism, in order to make it appear consistent with 
both reason and scripture.4 
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1. Foster, Genetic History, p. 186. Hopkins followers were many, and 
by 1796, Hopkins himself said there "was upwards of a hundred." 
"New England Theology," Zion's Herald, 31(1860), 158. 
2. Walker, History of the Congregational Churches, p. 301. 
3. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxiv. The 
italics are mine. This Calvinism was as Hopkins taught it. 
Emmons took his lead from Hopkins and used Hopkin's System of Doc-
trines for much of his thinking. Emmons said the peculiarities of 
his system were "'evolved from Hopkins' system rather than added to 
it.'" Quoted by Foster in Genetic History, p. 343 from an article 
on Emmons by E. A. Park in the Schaff-Herzog Encyclopedia. 
4. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxv. "When 
asked what the advantage of such a system of Theology as he had 
preached, he said, 'Strict Calvinism brings God near to us; all 
opposing systems keep Him at a distance."' Sprague, Annals, I, 705. 
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He listed six Calvinistic doctrines in his "Autobiography" which 
he felt were the foundation stones of his teaching. 
First, The doctrine of absolute predestination and 
election. Secondly, The doctrine of original sin. 
Thirdly, The doctrine of the total impotence of man, 
and irresistible grace, in opposition to free will. 
Fourthly, The doctrine of particular, in opposition 
to universal redemption. Fifthly, The doctrine of 
the perseverance of saints, after being once called 
and converted. These five doctrines have been 
called, by way of distinction and eminence, the 
Five Points. They are the points about which the 
sect called Arminians, differed from Calvinists. 
But there is one other point connected with those 
now specified, which forms an essential part of 
this system, and which, in justice to it, ought to 
be mentioned. That is, the doctrine of justifi-
cation by faith alone, and the imputed righteous-
ness of Christ.l 
The problem which a student of Emmons faces in studying his 
theology is the lack of a systematic portrayal of it in a single work. 
What remains to be dealt with is a large corpus of individual attempts 
to reveal his thought in weekly sermon form. This is not entirely 
satisfactory for the student of his theology, as inconsistencies among 
these sermons were bound to appear in time. When his sermons were gath-
ered together by his editors after his death, they chose, in their 
opinion, the most representative in each of the doctrinal areas. Reading 
his theology in this form leaves something to be desired, as it becomes 
repetitious and disjointed. Sermons which spanned fifty years of 
preaching were put together. This practice leaves the impression that 
Emmons was inconsistent. It should be remembered, however, that over a 
long period of maturing anyone is bound to change, and Emmons should not 
be held strictly accountable for consistency in these published sermons. 
1. Emmons, "Autobiography," in Emmons, Works (1842), I, xxxv. 
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Among his effects after Emmons' death, Ide found a slip of paper 
on which Emmons had written the basic points of his theology. It said: 
I have endeavored to show, 1. That holiness and sin 
consist in free voluntary affections or exercises. 
2. That men can act freely under divine agency. 3. That 
the least transgression of the divine law deserves et-
ernal punishment. 4. That right and wrong are founded 
in the nature of things. 5. That the posterity of 
Adam are guilty of no sin, but their own free voluntary 
selfish affections. 6. That God exercises mere grace 
in pardoning or justifying penitent believers through 
the atonement of Christ, and mere goodness in reward-
ing them for their good works. 7. That the hearts of 
sinners are by nature, totally depraved. 8. That God 
has a right, notwithstanding their total depravity, to 
require them to turn from sin to holiness. 9. That 
preachers of the gospel ought to exhort sinners to love 
God, repent of sin, and believe in Christ immediately. 
10. That sinners do not perform one holy and accept-
able act until they exercise pure disinterested love. 
11. That sinners must exercise unconditional sub-
mission to God, before they can exercise saving faith 
in Christ. 12. That men are active and not passive 
in regeneration.l 
This statement telescopes for us the cardinal tenets of Emmons' 
theological concerns. In looking at it, one can see that Emmons fol-
lows in the pattern of the "New England" theology, for his thinking is 
directed primarily to the nature of holiness and sin, and of God's 
2 
efforts, through Christ, to establish holiness and destroy sin in man. 
1. Ide, "Additional Memoir," in Emmons, Works (1842), I, lxxvii. 
2. Emmons followed Hopkins, who in turn followed the Westminster Con-
fession, in the solution of the main problems of theology. Foster 
says, "Emmons regarded himself as a Hopkinsian; and with this state-
ment we may dismiss the consideration of a considerable portion of 
his system." Genetic History, pp. 342-343. But we should remember 
that he was not a blind follower. Ide says, "He cherished a very 
high opinion of Dr. Hopkins. He was willing to be called a Hopkins-
ian, and often gave himself this appellation. But it is well known, 
that he did not believe all that this great and good man has pub-
lished to the world." "Additional Memoir," in Emmons, Works (1842), 
I, xl v. 
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Let us examine Emmons' writing for evidence of his thinking on 
the doctrines of God, man and sin, and Christ and redemption; for these 
are the main characters on his theological stage. As Emmons' theology 
is scriptural as well as logical, it is pertinent to begin this invest-
igation with his concept of revelation. Lastly, we shall look at the 
role of the church in the drama of man's salvation. 
i. The Nature of Revelation 
Since Emmons believed in the plenary inspiration of the Scrip-
tures, revelation began and ended with the Bible. 1 He denied the prop-
osition that God merely placed an 
impulse upon the minds of sacred writers, which 
warmed their imaginations and raised all their 
natural faculties to an unusual degree of vigor 
and activity. 2 
God was actively involved in the whole process of writing the Scriptures, 
for, 
He not only directed them to write, but at the same 
time suggested what to write; so that, according to 
the literal sense of the text, they wrote exactly 
as they were moved by the Holy Ghost. 3 
The final authority in any theological argument was the Scriptures, 
and Emmons could not conceive of preaching without them. He never titled 
his sermons, for the introductory text as the word of God was enough 
for him. If he found himself in a position in which logic seemed to 
deny the Scriptures, he gave up his logic. 
1. Sermon, "The Plenary Inspiration of the Scriptures," Works (1842), 
IV, 74-88. 
2. Ibid., IV, 75. 
3. Emmons, Works (1842), IV, 75. 
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Such a resolution of conflicts did not mean, however, that he 
denied a substantial place to reason. In a sermon preached at the ord-
ination of Gaius Conant at Paxton, Massachusetts, he asserted the "reas-
onableness of Christianity."1 But he defined reason only in relation-
ship to revelation. 
By reason, therefore, in relation to Christianity, 
we are to understand the natural power, faculty, 
or capacity of discerning and investigating truth, 
as improved by exercise, and assisted by divine 
revelation.2 
Reason is to be used for the purpose of aiding a person to understand 
that which God has already revealed in the Bible. It cannot be used 
to show that the Bible contradicts itself. 
One passage of scripture cannot explain another, be-
cause every passage is equally true in its proper 
sense •••• For we know that, if the gospel be true, 
there can no genuine passage of scripture be found, 
which really carries a meaning repugnant to it.3 
For Emmons, the only proofs necessary for the infallibility of the 
Scriptures were those already inherent in the Scriptures themselves. 
When the gospel is purely and plainly preached, it 
carries its own evidence with it, that it is the 
word of God and not the word of men •••• The gos-
pel in its purity and simplicity carries convincing 
evidence that it is the word of God, and not the 
word of man •••• And if ministers now would preach 
the gospel more purely, plainly, fully, and connect-
edly, they would carry greater conviction to the 
understandings and consciences of both the learned 
and unlearned, of the truth, divinity, and obliga-
tions of the gospel, than they do, or can do, from 
history, miracles, and prophecies. 4 
1. Emmons, Works (1842), IV, 89-101. 
2. Ibid., IV, 93. 
3. Sermon, "Systematic Knowledge of the Gospel," Works (1842), I, 278. 
4. Sermon, "Gratitude of Faithful Ministers," Works ( 1850), VII, 527-
528. 
Natural religion, as opposed to revealed, was repugnant to him. 
Man could not comprehend God through his own reason, but could know 
God only as He allowed Himself to be revealed. 
If God reveals himself, he must reveal himself as 
he is. His revelation, therefore, will naturally 
bear internal marks of his character, and contain 
some things mysterious and incomprehensible. The 
Blble contains no mysteries but such as respect the 
mode of the divine existence, and the mode of the 
divine operation. And these mysteries, it ought 
to be remembered, are only revealed and not ex-
plained •••• For it highly concerns us to know 
that God both exists and operates in a mysterious 
manner, though the knowledge of this will never 
enable us to comprehend the mysteries themselves. 
Hence the mysteries contained in the Bible, in-
stead of weakening, serve to establish the cred-
ibility of its divine original.l 
In all this, Emmons did not deviate from the Westminster Con-
fession,2 or from Samuel Hopkins. 3 The "New England" theology was 
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firmly rooted in the truths of God as revealed in the infallible Scrip-
d E . t d t th t . t . 1 4 tures, an mmons was comml te o a pOSl lOn a so. 
ii. The Doctrine of God 
Hopkins had said that all knowledge of God depended on divine 
revelation, 5 and Emmons followed his lead. 6 When Emmons searched the 
l. Sermon, "God Incomprehensible," Works (1842), I, 84. 
2. Henry Bettenson, Documents of the Christian Church (London: Oxford 
University Press, 1943), pp. 344-49. 
3. Hopkins, Works, I, 24. 
4. Emmons used the Bible copiously to construct his theology, the Old 
Testament equally with the New. Of the 265 sermons in Ide's edition, 
the texts for 121 of them are drawn from the Old Testament. 
5. Hopkins, Works, I, 24. 
6. See his sermon on "The Scriptural Doctrine of the Trinity NotRe-
pt~gnant to Sound Reason," Works ( 1842), IV, 105-116. 
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Bible, he found that God was spoken of in three persons, and he used 
l this description for his conception of God. In another sermon, on 
the Trinity, 2 he devotes four pages to "proof-texting'' the contention 
that the Trinity is an acceptable scriptural doctrine. But to explain 
it, was another matter. When pressed for a rational answer to the mathe-
matical quandry of three-in-one, he said, 
It is as easy to conceive of three divine persons, 
as to conceive of one divine person; the only dif-
ficulty is to conceive how three divine persons 
should be but one divine Being. But this is the 
mystery of the doctrine which it is neither possible 
nor necessary for us to understand. It is enough 
for us to believe that there are three equally di-
vine persons in the God head, and to feel and con-
duct towards each person according to his divine 
nature and peculiar office •••• For the whole 
scheme of redemption was not only devised and 
adopted by the Father, Son, and Holy Ghost, but 
each person engaged to bear a distinct part in 
carrying it into execution.3 
This laid him open to charges of tri-theism, which were further 
grounded in such statements as, "since God exists in three equally 
divine persons, there appears to be good ground to pay divine homage 
to each person distinctly."4 However, Emmons would deny this charge; 
for him, the oneness in the Trinity was just as important as the three-
ness. He says that this doctrine, "plainly represents the Father, Son, 
1. The text for the sermon quoted above is from I John 5:7, and reads, 
"For there are three that bear record in heaven, the Father, the 
Word, and the Holy Ghost: and these three are one," Works (1842), 
IV, 105. 
2. Sermon, "A Personal Distinction in the Godhead," ibid., IV, 117-127. 
3. Sermon, "The True God is to Be Worshipped as Existing in Three Per-
sons," ibid., IV, 136. 
4. Ibid., IV, 138. 
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and Holy Ghost, as three equally divine persons, and yet asserts there 
is but one God. "1 
The nature of God was three persons in one, each with his own re-
sponsibility, and yet mysteriously interwoven together. When Emmons 
came to describe the attributes of God, he was not so vague. Here again, 
he followed Hopkins' lead. The "New England" theologians described 
God in terms of his moral character; and of all the attributes of God 
which Hopkins had emphasized, that of love was most important. 2 Emmons 
feels the same way. 
Benevolent affections form the moral beauty of the 
divine character. God is love. In this alone con-
sists his moral excellence. His independence, al-
mighty power and unerring wisdom, are mere natural 
perfections; but his benevolent feelings are moral 
beauties.3 
All of God's moral attributes are to be summed up in His goodness. 
4 Whatever He does, because He does it, it is good. Whether Emmons is 
referring to God's created world, or God's moral choices, for him, 
God is good. 
When God displays all his goodness, he displays all 
his moral character. The Supreme Being has no moral 
excellence but what is included in his goodness. God 
is love; all his goodness consists in love; all his 
love lies in his heart; and his heart is the seat of 
1. Works (1842), IV, 115. 
2. Foster, Genetic History, p. 165. 
3. Sermon, "Affections Essential to the Moral Perfection of the Deity," 
Works (1842), IV, 202. 
4. Sermon, "God Incomprehensible by His Creatures," Works (1842), 
I, 86. 
all his moral excellence •••• When God displays all 
his goodness, he necessarily displays all his natu-
ral as well as moral excellence. Self-existence, in-
dependence, omnipresence, almighty power, boundless 
knowledge and infinite wisdom, form the natural ex-
cellence or glory of God. But all these natural 
attributes derive their real glory from his good-
ness, without which, they would be a blemish rather 
than a beauty in his character.l 
263 
Because God is morally good and right, "he can never do evil that 
2 good may come." Whatever He does must be right, for God is morally 
perfect. He does not punish the innocent with the guilty, and does 
not break His promises. "His moral rectitude binds him, in all cases, 
to do right. "3 Because of his moral recti tude, he hates all that is 
sinful and is morally bound to punish it. It is sinners who commit sin, 
and it is sinners who will be punished. 4 
One of God's attributes is his foreknowledge of all events. How 
is this so? Emmons answers, 
The only plain and satisfactory answer to this ques-
tion is, that God foreknew all things from eternity, 
because from eternity he had decreed all things ••.• 
Ncwit is to see that, when God had determined all 
things, he could foreknow all things. He must have 
known his own determinations, and, by knowing them, 
he must have foreknown whatever would come to pass.5 
1. Sermon, "The Glory of God Illustrated," Works (1842), IV, 252. 
2. Sermon, "The Moral Rectitude of God," Works (1842), IV, 228. 
3. Works (1842), I, 229. See above, p.252 for Emmons'dependence on 
Hopkins at this point. 
4. Sermon, "The Vindictive Justice of God," Works (1842), IV, 237. 
5. Sermon, "Foreknowledge of God," Works (1842), IV, 269. Hopkins 
says almost the same thing, "Thus whatsoever comes to pass from 
the beginning of time to eternity is foreordained, and fixed from 
eternity by the infinitely wise counsel and unchangeable purpose 
of God." Works, I, 73. Here again, Emmons follows Hopkins. 
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All that has come to pass is a result of what God has decreed, for he 
has absolute power. Emmons quotes the Westminster Confession in his 
essay on the decrees of God, "the decrees of God are his eternal pur-
pose according to the counsel of his own will, whereby, for his own glory, 
he hath foreordained whatsoever comes to pass." 1 God's purposes are 
eternally tied up with his decrees. The Bible could not have been 
written if God had not foreordained it. Christ could not have died to 
save sinners, unless God decreed that sinners be saved. All would be 
chaos, if God had not decreed that the world would be ruled with law and 
design. There is a subtle difference between foreknowledge and decrees. 
Foreknowledge does not make any future event certain, 
but only proves that it is certain; whereas a decree 
makes a future event certain, by constituting an in-
fallible connection between the event decreed, and the 
cause or means of its coming to pass.2 
3 God decreed that some men would be saved, and others damned. Re-
probation is justified, and exists in fact. 4 Emmons gives Biblical 
quotations in profusion to show that some will be destroyed, and that 
this is consistent with the moral rectitude of God. 
Thus, God is a trinity; his attributes are love, moral rectitude, 
foreknowledge, his capability to decree what he will, his absolute power, 
and his power to save or damn. In these Emmons displays orthodox Cal-
vinism. 
1. Essay, "The Doctrine of the Divine Decrees the Fundamental Doctrine 
of the Gospel," Works (1842), IV, 275. 
2. Ibid., IV, 301. 
3. Sermon, "Election," Works (1842), IV, 310. 
4. Sermon, "Reprobation," Works (1842), IV, 330. 
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iii. The Doctrine of Man and Sin 
Emmons' doctrine of man and sin is summed up in the statement pre-
viously referred to as the basic points in his theology. 1 He says, "holi-
ness and sin consist in free voluntary affections or exercises."2 He 
means that there is real agency in man, that man is responsible for his 
own acts. "It is their own free, voluntary agency, which alone consti-
tutes their virtue or vice, and which renders them worthy of either 
praise or blame."3 
Emmons further said, "there is no morally corrupt nature distinct 
from free, voluntary, sinful exercises. ,.4 Holiness and sin are exer-
cises of the will. Sin exists only in the exercise of the will when it 
violates God's law. This idea was drawn from Hopkins, who had written 
as early as 1768 on the "exercise scheme. "5 Probably of all the things 
Emmons was noted for in the field of theology, it was the development 
of this idea. 6 Hopkins had stated that "liberty consists in the exer-
cises of will and choice, or voluntary action."7 Emmons agreed with 
him. Man was on his own; he could not be excused on the grounds that 
because Adam sinned, man has no responsibility for his own sinfulness. 
1. See above, p. 257. 
2. Ibid. 
3. Sermon, "Human and Divine Agency Inseparably Connected," Works (1842), 
IV, 369. 
4. Sermon, "Original Sin," Works (1842), IV, 490. 
5. Park, "Memoir," in Hopkins, Works, I, 200. 
6. Boardman, A History of New England Theology, p. 105. 
7. Hopkins, Works, I, 86. 
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And yet, God is equally responsible for the actions of men, with man 
himself. According to Ide, Emmons taught that, 
Mankind are active while acted upon; or in other 
words, ••• they are free moral agents in doing 1 that which the agency of God disposes them to do. 
Emmons problem is the age-old one of the Calvinist: how to keep 
man morally free and responsible, and at the same time God sovereign. 
He says: 
If it be true that men act, while they are acted upon 
by a divine operation, then their actions are their 
own, and not the actions of God. The divine agency is 
not human agency, nor human agency the divine agency • 
• When God works in men to will and to do, he does 
not act in their stead, but they act for themselves; 
and therefore what they do is entirely distinct from 
what he does.2 
He goes even further in this vein: 
When he works in us both to will and to do, he first 
exhibits motives before our minds, and then excites 
us to act voluntarily in the view of the motives ex-
hibited.3 
Meral depravity consists in the free, voluntary exer-
cises of a moral agent.4 
However, he does not want to take away sovereignty from God. He 
states: 
1. 
2. 
3. 
5. 
Moral depravity can take place no where but in moral 
agents; and moral agents can never act but only as 
they are acted upon by a divine operation.5 
Mankind are creatures, and by the law of nature abso-
lutely dependent upon God. We cannot conceive that even 
Ide, "Additional Memoir," in Emmons, Works (1842), I' lxxviii. 
Works (1842), IV, 350. 
Ibid., IV, 351 4. Ibid., IV, 356. 
Ibid. , IV, 357. 
Omnipotence is able to form independent agents, because 
this would be to endow them with divinity. And since 
all men are independent agents, all their motions, 
exercises or actions, must originate from a divine 
efficiency.l 
When the power, wisdom, goodness, or sovereignty of 
God in governing their [men's] views and actions are 
to be displayed, then it is ~roper to mention his and 
only his agency in the case. 
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In the last analysis, God is sovereign. Emmons cannot deny his Calvin-
ism. Haroutunian justly criticizes him for his position: 
He [Emmons] tried to save the good name of God by in-
sisting that God is not like His works, and that men 
act voluntarily as though there were no divine oper-
ation. Nevertheless he reduced the acts of men to a 
chain of exercises caused by the operation of God; 
and after all, this gave men much less freedom than 
did the vague belief that God somehow was involved 
in the permission of sin in general.3 
Emmons further said that, "the least transgression of the divine 
law deserves eternal punishment."4 In this he denied the validity of 
Universalism, which had gained much headway in his own day. If God has 
moral rectitude, then he will always have it, and if he always has it, 
then transgressions against his laws deserve endless punishment. 
Virtue and vice, sin and holiness, arefuunded in 
the nature of things, and so must for ever remain 
immutable. Hence that which was once virtuous will 
for ever be virtuous; that which was once vicious, 
will for ever be vicious; that which was once praise-
worthy, will for ever be praiseworthy; that which 
was once blameworthy, will for ever be blameworthy; 
and that which once deserved punishment will for 
ever deserve punishment. Now if neither the nature 
1. Works (1842), IV, 365-366. 
2. Ibid., IV, 370. 
3. Haroutunian, Piety Versus Moralism, pp. 247-248. 
4. See above, p. 257. 
of sin can be changed, nor the guilt of it be taken 
away, then the damned, who have once deserved pun-
ishment, will for ever deserve it, and consequently 
God may, in point of justice, punish them to all 
eternity,l 
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Punishment of transgression against the law is proper, because 
"right and wrong are in the nature of things." 2 Even the omnipotence 
of God cannot destroy "the essential distinction between virtue and 
vice, without destroying the nature of things."3 Emmons further says, 
that "Deity cannot alter the nature of things so as to destroy the 
essential distinction between virtue and vice. ,,4 Thus Emmons did 
attach some limitation to sovereignty in God, Some brands of Calvinism 
had not made such a distinction, and Emmons found this objectionable. 
As a Calvinist, Emmons could not admit that God was the author of 
sin. "The difference between virtue and vice does not depend upon the 
will of God, because his will cannot make or destroy this immutable 
difference."5 Granting this then, what is responsible for the "nature 
of things"? Emmons does not say; but if his Calvinism is to be maintained, 
then God is the "causal agent." 
1. Sermon, "The Process of General Judgment, in Which the Doctrine of 
Universal Salvation is Particularly Considered," Works (1842), V, 
561-562. This sermon was originally published in 1783, and was the 
very first Emmons published. It sold well enough to be reprinted 
again in 1791. 
2. See above, p. 257. 
3. Sermon, "An Essential Difference Between Virtue and Vice in the Nat-
ure of Things," Works (1842), IV, 146. Here he follows Hopkins 
and Edwards in their discussion on the nature of virtue. See 
above, p.250, footnote 3. 
4. Works (1842), IV, 146. 
5. Ibid., IV, 147. 
The decrees of God are the foundation of all his works, 
and the foundation of all the happiness of saints and 
angels. The whole gospel and the whole happiness of 
the universe depend upon the doctrine that God has, 
according to the counsel of his own will, for his own 
glory foreordained whatsoever comes to pass.l 
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God is the First Cause and is the "Creator of all things." 2 But Emmons 
has not resolved the contradiction. If men sin, and he says they do, 
and if God has "foreordained whatsoever comes to pass," then God must 
be ultimately responsible (at least indirectly) for sin. 
This structure of right and wrong extends into the nature of man-
kind. "All men are sinners, "3 he says. But, 
Adam did not make us sinners, by causing us to com-
mit his first offence. His first offence, we know, 
was eating of the tree of the knowledge of good and 
evil. And since he committed that transgression be-
fore we were born, it is a plain dictate of common 
sense that we had no concern in it. 4 
Nor did Adam make his posterity sinners by transferring the guilt of 
his actions to them. Guilt is a personal thing and cannot be imputed 
from one person to another. Nor did Adam make men sinners by giving 
them a morally corrupt nature. How, then, is Adam connected to all 
posterity? 
God placed Adam as the public head of his posterity, 
and determined to treat them according to his con-
duct. If he persevered in holiness and obedience, 
God determined to bring his posterity into existence 
holy and upright. But if he sinned and fell, God 
determined to bring his posterity into existence 
1. Works (1842), IV, 281. 
2. Sermon, "The Being and Attributes of God Proved from His Works," 
Works (1842), IV, 21. 
3. Works (1842), IV, 486. 
4. Sermon, "Original Sin," Works (1842), IV, 487. 
morally corrupt or depraved. Adam disobeyed the 
law of his Maker; and according to the constitution 
under which he was placed, his first and single 
act of disobedience made all his posterity sinners; 
that is, it proved the occasion of their coming 
into the world unholy and sinful. By constituting 
Adam the public head of his posterity, God sus-
pended their holiness and sinfulness upon his con-
duct.l 
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Emmons accepted Edwards' teaching that the sin of Adam affected the 
whole human race, not by creating or making his posterity sinners, but 
by constituting them such. 
His eating of the forbidden fruit violated that con-
stitution which would otherwise have secured the holiness 
of mankind. By his first transgression, therefore, he 
proved the occasion of God's bringing all his poster-
ity into the world in a state of moral depravity.2 
Why did God allow Adam to be placed in a situation where he might fall? 
Because it was for the ultimate good of the universe that it should happen 
this way. 3 In this way, God could provide a Saviour for the whole human 
race. 
One reason, therefore, why God placed Adam as the 
public head of his posterity, and suspended their 
moral character upon a single instance of his con-
duct, was because he intended to provide a Saviour 
for him and all his guilty race.4 
This reasoning was open to criticism, because it was obvious that 
if man hadn't fallen, a Saviour wouldn't be needed. Why not avoid the 
whole problem, by making man perfect? This question, for Em~ons, was 
not proper to ask, as events show that God did not want to foreordain 
events in this way. Emmons says of the reasons which he has given in 
l. Works (1842), IV, 
See his Works I, 
2. Ibid. , IV, 391. 
4. Ibid., IV, 393. 
490-491. Again Hopkins' influence is to be seen. 
235. Also Edwards, see above p. 245. 
3. Ibid., IV, 391-392. 
answer to the whole problem: 
For whether they are sufficient or insufficient to 
account for this instance of his [God's] conduct, is 
not very material; since neither our duty nor sal-
vation depends upon our being able to clear it up.l 
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The only person guilty of original sin was Adam. He, through his 
own sin and guilt, laid "us under no necessity of sinning. "2 "He must 
3 
answer for his own sins, and we must answer for ours." 
What is sin? It is the "free, voluntary exercise of selfishness."4 
It is the "transgression of the law."5 "The law, we know, requires 
true love to God and man. "6 For Emmons, the fulfilling of the law con-
7 
sists in "disinterested, impartial, universal bGnevolence." Here he 
8 follows Edwards and Hopkins completely. 
The native depravity of man consists in making free voluntary sin-
ful choices, as soon as he becomes a moral agent. He is incapable of 
making any holy choices. 
If man is incapable of making any holy choices on his own, what 
hope does he have? He must recognize that the 
hearts of sinners are by nature, totally depraved . 
• • • that God has a right, notwithstanding their 
total depravity, to require them to turn from sin 
to holiness •••• that sinners do not perform one 
holy and acceptable act until they exercise pure 
disinterested love.9 
1. Works (1842), IV, 393. 
2. Ibid., IV, 496. 3. Ibid., IV, 497. 
4. Sermon, "Native Deparvity," Works (1842), IV, 502. 
5. Ibid. 6. Ibid. 
7. Ibid. See also the sermon "Selfishness the Essence of Moral De-
pravity," Works ( 1842), IV, 54lf. 
8. See above, pp. 250-251. 
9. See also the sermon, "Disinterested Benevolence," Works (1842), 
v' 252f. 
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Sinne~must submit to God unconditionally, if they expect to find any 
hope, and this submission must come before they are granted a saving 
faith. Man must be willing to submit to anything God decrees, even 
damnation, if this is in the plan of things. For whatever God wil~ is 
good and just; man must be willing to be damned, if necessary, for the 
glory of God. Emmons says, 
It is readily conceded, that a christian, who does 
not know nor believe that he is a christian, can-
not be assured that it would be for the glory of 
God that he should be cast off •••• The christian, 
who does not know that he is a christian, cannot 
know what God's purposes are respecting him; and 
therefore, it is his present duty to be willing 
that He should execute his purposes, whether they are 
in his favor or against him.l 
2 Here again the influence of Hopkins is to be seen. Man must 
present himself as ready to accept God's dicta; only by doing this can 
he truly prepare himself for regeneration. 
iv. The Doctrine of Christ and Redemption 
How is man converted from a sinner to a saint; that is, how is he 
regenerated? It is to be accomplished only through an act of God's 
special grace. 
l. 
The scripture represents God as making men willing 
to be saved, by an act of his power, in distinction 
from all other ways of producing this effect .••• 
The inspired writers all speak the same language 
upon this subject. They totally exclude men and 
means in the conversion of sinners, and ascribe the 
A letter to his niece, Miss Hopkins, dated May 8, 
is in the Congregational Library, Boston, Mass. 
ed in Ide, "Additional Memoir," in Emmons, WorkB 
lxxxviii. 
1820. This letter 
It is also reprint-
(1842), I, lxxxiii-
2. See above, p. 250. 
production of this effect to the immediate power of 
the Deity •1 
273 
Emmons said, "that men are active and not passive in regeneration," 2 
whereas Hopkins had stated man was passive. 3 This difference was import-
ant as it supported Emmons' "exercise" scheme. He says, 
It is absurd to suppose that God would require any 
thing of us in which we are altogether passive, be-
cause this would require us to do nothing. Hence the 
new heart .••• must consist in activity, or the 
free, voluntary exercise of true benevolence, which 
comprises every holy and virtuous affection.4 
When grace is given, man's will desires new things in place of the old. 
His intellectual powers or speculative knowledge are not changed, only 
5 his moral powers. 
The change which they experience is merely a moral 
change. They find no alteration in their intellect-
ual powers or speculative knowledge, but only in their 
moral exercises. They are sensible that old things 
have passed away, and all things become new in their 
affections. They exercise such love to God, such 
hatred of sin, such faith in Christ, and such de-
light in the duties of devotion, as they never ex-
ercised before. Thus it appears from the united 
evidence of reason, scripture, and experience, that a 
new heart consists in nothing but new, holy, volun-
tary exercises of the mind.6 
Grace, once given, is irresistible. When God chooses, the elect 
1. Sermon, "The Special and Irresistible Grace of God in the Conversion 
of Sinners," Works (1842), V, 102-103. Emmons follows Hopkins, who 
says that God regenerates, and man converts. See Foster, Genetic 
History, p. 182. 
2. See above, p. 257. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, xlv. 
4. Works (1842), V, 124. 
5. Ibid. 
6. Ibid., V, 125. 
find that "the enmity of their heart"1 is taken away, and they are 
"willing to come to Christ for life."2 
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3 The product of this regeneration is love. Nothing else is needed, 
4 
as mankind has all the natural powers he needs. The basic change that 
is effected is the conversion of the "hearts of sinners from sin to 
holiness, or from hatred to love."5 Before the change, man willed sin-
ful exercises, and after the change he wills holy exercises. 
The Spirit of God in renewing, sanctifying, or con-
verting a sinner, does not give him any new natural 
power, faculty, or principle of action; but only 
gives him new affections or exercises of heart.6 
These holy exercises will consist of a love for God, a repentance for 
the life which he once lived, and a faith in the God which provided for 
his salvation. 7 
When a man is regenerated, he becomes, in Emmons' terminology, a 
"saint."8 These saints, are the elect of God, and as such are expected 
to follow God's law. But, even though they may desire to be perfectly 
holy, they cannot. They still have unholy affections and evil exercises 
1. Works (1842), V, 106. 
2. Ibid. 
3. Sermon, "The Nature of Regeneration," Works (1842), V, lllf. 
4. His agreement with Hopkins is apparent here again. See, Hopkins, 
Works, I, 371. 
5. Works(l842), V, 112-113. 
6. Sermon, "The Order of Gracious Exercises in the Renewed Heart," 
Works (1842), V, 158. 
7. Ibid., V, 160. 
8. Sermon, "True Character of Good Men Delineated," Works (1842), 
v' 197. 
275 
1 
of heart. They cannot be perfect, because God only is perfect. How-
ever, God perseveres, and holy exercises are continued to be given by 
God, until "'-che subject of grace is ripened for heaven. "2 
E~ons accepted the orthodox position of the two natures of Christ, 
that is, that he was both human and divine. As to his humanity, Emmons 
testifies: 
He was born of a woman. He gradually increased in 
stature and knowledge, until he reached the years 
of manhood. He then appeared and conversed like 
other men. And when he had occasion to speak of 
himself, he used a peculiar phrase which clearly 
and forcibly expressed his humanity. He commonly 
called himself the Son of man.3 
At the same time, Emmons declares that Christ was divine. 
He [Christ] said a great many things by which he 
meant, either directly, or indirectly, to assert 
his divinity.4 
Emmons quotes many passages from scripture to prove that Christ said 
he was divine, that he performed divine works, and that those who knew 
him, paid him divine homage. He denies the Socinian, Arian, and Unitar-
ian positions, which tend to devalue the divine in Jesus. 5 
Because Christ asserts his own divinity, Emmons says, there is no 
other ground upon which a believer can stand than to say he is "God and 
6 
man, in two distinct natures and one person." 
1. Works (1842), V, 203. 
2. Ibid., V, 207. 
3. Sermon, "The Testimony of Christ to His Own Divinity," Works (1842), 
IV, 584. 
4. Ibid., IV, 585. 
5. Ibid., IV, 589-590. 
6. Works (1842), IV, 590. 
Nor does his human nature's being personally united 
with his divine nature, mean that his two natures 
were mixed or blended together. For it evidently 
appears from scripture that he personally possessed 
every divine perfection and every human quality, 
except sin. He discovered, in the course of his 
life, human ignorance, and divine knowledge; human 
wants and divine fulness; human weakness and divine 
power; human dependence and divine independence. 
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For those who will ask the question, how these two natures can be thus 
united, Emmons replies, 
We can only say, it is a mystery. And there is no 
avoiding a mystery with respect to Christ. His 
conception was a mystery. And if we admit the 
mystery of his conception, why should we hesitate 
to admit the mystery of the personal union be-
tween his two natures? If we only admit this, all 
Christ s~id concerning himself is easy and intel-
ligible. 
Because Christ was human, there is no reason for men not becoming 
holy in this life. If the frailties of Christ's body be~nuinely human, 
then man has no excuse for his unholiness. "His holy life shows that 
mankind may live in the same manner in the present evil world."3 
In addition to being the agent through which God works out his salvation 
for men, Christ is an example for mankind to follow. "As he was, in 
this world, so all men ought to be, while they live in it." 
It is not the nature of Christ, however, but the work of Christ 
which lies at the heart of Emmons' preaching. He says, "The atonement 
of Christ lies at the foundation of the gospel."5 The purpose of the 
1. Works (1842), IV, 591. 
2. Ibid. 
3. Sermon, "The Humanity of Christ," Works (1842), IV, 603. 
4. Ibid., IV, 605. 
5. Sermon, "Necessity of the Atonement," Works (1842), V, 17. 
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atonement was not to place God under the necessity of forgiving sin-
ners; rather, it 
was necessary that an atonement should be made to 
show that he was just to himself, as well as merci-
ful to them, if he did grant them the remission of 
sins.l 
Sinners do not deserve to be saved, so the atonement was not necessary 
for them. The perfect goodness of God implies his perfect justice, and 
his perfect justice implies an "inflexible disposition to punish the 
guilty."2 God's justice demands that the sinner pay for his sin. This 
Christ does, for "he was the only substitute to be found in the universe, 
who was competent to the great work of making a complete atonement 
for sin."3 
It was not enough that Christ had to die; he had to suffer as well. 
It was indispensably necessary that Christ should 
suffer, when he took the place of sinners to make 
atonement for their sins. For suffering is the 
penalty which God threatens to inflict upon trans-
gressors of his law, to display his vindictive 
justice. It was only by causing Christ to suffer 
in the room of sinners, that God could display 
his vindictive justice towards them.4 
5 This atonement was for the whole world, and not for the elect alone. 
Although this single act has made it possible for God, with his sense of 
justice satisfied, to offer salvation to all, it does not mean that God 
has to pardon all. 
l. Works (1842), V, 17. 
2. Ibid., V, 19. 3. Ibid., V, 21. 4. Ibid. 
5. Emmons quotes Edwards on this point, and says that Edwards taught 
that Christ purchased redemption for the elect alone. This Emmons 
denied. See his sermon, "The Purchase of Christ's Blood," Works 
( 1842)' v' 31. 
By obeying and suffering in the room of sinners, he 
only rendered it consistent for God to renew or not 
to renew, to pardon or not to pardon, to reward or 
not to reward sinners; but did not lay him under the 
least obligation, in point of justice, to do either 
these things for them.l 
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The atonement of Christ was made, not because of his obedience to God's 
demands, but because of his sufferings. It was his suffering that dis-
played God's justice. Does this mean that all are to be saved? 
Christ did not purchase salvation of us in a lit-
eral sense. He did not pay our debt of punish-
ment, nor our debt of obedience. Though he suf-
fered in our stead, yet he did not suffer the pun-
ishment which we deserve, and which the law threat-
ens to us. 2 
By Christ's purchasing salvation for us, or buy-
ing, ransoming and redeeming us, we are to under-
stand that he made a proper atonement for sin, 
which rendered it consistent for God to offer 
salvation to all mankind, and to bestow it upon 
all penitent, believing, returning sinners. 3 
The emphasis is on those who are "penitent, believing, returning." 
Salvation will be held out to those who turn to God. The atonement 
made it possible for God to forgive, when sinners come to him. 4 
Following the atonement, it is now possible for God to release 
sinners from the punishment which is their just due. Here Emmons intro-
duces the concept of justification. For him, justification is the pro-
cess of God releasing sinners from punishment, while not, at the same 
time, declaring them innocent. He will give them help, and aid them in 
persevering in holiness, yet at the same time he will reserve the right 
1. Works (1842), V, 25-26. Here Emmons again echoes Hopkins, who said 
that the atonement was made by Christ's "suffering in his own person 
the penalty or curse of the law under which by transgression they 
had fallen." Hopkins, Works, I, 324. 
2. Works (1842), V, 32 3. Ibid., V, 33. 4. Ibid., V, 38. 
to punish those who are justified if they become negligent in their 
duties. Thus believers are still in a state of probation. 1 
Though they are justified, and have received the 
Spirit of promise, which renders their salvation 
absolutely certain, yet they are still in a pro-
bationary state, because their salvation is sus-
pended upon their fulfilling the conditions of 
their final and complete pardon. And the more 
certain it is that God will hold them in his hand, 
guard them from danger, and assist them in duty, 
the greater is their obligation, as well as en-
couragement to be steadfast, unmovable, always 
abounding in the work of the Lord, until they 
finish their course, and receive the end of their 
faith, even the salvation of their souls.2 
Christ is therefore, the agent by which God's vindictive justice is 
satisfied, and through him, salvation is opened to the whole world. 
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Emmons' theology, however, is a closed system. Because sinner's 
hearts are totally depraved, they are unable to save themselves; there-
fore God has to effect their salvation. God then causes Christ to suffer, 
so that his justice will be vindicated; and having done this, God can 
now with rectitude, justify mankind. God, then, holds out the promise 
that man, after God has saved him, will continue to persevere in the 
holy exercises of his heart. The whole system is dependent upon God; 
and man has, ultimately, no freedom. 
v. The Doctrine of the Church 
We have already seen, to some extent, how Emmons felt about the 
place of the church in the theological scheme of things. 3 His doctrinal 
1. Sermon, "Justification of Believers," Works (1842), V, 49. 
2. Ibid., V, 50. 
3. See above, pp. 170-178. 
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statements regarding the role of the church are succinctly preserved in 
a sermon titled, "Platform of Ecclesiastical Government Established by 
the Lord Jesus Christ."1 
There are two concepts of the church in Emmons' platform. The 
first is the invisible church, which consists of all the saints, "or 
2 
all of mankind who will be finally sanctified and saved." The visible 
church is comprised of all who "profess to be real saints, and appear 
to be so in the eye of Christian charity."3 In this sermon Emmons is, 
of course, concerned with the visible church. Only baptised persons 
are to be admitted to communion, and no adult persons but those who 
profess repentance and faith are to be admitted to baptism. 4 Thus 
Emmons clearly demonstrates the concept of the "gathered church." 
Under what instrument do the saints form a church? Emmons replies: 
5 by means of a "mutual covenant." Through this covenant, the members 
rule themselves. They have a right to admit members to their midst, 
6 
according to the "rules of the gospel." They have the right to "watch 
over and reprove one another in private."7 The church can discipline 
by admonition and excommunication. They can choose and install their 
own officers, including their ministers. And they can ordain those min-
isters by themselves--no one else is needed. 
The ordainers do not convey andy authority of their 
own, but only the authority of Christ, through the 
medium of the church, to the man they ordain, by 
which he is duly qualified to preach the doctrines, 
1. Works (1842), V, 443-457. 
2. Ibid., V, 444. 
5. Ibid., V, 445. 
3. Ibid. 
6. Ibid. 
4. Ibid. 
7. Ibid. 
and administer the ordinances of the gospel to his 
own people, and wherever he is called in providence 
to execute his ministerial office, with which Christ 
has invested him.l 
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Each church is its own final authority, and "there is no appeal 
from the authority of a particular church to any higher ecclesiastical 
tribunal."2 He further argues, that all other methods of church gov-
ernment are destructive of the church, except the strict Congregational-
ism which he has just outlined. It is the best kind of government for 
the church because, 
it is neither monarchical, like the church of Rome, 
nor aristocratical, like the presbyterian church; 
but a pure democracy, which places every member of 
the church upon a level, and gives him perfect lib-
erty with order. If any one commits an offence, he 
is to be tried by his peers, by his christian friends, 
and by the whole ecclesiastical body to which he 
belongs. The whole plan of government is founded 
in benevolence; and every step in the execution of 
it is to be taken in benevolence.3 
Emmons, following common Protestant theology, accepted only two 
sacraments. The first was baptism, and the second, the Lord's Supper; 
these two alone were acceptable, for they were the only ones which were 
scriptural. 
Baptism signifies the believers' "putting off the old man and 
putting on the new." 4 The method of baptism which Emmons approves is 
that of sprinkling. This he deduces from several instances of baptism 
1. Works (1842), V, 448. And at the same time he denies the doctrine 
of apostolic succession. 
2. Ibid., V, 453. 3. Ibid., V, 455-456. 
4. Sermon, "The Mode and Subjects of Christian Baptism," Works ( 1842), 
v' 477 0 
5. Ibid., V, 476. 
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in the New Testament. As there is no direct evidence against infant 
baptism in the Bible, Emmons argues that it ought to be permitted. Fur-
ther, he says, there is evidence that infant baptism is what the New 
Testament suggests. He points out that "baptism comes in place of 
circumcision."1 In addition, he notes, it was the practice of the apostles 
to baptize whole families, which most assuredly, included children. 2 
To these arguments, he adds the historical one. "Infant baptism has 
been the uninterrupted practice of the Christian church, from the time 
of the apostles to the present day."3 
The other sacrament is that of the Lord's Supper. For Emmons it 
was a standing memorial of Christ's death only. He quotes scripture 
to prove that, 
the sacrament was designed to be a memorial of his 
death in particular, and not of his life in general, 
nor of any thing he said or did, before his last 
sufferings and death on the cross. 4 
Yet the sacrament has none of the mysterious qualities of the Roman 
mass. It is subjective in nature. 
The symbols before us are suited to awaken our at-
tention to the most glorious personage in the uni-
verse, and to the glorious fruits and effects of the 
astonishing love of God to the guilty, the wretched, 
and the perishing. 5 
Emmons does not say beyond this of what the sacramental symbols consist. 
He does assert,though, that Christ is present at the sacrament: 
l. Works (1842), V, 484. 
2. Ibid., V, 489. 3. Ibid., V, 490. 
4. Sermon, "The Sacrament of the Lord's Supper a Standing Ordinance," 
Works (1842), V, 504. 
5. Ibid., V, 508. 
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Though his presence be invisible, yet it is sensible, by 
the happy effects which he produces in their [believer's] 
hearts. He exerts his influence in producing faith, and 
love, and joy, and that peace, which passes all under-
standing. He gives them to realize what they shall be, 
and do, and enjoy, when they arrive at the mansions, 
which he has gone before to prepare for them.l 
The Lord's Supper stands as a reminder that one has to renew con-
stantly the obligations one has made to serve God. The Lord's Supper is 
open only to those who have felt the enormity of their sin and who are 
penitent. No one is allowed at the table who does "not cordially 
approve of the vindictive justice of God." 2 This sacrament is avail-
able only to those who are in good standing in the church; they would 
not want to partake of it, if they were not, says Emmons. 3 
The church, then, serves as the bond of fellowship which holds 
the true believers together. It does not dispense salvation, nor does 
membership in it give promise of eternal life. Its function is to keep 
the "saints" in close communion, for common edification, discipline and 
d "t" 4 a monl lon. And, of course, it serves as a meeting place for the be-
lievers to gather to worship God. 5 
3. Emmons' Contribution to New England Theology 
It is evident from the material presented above, that Emmons made 
no startlingdeviations from the accepted "New England" theology as dev-
eloped by Edwards, Bellamy, and Hopkins. In one or two limited areas, 
Emmons contributed further refinements. This refining process was a 
l. Works (1842), v, 509. 
2. Ibid. , v, 511. 3. Ibid. , V, 510. 4. Ibid., V, 510. 
5. See his sermon on "The Duty and Importance of Keeping the Sabbath," 
Works (1842), v, 412. 
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matter of degree, not kind. He was not the original thinker that 
Edwards had been, nor was he as important as Hopkins had been. He might 
have emerged from the nineteenth century the equal of Hopkins, had he 
written a systematic treatise on theology. But this he did not choose 
to do. He continually felt that the product of his pen was to be di-
rected to his parish, rather than to professional theologians. Because 
of this, however, his contribution to New England theology was severely 
limited. 
In discussing the "exercise" scheme of human agency in the matter 
of sinning and holiness, Emmons did stress an area which had been some-
what neglected. Ide says of him, 
If he was not the first that discovered the truth 
that all sin and holiness consist in action, or in 
voluntary exercises of the mind, he was the first 
to make an extensive use of this principle in ex-
plaining the doctrines of the gospel.l 
He reemphasized the importance of the free, voluntary exercises of the 
individual in developing moral responsibility. But here, he was depend-
ent on Hopkins, who had suggested the way. 2 
He vigorously presented the doctrine of unconditional submission. 
But, Ide says, "he has advanced nothing new on this subject."3 Here, 
again, he was covering ground that had been broken by Hopkins. 4 It was 
Hopkins who had suggested that men ought to be willing to be damned for 
5 the glory of God. 
l. Ide, "Additional Memoir," in Emmons, Works( 1842), I, lxxvii-lxxviii. 
2. See above, p. 265. 
3. Ide, "Additional Memoir," in Emmons, Works (1842), I, lxxxii. 
4. See above, pp. 271-272. 
5. Hopkins, Works, III, 147. 
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Perhaps the greatest contribution Emmons made to New England the-
ology was in the homiletical format of his theology. Through his sermons, 
models of clarity, he spoke to the members of his parish and, ultimately, 
to the outside world. Each sermon, in and of itself, was as consistent 
as it was possible to be within the confines of the New England theology, 
and the homiletical format of his theology. 
This, however, is the most that can be said for it. He presented 
his theology forthrightly and clearly; but he was not an innovator. He 
was content to labor in behalf of doctrines that had already been pre-
sented and accepted. 
He has often been heard to say, that the Assembly's 
Catechism was the best formula of Christian doc-
t~ine which he had ever seen. He taught it to his 
children as long as they were under his care, and 
for fifty years to the children of his parish.l 
Ide further says about him, 
The improvement which Dr. Emmons has made in the 
science of theology does not consist so much in 
the discovery of truths entirely new, as in pre-
senting those which have long been taught by 
others.2 
In conclusion, then, Emmons' main contribution to New England 
theology lies in the clearness and forcefulness with which he delin-
3 
eated the great truths of the Calvinistic system. 
l. Ide, "Additional Memoir," in Emmons, Works (1842), I, xlv. 
2. Ibid., I, lxxxii. In another place Ide says of him, "It is a re-
markable fact, that he was the follower of no one. There are 
those who imitate him." Ibid. But Ide has lost his perspective 
here, in his admiration for his hero. Emmons was thoroughly de-
pendent on those thinkers who had preceded him. 
3. Emmons influence extended even to East Tennessee, where his sermons 
found their way and were digested and discussed by preachers there. 
See, Sprague,Annals, for biographical information concerning some 
In the unpretending form of sermons, he has embod-
ied so much truth, settled so many principles, and 
cleared up so many difficulties, that not a few have 
already acknowledged themselves greatly indebted to 
him, and are prepared to unite with others in pro-
nouncing him a public benefactor.l 
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of Emmons' followers in East Tennessee (Hezekiah Balch, III, 308; 
Gideon Blackburn, IV, 43-58; and Matthew LaRue Perrine, IV, 237-
241). In addition to the many who read Emmons' sermons, it might 
be mentioned that Enoch Pond of Bangor Seminary felt a special 
debt of gratitude to Emmons, both as a writer and a teacher. See 
Foster, Genetic History, pp. 435-438. It also should not be for-
gotten that his biographer, E. A. Park, as a teacher, classified 
himself as a "New England" theologian, and was indebted to Emmons. 
See, Foster, The Life of Edwards Amasa Park. 
1. Smalley, Centennial Sermon, p. 52. This sermon was written while 
Emmons was still alive. It must have been pleasant for Emmons, 
who was in the congregation when it was delivered, to hear such 
an assessment of his work. 
CHAPTER VII 
SUMMARY AND CONCLUSIONS 
Through the pages of this dissertation several aspects of Emmons' 
life and work have emerged. We have seen that Emmons was born and brought 
up in a Christian home in East Haddam, Connecticut. His formative years 
were conditioned by an environment which was friendly to the church. He 
early learned the concept of "professed" religion, which set him to think-
ing of his own destitute state and prepared him for his later spiritual 
development. 
~1ile he was in college, the curriculum drew him to theology, a sub-
ject which led him to consider the ministry as his life's vocation. After 
completing his course of study, which was marked by little distinction, he 
taught in a public school for a short time in order to save money. Having 
accumulated some financial resources, he then turned to a teacher in theo-
logy to help him further his preparation as a minister. 
His first teacher, Nathan Strong, evidently did not meet all his needs, 
so he went to John Smalley. Smalley was a follower of Joseph Bellamy and 
Jonathan Edwards. He taught Emmons to study and wait patiently for God 
to work a change in his life. While studying with Smalley, he found an 
inner assurance that he was not "lost," which encouraged him to complete 
his studies. 
Following acceptance into his home church, he waslicensed to preach 
and began to look for a church in which to minister. After three years 
of searching, he was called to settle in the Second Precinct of Wrentham, 
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which later became Franklin, Massachusetts. 
After settling in Franklin, Emmons soon bought a home, and was 
married. Within three years, his wife and two young sons died, and his 
belief in the Calvinist position of the omnipotent sovereignty of God was 
seriously threatened. However, he kept his faith, and the tragic loss of 
his first family reinforced his conviction that all must submit totally to 
God's will. This experience marked a turning point in his career; and from 
that day he found that he was able to preach "unconditional submission'' 
with emotional as well as intellectual vigor. 
H·2 married again, and by this marriage had six children. Because of 
the experience of losing his first family, whom he felt he had loved too 
fondly, Emmons determined that he would not allow himself to become as 
close to his second family. As a result, he spent more time in his study 
and less with his family, a fact which had a noticeable result in his home 
life. His wife assumed the responsibilities of running the farm, and he 
became quite dependent on her. Though he was capable of physical labor, 
he did little; for he felt that he needed to spend all his time in his 
pastoral responsibilities. The demands he placed on himself and his 
parishioners were reflected in his children, who apparently were not able 
to bring themselves to join the church. Only one of his six children be-
came a church member, and this caused him grave concern. 
E~unons felt his early ministry was not effective, and twice asked to 
be dismissed from his pastorate, but the church refused. Following the 
second request, a revival occurred which added many souls to the church 
and which gave him encouragement to continue in his work. Subsequently, 
he saw two other revivals of religion in the town, which marked him as a 
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preacher of note. 
E:nmons was clearly a leader in the community, and the townspeople 
respected him for the direction he gave their lives. This did not mean 
that they always gave in to his wishes. In at least one instance (that 
of the donation of books by Benjamin Franklin), they decided not to 
follow his lead. When he requested that the church and town give him 
the attention he felt was his due in church meetings, they dutifully 
provided it. 
Emmons was conservative by nature, and as he grew older he grew more 
averse to change. He continued to dress as he had in his younger days, 
even though styles had changed. He allowed no alterations in the meet-
ing house, and none were affected until after his death. Once he had 
established this mode of preaching, he did not vary it: his last ser-
mons were the same as his early ones. 
His dependence on his wife was evidenced by his need for a third 
companion after he had lost his second, even though he was eighty-five 
years old. During his later years he mellowed somewhat, and he dis-
played a great deal more affection and interest in his grandchildren than 
he had in his own children. 
As a pastor he had his weaknesses and strengths. He was a per-
fectionist demandingof himself and he lived by an iron discipline. This 
discipline made him hard to live with, and often set him aside from those 
he sought to serve. His parishioners frequently felt that the could not 
measure up to the demarrE he placed on everyone, including himself. As 
a result, his reputation as a cold and reserved person became widespread, 
even though those who knew him best said that it was undeserved. 
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He had a limited concept of the nature of the parish ministry. He 
lived in his study and expected people to come there if they needed him. 
He did call in the homes of the town, but only when he was requested to 
do so. Again, this had the effect of setting him aside from his people, 
and of deepening the chasm which frequently separates the ministry from 
the laity. On occasion he did not meet the needs of his people, as in the 
case of the Mann family when they lost their son. In his determination to 
follow logically his theological position, he failed to offer solace to 
the bereaved. However, he applied the same rigid standards to himself 
and held his own son up to the whole community as an example of failure. 
In a day of changing needs, Emmons could not always bring himself to 
accept innovations. On occasion this was detrimental to his ministry. He 
did not, for example, warm to the idea of Sabbath Schools, even though 
they were growing rapidly in the country and many in the town were willing 
to support them. He, likewise, did not allow any changes in the music of 
the church. He insisted that the old method (of using no musical accompani-
ment) be followed, though organs and other musical instruments were bing 
widely used elsewhere. 
Bacause he was convinced of his own rectitude, his parishioners 
found it difficult to argue, or even to converse, with him. His intel-
lectual horizons were limited (for example, his dislike of fiction) and he 
was not able to make many modifications in his thought during his ministry. 
However, in spite of these weaknesses, he had many strengths. 
Emmons apparently loved the town of Franklin and the people in it. He 
wanted to serve them, even though it was in his own somewhat limited way. 
He was devoted to them and stayed with them his whole ministry, though he 
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he must have had opportunities to move elsewhere. His faithful work 
among them is attested by the fact that while he was pastor, there were 
no major church disputes and no other church was formed in the town. 
He was thoroughly and irrevocably committed to the town and its people. 
This parochial attachment did not mean that he was a provincial who 
could not see beyond the confines of his own community. All during his 
life he was dedicated to the cause of missions. He supported the work 
of home missions, was instrumental in forming the Massachusetts Mission-
ary Society, and served as its first president and editor of its journal. 
Later in his ministry he supported the American Home Missionary Society. 
Likewise, he believed in ministerial associations, and devoted much 
of his energies supporting the Mendon Association, serving as its pres-
ident for twenty-five years. He feared, however, any developments within 
the church which would lead to strong centralization, and he joined the 
battle against a General Association of the Congregational Church in 
Massachusetts. 
A3 a minister, however, it was in the areas of teaching and preach-
ing that his influence was most pronounced. It is a conclusion of this 
dissertation that it was here he made his most lasting contribution. 
As a teacher in his own community, he made the rounds of the pub-
lic schools yearly to see that the children of the town were properly 
instructed in religious principles. In addition, he added to the cause 
of education in the town by serving on the School Board for two years. 
He, further, helped many young men equip themselves for college by 
serving as their instructor during their preparation. Some of these 
men went on to positions of importance in the state and nation. 
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As a teacher of theological students he was extraordinary. He 
trained more men for the ministry than any other teacher in the history 
of the Congregational Church (at least ninety-two), and these spread his 
theological ideas throughout New England. The influence of Emmons' 
"school of the prophets" cannot be estimated accurately, but it must have 
been profound. When these students went into their churches, their 
preachings and teaching reflected what he had given them. In this way he 
indirectly affected countless congregations in New England. The first four 
theological professors at Bangor Theological Seminary were all his students, 
and his theological position was indirectly felt upon a generation of stu-
dents through these professors. 
In spite of his own well-known "school of the prophets," when the move 
for the establishment of seminaries came, Emmons was ready and willing to 
favor it. His friends and students were involved in the founding of the 
Andover and Bangor Seminaries, and he gave his wholehearted support to these 
institutions. 
Emmons made his mark on the church as a preacher and writer. During 
his lifetime he published sixty-three pamphlet sermons, six volumes of 
collected sermons, numerous sermons in periodicals, plus a number of theo-
logical essays and tracts. The sale of these to countless ministers and 
laymen must have given wide distribution to his ideas. Again, his influ-
ence cannot be precisely measured; but the fact that after he died two fur-
ther editions of his works were published, attested to his power as a 
preacher. His sermons were models of clarity and logic, and he had a 
powerful reputation as a writer. 
It is a further conclusion of this dissertation that Emmons was not 
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original in this theology. As has been noted, his sermons were marked by 
logic and lucidity, but they were not new or creative in their theological 
concepts. Emmons' theological position was derivative in nature, depend-
ing on the work of Edwards and Bellamy, who had preceded him in the mini-
stry, and on Hopkins who was his contemporary. It was not his purpose to 
develop new departures in theology. His intent was to defend Edwardean and 
Hopkinsian Calvinism, for this was the true theological position for him. 
It is to be noted that subsequent students have been denied a systematic 
portrayal of his theology; but, again, he did not conceive of himself as a 
professional theologian writing for other professionals. He was content to 
preach his theology weekly to his congregation. If those sermons proved 
attractive to others, he was willing to let them be published. Beyond 
this, he would not go. 
Yet these sermons carried with them the strength of an active mind, 
working constantly to refine and improve the method of presenting the 
Gospel truths to a congregation of faithful followers. His contemporaries 
sensed this, and because they did, his sermons were bought and read. He 
made his mark as a theologian, not because he was original and creative, 
but because he could set down the great truths of the Christian religion, 
as he saw them, in an understandable and forthright manner. 
He was a model of loyalty and devotion to the cause of Christ in his 
small parish. His sixty-seven year ministry was an eloquent record of 
fuithful service as a teacher, preacher, and pastor. 
APPENDIX 
A COLLATION OF EMIVONS' SERMONS 
During the years of Emmons' ministry he published many sermons, some 
of them in pamphlet form and others in book form. Following his death two 
editions of his collected works were published. These contained many of the 
sermons which had been previously published, and others that were being 
presented to the public for the first time. 
As there is considerable duplication in these published sermons, it is 
confusing for Emmons' readers to know where these sermons are to be found. 
No attempt has ever been made to bring all of these sermons together and 
list the various editions where they may be located. It is the purpose of 
this appendix to do just that. 
Emmons' sermons were printed in four ways. The pamphlet sermons and 
the independent volumes of collected sermons were published by him during 
his lifetime. His two editors, Ide and Park, also gathered these together 
in collected form after his death. 1 As Ide's collection was the first after 
his death, it became the standard edition. Ide's edition contains all of 
the previously published sermons and is the most useful for that reason. 
However, Ide does not indicate which of those included had been published 
before, or when. 
This appendix will use Ide's edition as the basis for the collation 
and all the other published sermons will be compared with it. Each sermon 
1. All of these various pamphlet and collected editions are listed in the 
bibliography where full bibliographical data is given. 
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will be listed and numbered in the sequence in which Ide presented it. 
Park's edition will follow in the collation and it is to be noted there 
are several sermons (thirty-eight in number) which appear in his edition 
that are not found in Ide's. Likewise, there are seventeen sermons in 
Ide's edition that are not in Park's. 
T~e next column will list the sermons in the independently published 
volumes by publication date and page number. The last column will list 
the pamphlet sermons by date on which they were published. If there is 
no entry in a particular column it means that the sermon was not published 
in that form. 
Emmons did not title his sermons in manuscript form--this was done 
only when they went to the printer for publication in pamphlet form, or by 
Ide and Park posthumously. Therefore the only way that they could be in-
dexed was by text. In the published sermons there is no repetition of a 
text, so this method of indexing is most useful. Consequently, this colla-
tion also contains the texts for all the sermons. 
This collation should prove useful for future readers of Emmons, in 
that it presents in condensed form a list of all of Emmons' published works. 
Serm. Title 
No. 
1. "Christ the Standard of Preach-
ing." Installation Sermon. 
Text 
John 
7:46 
Ide 
I' 
1 
2. "Minister's Thankful for Their Of- I Tim. I, 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
fice." Installation of Bavid Avery, 1:12 14 
May 25, 1786. 
"The Gospel a Scheme of Grace" Or-
dination of John Robinson, Jan. 
14, 1789. 
"Counsel of God." Ordination of 
Walter Harris, Aug. 26, 1789. 
"Ministers Wholly Given to Their 
Work." Ordination of Elias Dudley 
April 13, 1791. 
Acts 
20:24 
Acts 
20:27 
I Tim. 
4:15 
"God Incomprehensible by his Crea- Job 
tures." Ordination of Calvin Chad- ll:7 
dock, Oct. 10, 1793. 
"A Wise Preacher Aims to Move His 
Hearers." Ordination of Eli Smith 
Nov. 27, 1793. 
"Ministers Exposed to Corruption 
by Their People." Ordination of 
John Smith, Jan 4, 1797. 
"Purpose of Redemption." Ordina-
tion of Joseph Emerson, Sept. 21, 
1803. 
"Doctrines of the Gospel the Food 
of Christians." Ordination of Ed-
ward Whipple, Jan. 25, 1804. 
"Paul's Method of Preaching." 
Ordination of Stephen Chapin, 
June 19, 1805. 
Eccl. 
12:ll 
Ezek. 
2:8 
Eph. 
3:10 
I Cor. 
3:2 
Acts 
20:21 
I' 
29 
I' 
43 
I' 
58 
I' 
76 
I' 
92 
I' 
106 
I' 
121 
I' 
137 
I' 
153 
12. "Religious Resolution." Preached 
before Mass. Missionary Soc. 
II I, 
Chron. 168 
15:7 May 27, 1800. 
296 
Park Ind. Pam. 
Vol. 
I, 1813 1786 
1 p. 61 
I' 
16 
I' 
33 
I' 
50 
I' 
67 
I' 
87 
I' 
105 
I' 
135 
I' 
152 
I' 
170 
I' 
189 
I' 
279 
1813 1786 
p. 80 
1813 1789 
p.103 
1813 1789 
p.l24 
1813 1791 
p.146 
1813 1794 
p.173 
1813 1794 
p.196 
1813 1797 
p.216 
1813 1803 
p.239 
1813 1804 
p.262 
1813 1805 
p.287 
1800 
Serm. 
No. 
Title Text 
13. "Unity of Sentiment." 
Min. Conv., Boston. 
Before Gong. I Cor. 
May 31, 1804. 1:10 
14. "Faithful Ministers Seek the Salva- II 
tion of Their People." Ordination Cor. 
of James Tufts. Nov. 14, 1795. 12:14 
15. "Confirmation in the Doctrines of 
the Gospel an Effect of Divine 
Grace." Installation of Holland 
Weeks. Aug. 9, 1815. 
16. "Boldness of Faithful Preachers." 
Installation of Thomas Williams. 
Nov. 6, 1816. 
Heb. 
13:9 
Eph. 
6:19 
17. "Reconciliation of Sinners to God." II 
Ordination of Zolva Whitmore, Cor. 
Sept. 5, 1821. 5:20 
18. 
19. 
20. 
"The Essential Distinction Between 
Saints and Sinners." Installation 
of Thomas Williams. Sept. 9, 1824. 
"Ministerial Fidelity." Installa-
tion of Dr. Park. Dec. 13, 1826. 
"Systematic Knowledge of the Gos-
pel." Norfolk Aux. Ed. Soc. 
June ll, 1817. 
21. "Rational Preaching." 
22. "Avowal of Religious Sentiments." 
49th Anniv. of his Ordination. 
April 21, 1822. 
23. "God Rewards His Faithful Follow-
ers." Funeral of Elisha Fish. 
Aug. 6, 1795. 
24. "Influence of a Holy Heart on a 
Christian Minister." Funeral of 
David Sanford. April 7, 1810. 
25. "Care of a Good pastor for His 
People." Funeral of John Cleave-
land. Feb. 1, 1815. 
Jer. 
15:19 
Jer. 
23:28 
II 
Tim. 
1:13 
Acts 
17:2 
Acts 
24':14 
Josh. 
14:14 
Acts 
ll :24 
Phil. 
2:20 
Ide 
I' 
184 
I' 
200 
I' 
213 
I' 
238 
I' 
251 
I' 
265 
I' 
276 
I' 
291 
I' 
303 
I' 
317 
I' 
330 
I' 
345 
Park 
I' 
297 
I' 
121 
I' 
207 
I' 
222 
I' 
236 
I' 
250 
I' 
266 
I' 
315 
VI, 
158 
VI, 
67 
VI, 
81 
VI, 
ll2 
Ind. 
Vol. 
1813 
p. 38 
1823 
p. 59 
1826 
p. 9 
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Pam. 
1804 
1797 
1815 
1816 
1822 
1824 
1827 
1817 
1796 
1810 
1815 
Serm. 
No. 
Title Text Ide 
26. "Joy of a Faithful Minister in II I, 
357 View of Eternity." Funeral of Tim- Tim. 
othy Dickinson. July 6, 1813. 4:6-8 
27. "The Origin of Mankind." 
28. 
29. 
30. 
31. 
"Dignity of Man." Donation of 
Books by Dr. Franklin, 1786. 
"The Evil Effects of Sin." Forma-
tion of Franklin Soc. for Reforma-
tion of Morals. Nov. 3, 1790. 
"Example." Before Sox. for Refor-
mation of Morals. Sept. 3, 1792. 
"Sinful Customs." Before Soc. for 
Reformation of Morals. Sept. 2, 
1793. 
32. "National Prosperity." Annual 
Thanksgiving, Dec. 15, 1796 
33. "Prayer for the Defeat of Those 
Who Attempt to Subvert Good Gov-
ernment." National Fast, May 9, 
1798. 
34. "Daniel." General Election, May 
30, 1798. 
35. "Obedience to Civil Magistrates." 
National fast, April 25, 1799. 
36. "Great Men the Servants of God." 
Death of Washington, Jan 30, 1800. 
37. "Lamentation for Washington." 
Feb. 22, 1800. 
38. "God Never Forsakes His People." 
Annual Thanksgiving. Nov. 27, 
1800. 
39. "Jeroboam." Annual Fast, April 
9, 1801. 
Acts 
1'7: 26 
I Kgs. 
2:2 
Prov. 
14:34 
II 
Thess. 
3:9 
II 
Kgs. 
5:18 
II, 
9 
II, 
23 
II, 
42 
n, 
59 
II, 
73 
I Kgs. II, 
4:25 84 
II II, 
Sam. 96 
15:31 
Dan. 
6:28 
II, 
113 
Titus II, 
3:1 131 
Is. II, 
45:4-5 148 
II Sam. II, 
1:27 158 
I Sam. II, 
12:22 169 
II Kgs. II, 
17:21 184 
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VI, 
98 
VI, 
609 
V, 
1 
v, 
23 
v, 
43 
v, 
59 
v, 
71 
v, 
85 
v, 
105 
v, 
125 
v, 
145 
v, 
156 
v, 
169 
v, 
186 
Vol. 
1813 
1813 1787 
p. 9 
1813 1790 
p.330 
1813 1793 
p.356 
1813 1793 
p.376 
1812 
p.328 
j_'797 
1798 
1798 
1799 
1800 
1801 
1801 
Serm. 
No. 
Title 
40. "False Zeal." Annual Fast. 
Ap:c-il 8, 1802. 
41. "American Independence." July 5, 
1802. 
42. "Religious Instructors Useful to 
Civil Society." Annual Fast, 
April 7, 1803. 
43. "Public Spirit." Death of Jabez 
Fisher. Oct. 15, 1806. 
44. "Rights of the People." Annual 
Thanksgiving. Nov. 25, 1813. 
Text 
Gal. 
4:17 
Ex. 
12:14 
Ide 
II, 
203 
II, 
220 
II II, 
Chron. 232 
24:15 
Acts II, 
13:36 250 
I Sam. II, 
14:45 263 
45. "The Choice of their Rulers the Jer. II, 
227 Privilege of the People." National 30:31 
Thanksgiving. April 13, 1815. 
46. 
47. 
48. 
"The Influence of a Good Heart Up-
on the Conduct of Men." April 4, 
1819. 
"Revolution and Reformation." An-
nual Thanksgiving, Dec. 2, 1819. 
"God Blesses Those Who Improve 
Their Privileges." Annual Thans-
giving. Nov. 23, 1820 
49. "New England's Second Century." 
Dec. 31, 1820. 
50. "The Blessing of God Upon Those 
Who Honor His Institutions." Jan. 
7' 1821. 
51. "The Sin of Following the Multi-
tude to do Evil." Annual Fast. 
1821. 
52. "The Displeasure of God With All 
Who are Pleased With Sin." Annual 
Fast. April 5, 1822. 
53. "The Departure of a People from 
God." Annual Fast. April 6, 1823. 
Eccles. II, 
10:2 288 
Ezek. 
21:17 
Matt. 
25:29 
II, 
301 
II, 
312 
II Sam. II, 
7:23 323 
I II, 
Chron. 338 
13:14 
Ex. 
23:2 
Rom. 
1:32 
Jer. 
8:5 
II, 
351 
II, 
363 
II, 
376 
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v, 
208 
v, 
228 
v, 
242 
v, 
496 
v, 
262 
v, 
277 
VI, 
329 
v, 
290 
v, 
302 
v, 
314 
V, 
331 
v, 
345 
v, 
360 
V-Jl. 
1802 
1802 
1813 1803 
p.392 
1807 
1813 
1815 
1821 
Serm. Title 
No. 
54. "Sacred Music." April 11, 1806. 
Text 
Eph. 
5:19 
Ide 
II, 
389 
300 
Park Ind. Pam. 
Vol. 
VI, 1813 1806 
642 p.445 
55. "Samuel." January 18, 1824. I Sam. II, 
3:19 402 
56. "The Blindness of a People to their Hos. 
Own Degeneracy." Annual Fast. 7:9 
April 1, 1824. 
57. "Suspension and Infliction of 
Judgments." Oct. 3, 1824. 
58. "The Usefulness of Good Men." 
Death of Deac. Joseph Whiting. 
Nov. 12, 1826. 
59. "Duty of a Prosperous Nation." 
Nov. 30, 1826. 
60. "The Guilt of Profaneness." 
Dec. 10, 1826. 
Matt. 
23:36 
Luke 
7:5 
Jer. 
9:23 
Ex. 
20:7 
61. "Parental Government of a Family." Gen. 
18:19 
62. "Piety a Peculiar Ornament to the 
Aged." 
63. 
64. 
65. 
66. 
"The Proper Ground of Submission." 
Death of Mrs. Bathsheba Sanford. 
Nov • 17 , 1800 • 
"Watchfulness." Death of Samuel 
Rockwood. April 25, 1801 
"Death without Order." Death of 
Daniel Thurston. Nov. 7, 1802 
"Burdens Cast Upon God." Death of 
Dr. Abijah Everett, Jan. 2, 1804. 
Prov. 
10:31 
Ps. 
39:9 
Mark 
13:33 
Job 
10:22 
Ps. 
55:22 
67. "Benefit of Afflictions." Death of Is. 
Capt. Amos Hawes. Jan. 18, 1804. 48:17 
68. "Happy Death." Death of Mrs. Lydia Re'r. 
Fisk. July 13, 1805. 14:13 
II, 
415 
II, 
428 
II, 
441 
II, 
456 
II, 
465 
II, 
477 
II, 
492 
III, 
9 
III, 
19 
III, 
29 
III, 
41 
v, 
375 
VI, 
531 
VI, 
33 
v, 
390 
VI, 
595 
VI, 
655 
VI, 
672 
v, 
400 
v, 
411 
v, 
423 
v, 
437 
III, V, 
53 451 
III, V, 
67 467 
1825 
p.BO 
1801 
1801 
1803 
1805 
1805 
1805 
Serm. 
No. 
Title 
69. "The Shortening of Human Life." 
Death of Deac. Peter Whiting, Dec. 
9, 1805. 
Text 
Is. 
38:10 
70. "Communion with God in Affliction." Jer. 
Death of Esther Wilder. July 19, 12:1 
1808. 
71. "Future State of Christians." Death I Jn. 
of Mrs. Esther Wilder. Jan. 19, 18113:2 
72. "Submission to Divine Sovereignty." Job 
Death of Deac. Robert Gilmore. 9:12 
Oct. 29, 1811 
73. "Hope in Death." Death of Oliver 
Shepherd. Oct. 14, 1814. 
74. "Happiness of Saints in Heaven." 
Death of Mrs. Rebecca Farrington. 
March 20, 1816. 
75. "Christian Pilgrims." Dec. 19, 
1819. 
76. "Living and Dying unto the Lord." 
Feb. 6, 1820. 
77. "Divine Providence Incomprehensi-
ble." Deathof Hon. Alfred Met-
calf. Feb. 27, 1820 
78. "Wisdom of Hearing the Voice of 
Affliction." Death of Mrs. Polly 
Hawes. March 5, 1820. 
79. "The Power of God to Prevent 
Death." Death of Dr. Samuel A. 
Kingsbury. Oct. 14, 1821 
80. "A Warning to Youth. 11 Death of 
Eliza Ray. 1819. 
81. "Every one Disposed to Think His 
Afflictions Peculiarly Severe. 11 
Death of Mrs. Elvira Gowen. May 
12, 1822. 
Prov. 
14:32 
Ps. 
17:15 
Heb. 
11:13 
Rom. 
14:8 
Ps. 
77:19 
Micah 
6:9 
John 
11:21 
Eccl. 
11:9 
Lam. 
1:12 
301 
Ide Park Ind. Pam. 
III, V, 
79 480 
III, V, 
93 510 
III, V, 
104 523 
III, V, 
117 538 
III, V, 
129 552 
III, V, 
145 571 
III, VI, 
157 209 
III, VI, 
169 223 
III, V, 
181 615 
III, V, 
193 629 
III, V, 
205 686 
III, V, 
218 585 
III, V, 
231 701 
Vol. 
1812 
p.342 
1826 
p.ll4 
1805 
1808 
1811 
1815 
1816 
302 
Serm. 
No. 
Title Text Ide Park Ind. Pam. 
82. "Divine Sovereignty in the Death 
of Men." Death of Alexander M. 
Fisher. June 9, 1822. 
83. ".3ilence under Affliction." Death 
ofSarah Emmons. Jan. 19, 1823. 
84. "The Troubles of Life Divinely 
Appointed." Death of Aurelia 
Perry. March 10, 1821 
85. "Death in Early Life." Nov. 21, 
1824. 
86. "Right Conduct under the Smiles 
and Frowns of God." Death of Mrs. 
David Long. July 2, 1824. 
87. "Dependence on Man Forbidden." 
88. 
Death of Phineas Ware. Jan. 22, 
1826. 
"Expectation of Long Life Unwise." 
Death of Joseph and William Gil-
more. Feb. 5, 1826. 
89. "Souls of Believers Live Separate 
from their Bodies." Death of Mrs. 
Roxana Claflin. May 14, 1826. 
90. "Comfort in Christ." June 11, 
1826. 
91. "Death of Saints." Death of Mrs. 
Patty Metcalf. July 2, 1826. 
92. "Entire Devotion to Duty." Death 
of Mrs. Solomon Blake. Jan. 11, 
1824. 
Luke 
17:34 
Lev. 
10:3 
Job 
5:6-7 
III, V, 
246 718 
III, V, 
260 734 
III, V, 
274 657 
II Kgs. III, V, 
4:20 287 777 
Job 
1:21 
Ps. 
146: 
3-4 
III, 
301 
III, 
312 
v, 
765 
v, 
793 
Eccles. III, v, 
809 9:12 326 
John 
11:25 
Is. 
37:2 
III, V, 
338 823 
II I, VI, 
352 254 
Ps. III, VI, 
1116:15 366 1 
Eccles. III, V, 
9:10 380 750 
93. "The House of the Grave." Death of Job III, VI, 
393 17 Mrs. Rachel Gilmore. Oct. 15, 17:13 
1826. 
94. "Dependence on God for Life." 
December 31, 1826. 
Dan. 
5:23 
III, VI, 
407 284 
Vol. 
303 
Serm. 
No. 
Title Text Ide Park Ind. Pam. 
95. "Good Men Wait for the Day of Job 
Their Death." Death of Capt. Ebe- 14:14 
nezer Dean. Jan. 23, 1820 
III, V, 
419 600 
96. "The Living go to the Dead." On II Sam. III, VI, 
the 48th Anniversary of his Ordin- 12:23 432 141 
ation. April 22, 1821 
97. 
98. 
"ueath in the Midst of Life." 
Death of Maj. Erastus Emmons. 
March 13, 1820. 
"The Word of God Taught by his 
Providence." Death of Mrs. Eliz-
abeth Pratt. April 15, 1821 
Ps. 
102: 
24 
Ps. 
94:12 
III, V, 
447 643 
III, 
459 
v, 
671 
99. "View of Eternity." Oct. 19, 
1823. 
II Cor. III, VI, 
4:18 472 237 
100. "Saints with Christ in Heaven." 
Death of Mrs. Mary Metcalf. Feb. 
25, 1827. 
101. "The Being and Attributes of God 
Proved from his Works." 
102. "The Right of Private Judgment 
in Religion." 
103. "Miracles." (Essay) 
John 
17:24 
Heb. 
3:4 
Acts 
17:11 
104. "The Resurrection of Jesus Christ."Acts 
3:15 
III, 
487 
IV, 
17 
IV, 
31 
IV, 
45 
IV, 
60 
105. "T~e Plenary Inspiration of the 
Scriptures." 
II Pet. IV, 
1:21 74 
106. "Reasonableness of Christianity." Acts 
Ordination of Gaius Conant. 26:25 
Feb. 17, 1808. 
107. "l'he Scriptural Doctrine of the 
Trinity not Repugnant to Sound 
Reason. 
I Jn. 
5:7 
IV, 
89 
IV, 
105 
VI, 
50 
II, 
3 
II, 
33 
II, 
63 
II, 
80 
II, 
96 
II, 
113 
II, 
131 
Vol. 
1823 
p.441 
1826 
p.l31 
1800 
p. 9 
1826 
p.27 
1823 
p.l70 
1800 
p.33 
1797 
1813 1808 
p.310 
1800 
p.85 
Serm. 
No. 
Title 
108. "A Personal Distinction in the 
Godhead." 
109. 
110. 
"The True God is to be Worshipped 
as Existing in Three Persons." 
"An Essential Difference between 
Virtue and Vice in the Nature of 
Things." 
111. "Conscience." 
112. "Gain not Godliness." 
113. "The Joy of a Clear Conscience." 
Text Ide 
II Cor. IV, 
13:14 117 
Eph. 
2:18 
Is. 
5:20 
Acts 
24:16 
IV, 
128 
IV, 
143 
IV, 
155 
I Tim. IV, 
6:5 169 
II Cor. IV, 
1:12 186 
114. "Affections Essential to the Moral I Jn. IV, 
201 Fe:..."fection of the Deity." 4:8 
115. "The Goodness of God." 
116. "The Moral Recti tude of God." 
117. "The Vindictive Justice of God." 
118. "The Glory of God Illustrated." 
119. "Foreknowledge of God." 
120. "The Doctrine of the Divine De-
crees the Fundamental Doctrine of 
the Gospel." (Essay) 
121. "The Revealed Will of God the 
only Rule of Duty." 
122. "The Natural and Moral Power of 
Men in Respect to the Divine 
Decrees." 
Ps. IV, 
ll9:68 209 
Gen. IV, 
18:25 222 
I Sam. IV, 
15:33 234 
Ex. IV, 
33:18 247 
Acts IV, 
15:18 263 
Deut. 
29:29 
Acts 
27:31 
IV, 
275 
IV, 
286 
IV, 
299 
304 
Park Ind. Pam. 
II, 
145 
II, 
157 
II, 
173 
II, 
187 
II, 
202 
II, 
221 
II, 
239 
II, 
248 
II, 
263 
II, 
276 
II, 
29l 
II, 
319 
II, 
333 
II, 
345 
II, 
360 
Vol. 
18:~6 
p.l80 
1812 
P· 9 
1900 
p.61 
1800 
p.l75 
1813 1804 
p.419 
1823 
p.342 
1800 
p.l09 
1823 
p.89 
1823 
p.74 
1826 
p.l63 
1800 
p.l23 
1823 
p.l20 
1812 
p.48 
1821 
305 
Serm. 
No. 
Title Text Ide Park Ind. Pam. 
123. "Election." 
124. "Reprobation." 
125. "Man's Activity and Dependence 
IlLustrated and Reconciled." 
126. Continuation of Sermon #125. 
127. 
128. 
"Human and Divine Agency Insepar-
ably Connected." 
"The Agency of God Universal." 
129. "Sovereignty of God in the Form-
ation of Man." 
130. "Particular Providence." 
131. "The Employment of Angels in this 
World." 
132. "The Scriptural Account of the 
Devil Ought to be Believed." 
133. "The Primitive Rectitude of 
Adam." 
134. "T:1e Law of Paradise." 
135. "Original Sin." 
136. "Native Depravity." 
Acts 
18:10 
Iv, 
309 
II, 
371 
Ex. 
9:16 
IV, II, 
323 387 
Phil. 
2:12 
IV, II, 
339 405 
Gen. 
45:5 
Is. 
45:7 
Rom. 
9:20 
Matt. 
6:30 
Heb. 
l :4 
IV, 
350 
IV, 
363 
IV, 
377 
IV, 
390 
IV, 
402 
IV, 
415 
I Pet. IV, 
5:8 431 
Eccl. IV, 
7:29 447 
Gen. IV, 
2:17 461 
Rom. IV, 
5:19 485 
Is. IV, 
48:8 501 
II, 
417 
II, 
432 
II, 
448 
II, 
463 
II, 
477 
II, 
491 
II, 
525 
II, 
543 
II, 
559 
II, 
587 
II, 
615 
137. "The Nature, Extent and Influence Rom. 
of the Moral Depravity of Sinners." 8:7 
IV, 
516 
II, 
632 
Vol. 
1800 
p.379 
1800 
p.201 
1800 
p.223 
1812 
p.27 
1826 
p.37l 
1823 
p.l07 
1812 
p.62 
1800 
p.275 
1800 
p.297 
1825 
p.243 
1800 
p.325 
1814 
Serm. 
No. 
Title 
138. "Nature of Sin." 
139. ".Selfishness the Essence of 
Moral Depravity." 
140. "The Deceitfulness of the Human 
Heart." 
141. "The Unpardonable Sin." 
142. "The Testimony of Christ to His 
Own Divinity." 
143. "The Humanity of Christ." 
144. "Necessity of the Atonement." 
Text 
I Jn. 
3:4 
Luke 
6:32 
Jer. 
17:9 
I Jn. 
5:16 
John 
10:33 
Luke 
2:52 
Rom. 
3:26 
145. "The Purchase of Christ 1 s Blood." Acts 
20:28 
146. "Justification of Believers." Rom. 
147. 
148. 
149. 
150. 
"Forgiveness of Sins Only For 
Christ's Sake." 
"Justification through the Atone-
ment." 
"Eternal Life Promised to the 
Obedient." 
"The Special and Irresistible 
Grace of God in the Conversion of 
Sinners." 
151. "The Nature of Regeneration." 
152. "!he Duty of Sinners to Make 
Themselves a New Heart." 
5:1 
Acts 
13:38 
Col. 
1:14 
Luke 
10:27 
Ps. 
110:3 
Gal. 
5:22 
Ezek. 
18:31 
Ide 
IV, 
529 
IV, 
541 
IV, 
553 
IV, 
568 
IV, 
583 
IV, 
595 
v, 
17 
v, 
29 
v, 
43 
v, 
55 
v, 
68 
v, 
80 
v, 
97 
v, 
111 
v, 
122 
306 
Park Ind. Pam. 
Vol. 
II, 1825 
676 p.225 
II, 1812 
689 p.258 
II, 1825 
702 p.265 
II, 1800 
720 p.407 
II, 1800 
735 p.l51 
II, 1823 
749 p.l54 
II, 1826 
794 p.l94 
II, 
808 
III, 
3 
III, 
16 
III, 
31 
III, 
45 
III, 
74 
III, 
90 
III, 
103 
1812 
p.216 
1823 
p.307 
1823 
p.323 
1800 
p.351 
1812 
p.l53 
1812 
p.l70 
Serm. 
No. 
Title 
153. "rreasures of a Good and Evil 
Heart." 
154. 
155. 
"Nothing Unreasonable or Unintel-
ligible in the New Birth." 
"The Order of Gracious Exercises 
in the Renewed Heart." 
156. "Giving the Heart to God a 
R<-easonable Duty. 11 
157. "The Peculiar Spirit of Christ-
ians." 
158. "The True Character of Good Men 
Delineated." 
159. Continuation of Sermon #158 
160. 
161. 
162. 
163. 
164. 
165. 
166. 
167. 
168. 
"Men Have no Right to Mistake the 
Nature of their Moral Exercises." 
".Love the Essence of Obedience." 
"Disinterested Benevolence." 
"The Nature and Necessity of 
Humility." 
"Prayer of Moses." 
"The Happiness of Self Denial." 
"Contentment." 
"ihe Proper Design and Influence 
of Prayer." 
"The Faith of Miracles." 
Text 
Matt. 
12:35 
John 
3:9 
Gal. 
5:6 
Prov. 
23:26 
I Cor. 
2: 2.2 
Rom. 
7:18 
Luke 
9:55 
Rom. 
13:10 
Luke 
10:36 
Luke 
18:14 
Ex. 
32:32 
Luke 
18:28 
I Tim. 
6:6 
Gen. 
32:28 
Matt. 
21:22 
Ide 
v, 
132 
V, 
143 
v, 
157 
v, 
169 
v, 
183 
v, 
196 
V, 
209 
v, 
223 
v, 
239 
v, 
252 
v, 
266 
v, 
277 
v, 
291 
v, 
304 
V, 
317 
v, 
330 
307 
Park Ind. Pam. 
III, 
115 
III, 
127 
III, 
144 
III, 
157 
III, 
275 
III, 
290 
III, 
305 
III, 
320 
III, 
173 
III, 
200 
III, 
216 
III, 
2'28 
III, 
244 
III, 
260 
III, 
397 
III, 
443 
Vol. 
1812 
p.l85 
1812 
p.275 
1823 
p.290 
1800 
p.431 
1800 
p.457 
1812 
p.l33 
1800 
p.249 
1826 
p.231 
1812 
p.312 
1825 
p.203 
1823 
p.256 
1823 
p.394 
1800 
p.485 
1823 
p.359 
Serm. 
No. 
Title 
169. "The Promise of Salvation." 
Text 
Matt. 
10:22 
Ide 
V, 
345 
170. "Perfect Holiness in this Life 
the Duty of Christians." 
II Cor. V, 
13:9 359 
171. "The Growth of Grace." II Pet. V, 
3:l8 370 
172. "The Keeping of the Heart a Pract- Prov. 
icable and Important Duty." 4:23 
173. "The Sabbath a Standing Ordi-
nance." 
Mark 
2:27 
174. "The Duty and Importance of Keep-
ing the Sabbath." 
Lev. 
26:2 
175. "The Mosaic Dispensation Abolished Heb. 
by the Christian Dispensation." 10:9 
176. "Platform of Ecclesiastical Gov-
ernment Established by the Lord 
Jesus Christ." March 26, 1826. 
Matt. 
18: 
15-17 
177. "A Public Profession of Religion." Is. 
44:5 
178. "The Mode and Subjects of Christ- Acts 
ian Baptism." 16:15 
v, 
384 
v, 
397 
v, 
410 
v, 
427 
v, 
443 
v, 
458 
v, 
473 
179. "The Sacrament of the Lord's 
Supper a Standing Ordinance." 
I Cor. V, 
11:26 503 
180. "The Necessity of Zeal in Main-
taining Divine Institutions." 
John 
2:17 
181. "The Souls of Saints Survive their Luke 
182. 
Bodies, and go Directly to Hea- 23:43 
ven." 1824 
"?rocess of the General Judgment, Matt. 
in which the Doctrine of Univer- 25: 
sal salvation is Particularly Con- 31-46 
sidered." 
v, 
514 
v, 
531 
v, 
546 
308 
Park Ind. Pam. 
III, 
461 
III, 
477 
III, 
490 
III, 
506 
Ill, 
521 
III, 
536 
III, 
555 
III, 
573 
III, 
622 
III, 
639 
III, 
673 
III, 
702 
III, 
721 
III, 
749 
Vol. 
1812 
p.292 
1812 
p.201 
1812 
p. 9 
1826 
p.210 
1825 
p.l25 
1812 
p.236 
1795 
1812 1783 
p.465 
Serm. 
No. 
183. 
184. 
185. 
186. 
187. 
Title 
"The Plea of Sinners Against 
Endless Punishment." 
"Reflections of Sinners in Hell." 
"Constant Preparations Making for 
the Day of Judgment." 
"The Supreme Being the Only Pro-
per Object of Religious Worship." 
"The Work of Creation." 
188. "Prophecy." 
189. "True Knowledge the Foundation 
of True Love." 
190. "The Death of Sinners Not 
Pleasing to God. 
191. "The Nature and Effect of 
Divine Teaching." 
.192. "The Excuse of Sinners Their 
Condemnation." 
193. "God Most Fully Displays his 
Glory on Earth." 
194. "God's Hatred of Sinners." 
195. "The Reward of Moses." 
196. "Constant Joy in God the Duty 
of Christians." 
197. "Saints Desire God to Punish 
Sinners." 
Text 
Is. 
41:21 
Luke 
16:25 
Ide 
v, 
592 
v, 
605 
II Pet. V, 
3:9 618 
Rev. 
19:10 
Gen. 
2:1-2 
VI, 
9 
VI, 
21 
John VI, 
12:16 35 
Phil. VI, 
1:.9 47 
Ezek. VI, 
18:32 60 
John 
6:45 
Matt. 
25:24 
Is. 
6:3 
Ps. 
5:5 
Heb. 
11:26 
Phil. 
4:4 
PC 
"'• 
28:4 
VI, 
73 
VI, 
85 
VI, 
98 
VI, 
111 
VI, 
123 
VI, 
137 
VI, 
150 
309 
Pa~~k Ind. Pam. 
III, 
802 
III, 
817 
III, 
832 
II, 
17 
II, 
49 
IV, 
233 
VI, 
298 
IV, 
511 
Vol. 
1823 
p.222 
1826 
p.338 
1812 
p.360 
1826 
p.62 
1823 
p.26 
1826 
p.45 
1826 
p.267 
1823 
p.274 
II, 1826 
509 p.80 
III, 1826 
44 p.l47 
IV, 
248 
IV, 
264 
IV, 
279 
1826 
p.354 
Serm. Title 
No. 
198. "The Character, Conduct and State 
of Judas." 
Text 
Matt. 
26:24 
199. "The Heavenly Hosts Praise God for Rev. 
His Justice." 19:3 
200. "The Consistency of Divine Cond-
uct, in Rewarding or Punishing 
Children on their Parent's Ac-
count." 
Ex. 
20:5 
Ide 
VI, 
164 
VI, 
177 
VI, 
190 
201. "Heresies." I Cor. VI, 
11:19 204 
202. "Neutrality Respecting Christ 
Impossible." 
203. "The Blindness of Sinners Their 
Destruction." 
204. "Feeble Minded Christians." 
Matt. 
12:30 
Prov. 
4:19 
Matt. 
12:20 
205. "The Moral Imperfection of R'Jm. 
Christians their Greatest Burden." 7:24 
206. "The Dispersion at Babel." Ger •• 
11:8 
207. "The Hopeless State of the Heath- Ps. 
en." 9:17 
208. "The Conversion of the Jews." Rom. 
209. ".3aints Desire to See the Beauty 
of the Lord." 
210. "vValking with God." 
211. "Trial of Abraham." 
212. "The Hearts of Sinners Known to 
God." 
11:15 
Ps. 
27:4 
Gen. 
5:24 
Gen. 
22:2 
I Jn. 
3:20 
VI, 
218 
VI, 
230 
VI, 
243 
VI, 
256 
VI, 
269 
VI, 
284 
VI, 
298 
VI, 
313 
VI, 
325 
VI, 
339 
VI, 
350 
310 
Park Ind. Pam. 
VCJl. 
IV, 1826 1827 
526 p.303 
IV, 
58 
IV, 
113 
IV, 
541 
IV, 
296 
IV, 
311 
IV, 
73 
IV, 
326 
IV, 
342 
IV, 
87 
1826 
p.321 
1825 
p.l03 
1823 
p.41 
1823 
p.l89 
1823 
p.205 
1823 
p.376 
1823 
p.424 
1825 
p. 9 
1825 
p.33 
1825 
p.55 
1825 
p.l45 
1825 
p.l86 
1825 
p.289 
Serm. 
No. 
213. 
Title 
"The Holiness of God Binds Men to 
Be Holy." 
214. "Sinners Vainly Attempt to Dis-
solve their Obligations." 
215. "Tendency of the Gospel to En-
large the Heart." 
Text 
I Pet. 
1:16 
P,, 
"'• 
2:3 
I:::le 
VI, 
365 
VI, 
378 
II Cor. VI, 
6: ll 393 
216. "Prayer of Saints for the Constant Ps. VI, 
406 Exercise of Holy Affections." 86:11 
217. "The Crucified Malefactors." 
218. "The Giver More Blessed than 
the Receiver." 1809. 
219. "The Exhibition of Christ Tries 
the Human Heart." 
220. "God Loves those that Love Him." 
221. "Christ Will Reject Mercenary 
Followers." 
222. "The Blessedness of God." 
223. "The Final Harvest." 
224. "Saints Set Apart for God." 
225. "Real Saints Disinterested." 
226. "The Victory of Faith." 
227. "union in the Church." 
Luke 
23: 
39-43 
VI, 
420 
Acts VI, 
20:35 435 
Luke VI, 
2:34 448 
Prov. VI, 
8:17 459 
John VI, 
6:26 470 
Rom. VI, 
1:25 481 
Matt. VI, 
13:39 494 
Ps. 
4:3 
I Cor. 
13:5 
I Jn. 
5:4 
I Cor. 
12:25 
VII, 
9 
VII, 
23 
VII, 
33 
VII, 
46 
311 
Park Ind. Pam. 
IV, 
16 
IV, 
555 
IV, 
194 
IV, 
354 
IV, 
670 
IV, 
127 
IV, 
31 
IV, 
140 
IV, 
1 
VI, 
269 
IV, 
370 
IV, 
382 
III, 
608 
Vol. 
1825 
p.333 
1825 
p.376 
1825 
p.396 
1825 
p.418 
1812 
p.83 
1812 
p.lOO 
1812 
p.ll7 
1826 
p.387 
1823 
p.460 
1809 
Serm. 
No. 
228. 
229. 
230. 
231. 
232. 
Title 
"The True Church Formidable to 
the World." 
".3aints, as they Appear to God." 
''Covenant with God and His 
People." 
"Tasting Divine Goodness." 
"Nature of Atonement." 
233. "Reflections upon the Death of 
Christ." 
234. "Christ Altogether Lovely." 
235. "Melchisedec." 
236. "The Constant Attendance of 
Christ Upon Divine Ordinances." 
237. "Gross Ignorance of Divine Truth, 
Incompatible with Credible Evi-
dence of Piety." 
238. "Good Men without Merit in the 
Sight of God." 
239. "Peter's Hearers." 
240. "God is to be Regarded in the 
Succession of the Seasons." 
241. "Changes and Revolutions, Wisely 
Adapted to our Present State. 
242. "The Spirit of the Lord not 
Straitened." 
Text 
Song 
6:10 
Nu. 
23:21 
Ex. 
24:7 
Ps. 
34:8 
I Pet. 
1:19 
Luke 
23:48 
Song 
5:16 
Heb. 
7:3 
John 
11:56 
Rom. 
10: 
1-3 
Luke 
17:10 
Acts 
2:41 
Jer. 
5:24 
I Cor. 
7:31 
Micah 
2:7 
Ide 
VII, 
59 
VII, 
72 
VII, 
84 
VII, 
100 
VII, 
112 
VII, 
120 
VII, 
135 
VII, 
143 
VII, 
158 
VII, 
172 
VII, 
187 
VII, 
200 
VII, 
215 
VII, 
229 
VII, 
239 
312 
Park Ind. Pam. 
IV, 
441 
III, 
381 
III, 
590 
IV, 
397 
III, 
686 
IV, 
153 
IV, 
162 
IV, 
685 
IV, 
411 
IV, 
573 
Ve>l. 
313 
Serm. Title Text Ide Park L1d. Pam. 
No. Vol. 
243. "The Judgments of God Upon the II Pet. VII, III, 
Wicked in this Life Indicative of 2:4-9 246 738 
Their Future Retribution." 
244. "God Designs that Men Shall Know Ex. VII, IV, 
that he Governs the World. II 8:22 256 104 
245. "Sins without Law Deserve Punish- Rom. VII, II, 
men." 2:12 264 662 
246. "Superiority of Men to Animals. II Ps. VII, VI, 
32:9 277 625 
247. "Moral Inability of Sinners. II Josh. VII, III, 
24:19 292 65 
248. ":-:loliness, Intrinsically and Sup- Prov. VII, III, 
"" remely Excellent and Valuable." 8'ill 300 188 
249. "Law of God, the Medium of Ps. VII, IV, 
Conversion." 19:7 311 224 
250. "The Duty of Sinners to Pray for Is. VII, IV, 
Pa.:don." 55:6 319 590 
251. "Mercy to be Asked with Sub- I Kgs. VII, IV, 
mission." 20:31 334 607 
252. "The Mercy of Christ to Entreat- Mark VII, IV, 
ing Sinners. II 10:46 348 623 
253. "Tbe Whole Duty of Man." Eccl. VII, IV, 
12:13 361 653 
254. "energy of Mind Essential to Neb. VII, IV, 
Us,2fulness. II 6:11 376 701 
255. "Moral Power of the Word of God." Jer. VII, IV, 
23:29 391 209 
256. "Importance of Exhibiting the True Matt. VII, VI, 
Character of Sinners. II 23:33 404 313 
257. "Vanity of the World." Eccl. VII, IV, 
11:8 418 718 
314 
Serm. 
No. 
Title Text Ide Park Ind. Pam. 
258. ".Fear of Man." 
259. "The Duty of Sinners to Go With 
Saints to Heaven." 
260. "The Hope of Christians in 
Christ." 
261. "Sins of Ignorance." 
262. 
263. 
"Success of Ministers by the Pow-
er of God." Death of Rev. Sam-
uel Spring. March 14, 1819. 
"Consolation of Faithful Mini-
sters." On 50th Anniversary of 
his ordination. April 20, 1823. 
264. "The Gratitude of Faithful Mini-
sters at the Reception of the 
Gospel as the Word of God." On 
52nd Anniversary of his ordina-
tion. April 17, 1825. 
265. "Christians Ought Constantly to 
Realize their Increasing Near-
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ABSTRACT 
This dissertation presents a biography of Nathanael Emmons, 1745-
1840, and evaluates his work as a Congregational minister and theologian. 
To achieve this goal the following sources were used: a published auto-
biography, manuscript and published sermons and letters, the records of 
the town of Franklin, Massachusetts where he served as a pastor for 
fifty-seven years, the records of the church in Franklin, and published 
memoirs of his life by the editors of his works, Jacob Ide (1842) and 
Edwards A. Park (1861). No major assessment of Emmons' life and work 
has appeared since Park's "Memoir." This "Memoir" was both panegyrical 
and incomplete. The passage of over a hundred years since its publica-
tion makes possible new perspectives of interpretation. This disserta-
tion proposes to take advantage of them as well as to utilize data un-
known or ignored by previous writers on Emmons. 
Em~ons was born in East Haddam, Connecticut to Christian parents 
and early learned the concept of "professed religion," which prepared 
him for his later spiritual development. He graduated from Yale College 
in 1767, taught public school for a short time, and then turned to the 
study of theology. As his first teacher did not meet all his needs, he 
turned to John Smalley who was a follower of Joseph Bellamy and Jonathan 
Edwards. While studying with Smalley he found inner assurance that he 
was not "lost," and this enabled him to request a license to preach. He 
then searched for a church to serve, and settled in Franklin, Massachu-
setts in 1773. 
He was married in 1775, but within three years his wife and two 
young sons died. His belief in the Calvinist position of the omnipotent 
sovereignty of God was challenged but survived, and the experience re-
inforced his conviction that all must submit wholly to God's will. He 
married again in 1779, and by his second wife had six children. She 
died in 1829, and at age eighty-six he married for a third time. 
Emmons felt his early ministry was not effective and twice asked 
for dismission from his church, but was refused. Subsequently, he wit-
nessed three revivals of religion in the town which gave him encourage-
ment to stay on. As a pastor he had his weaknesses and strengths. He 
lived by an iron discipline, and his people often felt they could not 
measure up to the demands he placed on everyone, including himself. His 
concept of the parish ministry was limited, and occasionally he did not 
meet the needs of his people. Further, he found it hard to accept change 
even though his parish was willing. 
However, he was effective in other ways. He served the cause of 
missions, acting as the first president of the Massachusetts Missionary 
Society. He was the president of the Mendon Ministerial Association for 
twenty-five years. He wrote and published a plethora of sermons and 
theological tracts which were widely distributed and read. He was keenly 
interested in education, and trained at least ninety-two men for the 
ministry in his own home. It is a conclusion of this dissertation that 
he made his most lasting contribution to "New England" theology in the 
areas of preaching and teaching. 
Finally, this writer concludes that Emmons was not original in 
his thinking. His theological position was derived from Jonathan Edwards, 
Joseph Bellamy and Samuel Hopkins. It was not his purpose to develop 
new departures in theology, though he did make further refinements, as 
in the case of his teaching concerning "voluntary exercises." His in-
tent was to defend Edwardean and Hopkinsian Calvinism, for this was the 
true theological position for him. He made his mark as a theologian 
(without writing a systematic treatise on theology) because he could 
preach the Christian Gospel in an understandable and forthright manner. 
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